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ABSTRACT
APPROPRIATING NARRATIVE PREACHING
WITHIN THE PALESTINIAN EVANGELICAL CHURCHES
IN THE REGION OF GALILEE, ISRAEL
by
Nabil Samara
The quality ofpreaching in the region ofGalilee is rather poor. At best it may be
categorized as a topical style. Narrative preaching is unknown to most of the pastors,
preachers and leaders of the region due to a lack of awareness and education.
The purpose of this study was to determine the changes in their attitude after
having participated in a seven-session module where the biblical and theological
foundations were presented as well as providing opportunities for the practice of narrative
preaching. It assumed a fundamental premise that change in their openness and attitude
would occur given the exposure to the narrative preaching module.
This study found that the participants changed from the state of almost a complete
lack of awareness of narrative preaching style to the point of exhibiting greater
knowledge and openness to preaching narrative sermons. The participants' change in
biblical and theological understanding of key concepts of narrative preaching contributed
to the change in their willingness to exhibit greater openness to narrative preaching by
preaching narrative sermons during the workshop portion of the module. Therefore,
participants will more likely have ftiture engagement in narrative preaching in their
churches. Furthermore, the findings of the study indicate an appreciation for narrative
preaching and the likelihood that the participants will both practice narrative preaching
and share their appreciation with others. The extent of the participants' openness and
attitudes toward the style of narrative preaching were affected by their personal history,
that is their experience, theological training, age, and gender.
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CHAPTER 1
THE PROBLEM
Background and Theological Foundation
During the last two years, I have been involved in three ministries. First, 1 am the
coordinator and administrator of an evangelical television program that aims to
evangelize the Arabic-speaking people in the Middle East and North Africa. Besides
evangelization, this ministry seeks to bring about Christian unity among the evangelical
churches within the land of Israel, particularly in the region ofGalilee, regardless of their
denominational affiliation. This involvement has enabled me to come into contact with
most of the pastors and leaders of these congregations. One ofmy responsibilities is to
visit these churches on a regular basis during the main worship service, which has
provided me the opportunity to hear these pastors preach. Regretfiilly, I have found the
preaching to be mediocre.
My second ministry is that ofplanting a new church in the remote village of
Ibeleen located north of Nazareth. I am an ordained minister in the Church of the
Nazarene International. I preach weekly in this home church. The people who attend the
church are new believers. They come from traditional church backgrounds such as
Roman Catholic and Greek Orthodox. Their knowledge about the grand story of the Bible
is quite limited. I have observed that preaching focusing on the particulars of the given
stories in the text captures their attention. After the sermon has been preached, their
comments are expressed specifically such as, "I have never thought of the story in that
way. Pastor Nabil. I can relate to that," or, "It must have been very difficult and
challenging for the prophet, or for Peter, or for the woman that had a hemorrhage
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[referring to the main character of the sermon] to think and to act in such a way." During
our Bible studies, held during the last week of each month, the church people often refer
to the content of sermons preached months ago. Their references to the contents of a
specific sermon lead me to the conclusion that they were listening attentively because
they remembered its contents long after it was preached.
My third ministry is found in an educational setting. In the summer of 2003, upon
returning home from Asbury Theological Seminary, I was contacted by Bethlehem Bible
College and eventually was appointed to take charge of an extension center in the city of
Nazareth. In addition to administering and coordinating the center, I teach four or five
classes each semester. The aim of the college is to train young people for ministry. Due to
the newness of the center, I visit most of the churches in the region ofGalilee two times
each year (during the summer and Christmas breaks) in order to recruit students.
Visitations to these churches during the worship services have helped me gain an
understanding as to the quality ofpreaching to be found there.
The college offers only one two-hour credit course on preaching for the Bachelor
ofArts degree. One course is not ample enough fime to train and prepare young
preachers. I have spoken concerning this issue with the people in charge of the
curriculum and was told that experience has proven that students who have taken
preaching courses disregard all they learn and adopt their own style of preaching. In
short, adding more classes or increasing the hours of course work would not make any
difference.
The poor quality of preaching in Galilean churches can be seen in four areas.
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The first has to do with the relationship of the sermon to the lives and culture of the
church people. The content of the sermons preached is disconnected from that of their
daily lives and culture. Disconnection from their culture represents two sides. On the first
side, many preachers promise their listeners fantastic prosperity, good physical health,
and general success as the rewards of living a Christian life. Though these claims have
some truth, the blessings ofGod cannot be reduced to a formula. By so doing, God
becomes part of a mathematical equation, that is, the actions and commitments of the
worshipers are on one side of the equation, and God's actions and responses are on the
other. Specifically, one can summarize this theology in these words: "If I do what the
preacher says, pray more, read the Bible more, give my tithes and offerings to the church,
attend all church activities, then God will bless me financially, physically, emofionally,
and spiritually." Such preaching is centered on what God will do to and for the
worshipers�they will be rich, they will be well, and they will be successful. God is at
their service. This principle results in an incorrect theological understanding of God's
identity and works. The initiation of such a relationship is located within the worshipers,
not within God, in this way limiting him to react and respond to the actions and
commitments of the worshipers. This style ofpreaching leads the people of the church
into a world of false expectations, which later may lead to great disappointment and loss
of faith. They may attend church and even seek membership because of the high
expectations that they will prosper because of this new way of living. Their commitment
to God and to the church will not last because they are brought face-to-face with the
reality of life: They live in extremely difficult economic conditions as well as cultural
oppression due to the Israeli-Palestinian conflict.
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I am strongly convinced that preaching should help church people face these
difficulties and be true to God and his purpose regardless ofwhat the future may hold.
Job expressed the right attitude of the worshiper that takes him or her to a deeper level of
relafionship with God when he said, "Though He slay me, 1 will hope in Him" (13:15,
NAS). The believer's relationship must be based first and foremost on the character of
God and not on what one gains fi-om such a relationship.
The second side of this cultural disconnection was manifested in the sermons that
encouraged believers to isolate themselves totally fi-om the world that surrounds them,
particularly with regard to political situafions. The prayer of Jesus in the seventeenth
chapter of the gospel of John, in which he mentions that his followers are not of this
world, and the statement of Paul in the letter to the Philippians (3:20) concerning the
heavenly citizenship of the believers form a theological basis for these sermons.
Therefore, Christians in these churches have turned inward and focused solely on
themselves. They have closed their eyes to the injustices, pain and suffering of those who
surround them everywhere, both Jews and Palestinians. (Their inwardness was
manifested during the tsunami and Hurricane Katrina. In the church I attend, no prayers
for the people who were suffering in these two catastrophic situations were uttered.) The
events in the country of Israel/Palestine (the region of the Holy Land) is of no concern to
them. Good believers are those who do not voice their position regarding the violence
from either the Israelis or Palestinians.
The second area of concern with regard to preaching relates to the inaccurate
presentation of the struggle that springs from a poor theological understanding of the
nature of the Christian experience. Most evangelical Palestinian Christian preachers
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attribute every kind of struggle and hardship to evil forces. They view little things, such
as catching a cold, and large things, such as having a deadly tumor, as the afflictions of
the devil. Therefore, the tendency is to blame the devil for every shortcoming, for every
mistake and sin, for every bad habit, for every time of indolence, for every difficult
situation, for every illness. This inaccurate presentation inevitably leads to the illusion
that believers are not responsible for any difficulties they face and, consequently, to a
lack of understanding of true Christian commitment. People do not lose their fi-ee will
when they become Christians; they are responsible for their actions and reactions.
Blaming the devil for a committed sin does not exempt the believer from the guilt of that
sin. The devil may tempt a Christian but cannot make him or her commit sin. Therefore,
"Man commits sin. Because of this he is a sinner" (Purkiser, Taylor, and Taylor 269).
Furthermore, this irresponsibility leads unconsciously to a distorted picture of reality.
God, on the good side, and Satan, on the bad side, are seen as equal in power and control.
Human beings are mere puppets in the hands of these two equally powerful beings. Such
an understanding is a distorted picture of reality. In presenting the theology of the book of
Job, William Sanford Lasor, David Allan Hubbard, and Frederic William Bush say,
"Nothing suggests that Satan is anything other than God's creature; the biblical doctrine
of creation rules out any true form ofdualism" (494). In his response to Job, "God asserts
that no comer of the world is outside his authority (38:16-24), thereby refufing any theory
that injustice and suffering exist because God is in a struggle with a strong foe" (Hartley
49). God has overcome his foe and granted his Church the same victory:
[T]he sovereignty of the principalities and powers has been broken, and it
is the task of the Church to proclaim that. The working of powers is
limited, and it is the task of the Church to display that . . . the broken
sovereignty and limitation are the signs of the ultimate defeat of the
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powers, and the Church is the place where those signs are celebrated.
(Dawn 27)
Therefore, Christians should cheerfully proclaim with Paul, "But thanks be to God, who
always leads us in triumph in Christ" (2 Cor. 2: 14a).
The third area of concern regarding the poor quality of preaching can be seen in
the lack of structure and point of the sermons. These sermons have no proper introduction
and conclusion. If they happen to be present, they are usually unrelated to the ideas found
in the sermon. The thoughts and ideas in the body of the sermon are also not related to
each other. In a single sermon, preachers may present four or five different main topics.
Preaching at the Sunday worship service functions as a reflection of the preacher's
brainstorming.
In the summer of 2005, 1 had an opportunity to visit a youth conference, which
was attended by young people and youth leaders from most of the Galilee churches. The
attendees ranged in age from seventeen to thirty six years old. My visit was made with
the intention of recruiting students for the Bible college. In an informal conversafion, I
asked, "What is the weakest part ofpreaching in your church?" Most pointed to the
absence of organization and development of concepts and ideas, making following the
preacher difficult. Having many unrelated points and ideas made the structure of the
sermons weak; consequently, both preachers and listeners missed the theme/point.
Good preaching should have strong structure, an indispensable principle. The
purpose ofhaving structure is to communicate the point of the sermon. "Listeners,
especially the untrained, may not be aware of the presence of structure. But all will
recognize the absence of apoint [original emphasis]. And therein lies the purpose of
structure" (Demaray 103). The task of the preacher is not to bring confusion to his
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listeners but to provide focus and direction. Donald G. Miller insists, "any single sermon
should have one major idea. The points or subdivisions should be part of this one grand
thought. Every sermon should have a theme, and that theme should be the theme of the
portion ofScripture on which it is based [original emphasis]" (qtd. in Robinson 36).
Sermons with one theme are more effective because those listening leave with a single
idea in mind and heart, that of seeking to apply it to their lives.
The fourth area in which preaching suffers is that most sermons are preached in a
manner that is unfaithful to the meaning of the biblical text. An example was a sermon on
the baptism/filling with the Holy Spirit preached from Esther 1 :5, 7-8:
And when these days were completed, the king gave a banquet lasting
seven days for all the people who were present in Susa, the capital, from
the greatest to the least, in the court of the garden of the king's palace.. . .
Drinks were served in golden vessels of various kinds, and the royal wine
was plentiftil according to the king's bounty. The drinking was done
[original emphasis] according to the law, there was no compulsion, for so
the king had given orders to each official ofhis household that he should
do according to the desires of each person.
In the introduction to the sermon, based on Paul's words of reliance on the Spirit in 1
Corinthians 2, the preacher explained that the king represents God. The wine represents
the Holy Spirit, which is freely given. The vessels in which the wine was contained
represent those people who would be filled freely with the Holy Spirit.
The preacher spiritualized the text in order to suit the theme of his sermon. This
interpretation did an injustice to the true meaning of the text. Commenting on the first
chapter of the book of Esther, D. J. A. Clines writes, "The episode in this chapter is not
part of the Esther story proper, but serves to introduce the character of the king, to offer a
reason for Esther's rise to a place of importance, and to set the tone of the narrative as
whole" (276). Xerxes, the great, rich, and strong king under whose mercy Israel lived.
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served God's plan by holding banquets and demanding the appearance ofQueen Vashti.
The dominant theme of the passage points to the fact that the great party was the starting
point for the rescue ofGod's people. Mordecai, Esther's cousin (and foster father),
indicated the purpose of the rise of Esther to the throne in 4:14. Based on the principle of
the "big story" (Bartholomew and Goheen 16), Clines sees that the end of Esther's
narrative, the rescue of the people of Israel from Haman's plot that threatens the
existence ofGod's people, serves as a lens through which each and every episode
(including the introduction) of the narrative is interpreted.
Therefore, based on the four areas ofpoor preaching�the disconnection with
culture, the inaccurate presentation of Christian struggle, the lack of structure and main
points in the sermon, and the unfaithftilness to the biblical text�the evangelical Christian
churches in Galilee have great need for the recovery ofbiblical preaching and provide a
good argument for anyform of preaching.
For the purpose of this project, I have chosen to focus upon "narrative preaching."
The expression narrative preaching has come to mean different things to different people.
For example, Eugene Lowry states that narrative preaching means to structure the sermon
after the five moves of the narrative structure. Charles Rice suggests narrative preaching
is more like storytelling, that the recovery of the storyteller is the way towards the
renewal ofpreaching (Eslinger, New Hearing 17). I have adopted Charles Campbell's
understanding of narrative preaching, which is based on the theology ofHans Frei.
Narrative preaching is based on the unitary meaning of the Bible story (unitary
meaning the text of the sermon) that renders the character and identity ofGod/Jesus as
aiming to transform the Christian community of faith according to God's purpose. The
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form of preaching, whether using the five moves structure (Lowry) or storytelHng, is
secondary to narrative preaching.
Therefore, the focus of this work is to present in modular format the meaning,
value, and practicality of narrative preaching by using storytelling. This form corresponds
to that of the entire Bible. Most evangelical Palestinian Christian preachers have no
knowledge ofnarrative preaching. At best, their preaching style relies on thought
processes and patterns of organization borrowed from the Greeks. It comes under the
thematic category. The sermon is divided into points and sub-points related to the theme
of the sermon. This style fits lectures and book presentafions. I believe that each point in
a given sermon is isolated fi-om the unitary meaning of the text. From my personal
experience throughout my years ofministry, I observed that the missionaries who taught
the Palestinian preachers and pastors imposed on them a topical sermon structure. As a
Palestinian, I can strongly declare that narrative preaching should be at home in this
context. The narrative form is native to the Palestinian culture and, as such, it is a natural
mode of expression.
In narrative preaching great consideration should be given to the relationships
among elements of the text. The way the elements of the text are combined contributes to
the meaning of the text.
Therefore, the need for narrative preaching as a new endeavor in evangelical
churches in the region of Galilee is immense. This observation has sprung from my
awareness of the narrative preaching style and the poor quality ofpreaching by the
leaders and pastors of the churches in this region. The quality ofpreaching in these
churches necessitates the need for its reforming and reshaping. The dominant style of
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preaching in the churches leans toward that ofmeditation and personal reflection on the
passage, which moves away from the truth contained in the text. Thomas G. Long's
understanding ofbiblical preaching in relation to the text is that "the preacher allows the
text from the Bible to serve as the leading force in shaping the content and the purpose of
the sermon" (48). One might say that devotional preaching and personal reflection are not
really preaching per se.
Using narratives to convey a message is one of the features ofEastern culture and
mentality, yet this style has been lost due to the influence of the Enlightenment of
Western culture, which eventually influenced the East. Joel B. Green supports this claim:
[I]t is the peculiar inheritance of our Enlightenment past that the faith is
presented to us in other terms�as principles and systems that tend by their
concern with their formal elements to dismiss mystery and solve tension
left standing by Scripture (and by life!). ("(Re-)Tum" 13)
Today, narrative preaching is seldom heard in churches.
According to Green, the return to narrative in doing homiletics and biblical study
is the remedy to the misuse of interpretation of the Scripture ("(Re-)Tum"12). In his
description of the storyteller. Long writes, "Storytelling preachers do not choose the
narrative form arbitrarily but because they believe that narrative is superior theologically
and communicationally. Theological narrative is superior because, at its base, the gospel
is a narrative" (36). Thus, narrative preaching is the suitable form to communicate the
truth of the story ofGod.
For this dissertation, 1 target the evangelical Palestinian Christian pastors who
preach on a regular basis in their churches. This group of people can make the difference
in the reform ofpreaching. Targeting the already-placed preachers is based on the
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premise that they can be trained, provided they are called ofGod and have been granted,
by the Holy Spirit, the spiritual gift of preaching:
While it is imperative that a preacher be a truly regenerated Christian, be
called ofGod to a preaching ministry, and grow continually in fellowship
with God, he must also prepare himself through diligent study if he is to
be an effective spokesman of his age. (Brown, Clinard, and Northcutt 4)
The principle operates behind the idea ofpreparation and study is that preachers can be
trained and developed.
The Purpose Statement
The purpose of this study was to evaluate the openness and extent of change
realized toward narrative preaching in a specific number of preachers as a result of
participating in a seven-session module on narrative preaching. Based on biblical and
theological foundations, this study presented a module to fifteen preachers and five
female Bible college students who were all Palestinian evangelical Christians and
evaluated the extent of openness towards narrative preaching and the extent of cognitive
and behavioral changes realized by these participants. My greatest focus in ministry is
educational; therefore, 1 had the opportunity to present a module that would expose them
to narrative preaching. To achieve this end, the module was presented in the form of a
workshop during which the meaning, value, and practicality ofnarrative preaching was
presented. Its aim was to train the participants both theoretically and practically in
narrative preaching. The number of persons who participated in the module rested solely
with the willingness/unwillingness of forty-five Palestinian evangelical Christian
preachers in the region of Galilee. The research was used to expose and educate them as
to the value and meaning of narrative preaching.
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Research Questions
The following questions have been identified in order to evaluate the outcome of
this study. The overarching question for the entire study was quite simple: To what extent
have the participants been affected by the narrative preaching module? The following
research questions served to operationalize this overarching question.
Research Question 1
To what extent has the participants' openness toward narrative preaching changed
fi-om the beginning to the end of the narrative preaching module?
Research Question 2
How likely are those participating in the narrative preaching module to engage in
narrative preaching in the fiature?
Research Question 3
How likely would the participants put forward the narrative preaching module to
the nonparticipant pastors and leaders?
Research Question 4
To what extent do the differences in age, gender, experience, and theological
training of the participants affect their openness and change in atfitude toward narrative
preaching?
Definition of Terms
This study used certain key terms to help facilitate and ensure clarity in this
course of study. They are identified here.
This study uses the term narrative preaching in a very particular sense. Narrative
preaching refers to preaching that is based on the biblical and theological key aspect of
Samara 13
the unitary meaning ofbiblical narrative, the centrality ofGod and the utilization of the
literary unit as the basis for the sermons. The term refers, as well, to the usage of story or
story-like forms as the structure of the sermon.
The term openness refers to the receptivity and agreement of the participants in
regard to the significant biblical and theological concepts such as the centrality ofGod
and the utilization of the literary unit, as well as to the structure ofnarrative preaching.
Description of the Project
This study presented a narrative preaching module to fifteen pastors and five
female Bible College students, and to evaluate their extent of openness and change. All
the participants were evangelical Palestinian Christians. The module consisted of four
seminars and three workshops. I led four seminars, in which the participants and I
engaged and interacted in discussion and conversations that focused on the meaning of
narrative preaching, the biblical and theological background for narrative preaching, and
practical steps for developing a narrative sermon. During the three workshops, the
opportunity to preach was presented to all participants. Seven self-selected preachers
presented their first two narrative sermons. The other preachers and the five female
students did not preach during this module. The module lasted seven weeks (the first four
times we met each week; the last three times we met every other week). I met with the
participants on Thursday morning for four to five hours. The module was held in one of
the classrooms at Bethlehem Bible College�Nazareth Center.
Context
This study centered on a self-selected group of evangelical Christian preachers
from the region of Galilee with varied experiences in preaching three mainline churches:
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Baptist, Assembly ofGod, and Nazarene. A subgroup was included within the main
group consisting of five female Bible college students.
The participants viewed Scripture as a book of principles of faith from which the
church should draw its standards for practice and worship. They saw the Bible as a book
ofprescriptions that offers to the church repeatable methods. The concept of the Bible as
being a record that presents the story of God and his people and the origin and the destiny
of the people ofGod is seldom present in their view of Scripture.
A few of the participants work part-time in ministry and part-time in a secular
vocation. The majority of the participants work full-time in Christian ministry. Some are
bi-vocational in the ministry of the church as well as in Christian institutions. Two of the
participants live in the parsonage of the church on the second floor. The rest of the
participants live away from the location of their churches. The driving distance from their
homes to their churches ranges from fifteen to forty minutes.
Methodology
This evaluative study used a qualitative data collection mode with no control
group. To answer the research questions, a qualitative, researcher-designed questionnaire
(see Appendix B), a researcher-observer journal, a sermon evaluation tool (see Appendix
E), and a researcher-designed, semi-structured interview (see Appendix F) all contributed
to the collection of the data. In addition, 1 made qualitative observations. No comparison
group was used for this design. Also, this study was the first of its kind in the land of
Israel.
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Population and Participants
The population of this study was an entire group of evangelical Palestinian
Christian preachers in the region ofGalilee. The population numbered around forty-five.
Their level of education, age, and years ofministry were diverse. The educational level of
the participants ranged from training certificate to master s degrees. Some of them had
two-year certificates, others Bachelor ofArts degrees, and a few held master's degrees in
Bible, education, and psychology. Their ages ranged from 29 to 83 years old. The number
of their years in ministry was from four to sixty.
The two denominations with the greatest number of representatives were Baptist
and Assembly ofGod. Nazarene, Brethren, and independent churches also had
participants. Some of these preachers were women involved in women's ministries who
do not pastor of any of the churches.
The subjects in this study were preachers from the region ofGalilee who
expressed the desire to participate in a narrative preaching module. The fifteen
participants composed more than 33 percent of the population and were from three
different denominafions�Baptist, Assembly ofGod, and Nazarene. The geographical
area covered was Galilee�north, south, east and west of the city of Nazareth.
A letter of invitafion was mailed to every evangelical Christian pastor and leader
who preaches regularly in the region ofGalilee. Each was asked to respond to the
invitation letter confirming his or her willingness or unwillingness to participate in the
narrative preaching module.
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Variables
The independent variable for this study was the core material of the module
presented in the form of seminars and a sermon example. The dependent variable was the
preachers' change in attitude and openness toward narrative preaching. The lens through
which the evidence of change in attitude and extent of openness was viewed was whether
or not the participants' preaching focused on God as the central character of the biblical
narrative.
Instrumentation and Data Collection
The qualitative questionnaire, journal observations, sermon evaluation tool and
semi-structured interviews were the primary instruments used to evaluate the openness
and extent of change by the participants.
Qualitative questionnaires were completed by all participants at the beginning of
the module. The questionnaire helped find the baseline of the participants' attitudes
toward narrative preaching. Within two weeks of the conclusion of the module, semi-
structured interviews were conducted with all participants in small focus groups to
evaluate the extent of change occurring in their attitudes toward narrative preaching.
The observations recorded in the journal related to theological and biblical
involvement, interest, and understanding of the participants toward narrative preaching.
Its aim was to assist in evaluafing the extent of change in participants' openness towards
narrative preaching Irom the beginning to the conclusion of the module. Further evidence
was sought by observing whether they used the text as a literary unit and if they were true
to the meaning of the text that comes through its wording and structure. The sermon
evaluation tool provided a measure for assessing the sermons of those participants who
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volunteered according to two lenses: the centrality of the sermon on God and the usage of
the literary unit of the text.
Delimitations and Generalizability
The unique dynamic of the churches in Galilee, such as inadequate preaching,
training, and lack of general education of the evangelical Palestinian Christian pastors,
strongly affected the outcome of this study. Because of these factors, the results of this
study must be limited solely to this region. This study was limited to the evangelical
churches, thereby also limiting the theological perspective. The results cannot be applied
to the traditional churches, which hold to a different theological perspective. A loving,
trusting relationship was established with the participants that influenced their openness
and the extent of change the study sought.
My reputation concerning knowledge of the biblical material and ability as a
preacher greatly encouraged some of the pastors to participate in this study and,
accordingly, added to the limitation in the study's findings due to their bias. On the other
hand, the results of this study may be generalized to some extent in other countries of the
Middle East. Countries such as Lebanon, Syria, Egypt, Jordon, the West Bank, and Iraq,
which is now being opened to mission work, have similar dynamics by that of influence
and education.
Overview
Chapter 2 reviews the literature related to narrative preaching and establishes the
biblical and theological framework for the practice of narrative preaching. Chapter 3 is a
detailed presentation of the method, questionnaire, semi-structured interview formats,
sermon evaluation tool of the preached sermons, journal focus, and the core of the
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module (i.e., seminars, discussions, workshops, and preaching exercises). Chapter 4
delineates the findings of the study. Chapter 5 discusses the implications of these findings
with regard to the ministry ofpreaching, shortfalls and weaknesses of the study, and ideas
for fiiture research.
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CHAPTER 2
LITERATURE
The Purpose Statement
The purpose of this study was to evaluate the openness and extent of change
realized toward narrative preaching as the result ofparticipating in a seven-session
module. Based on biblical and theological foundations, this module was presented to
fifteen preachers and five female Bible college students who were all Palestinian
evangelical Christians. Their extent of opermess towards narrative preaching was
evaluated as well as the extent of cognitive and behavioral changes realized by the
participants. My greatest focus in ministry is educational; therefore, I had the opportunity
to present a module that would expose them to narrative preaching. To achieve this end,
the module was presented in the form of a workshop. Its aim was to train the participants
both theoretically and practically in narrative preaching. The limited number ofpreachers
who participated in the module rested solely with the willingness/unwillingness of the
enfire body of pastors in the region of Galilee. The module was open to all Palesfinian
evangelical Christian preachers. The research was used to expose as well as educate them
in the value and meaning ofnarrative preaching.
The Biblical-Theological Grounds for Narrative Preaching
Narrative preaching has a strong biblical and theological foundation. In fact, the
biblical narrative and its theological interpretation form a very strong foundation for
narrative preaching. The biblical narrative came into existence by God's actions. In other
words, the action of God is the biblical narrative. God did not act in a vacuum. He acted
in time and space to forge a relationship with his people. Therefore, he commanded his
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people to recite his action to following generations. The commandment of recitation was
for the purpose of educating future generations about God's actions on their behalf
Hence, the children of Israel in their generation would accept for themselves the very
actions ofGod. Therefore, the concepts of recitation and education are pivotal to the
relationship between God and his people, which was created through his action.
Recite and Educate
The story ofGod and his people is the message conveyed to the community of
faith. God chooses the means by which to communicate his identity and will. The first
five books of the Bible set the stage for the entire story ofGod. The central theme of
these five books is the covenant God made with Israel at the foot ofMount Sinai. The
formulary of the covenant is similar to the treaties of the ancient world of the Hittites
during the Late Bronze Age. The treaty was formed between two unequal parties�God
and Israel. Such a treaty is called a suzerain/vassal treaty and usually contained six steps'
(Levenson 23-36; Lasor, Hubbard, and Bush 72-75). This study, focused on provision for
the periodic reading of the text of the treaty, the fourth stipulation of the covenant.
The theme of the covenant ofGod permeates the entire book ofDeuteronomy.
Analyzing the acrostic structure of the book ofDeuteronomy, its central core is
"Covenant Stipulation" (Hall 23). Moses commanded Israel to read the text during the
Festival of Booths (Deut. 31:10-13). Preceding this instruction, "the entire section
between chapters 29-3 1 commands the Israelites to know their story and to recite it in
that this will be the ultimate cure/defense against apostasy. The climax of the sermon is in
' Most scholars agree that these steps are (1) titulary, the suzerain identifies himself; (2) the
historical prologue, stating the past action, one in which the suzerain is entitled to form such a relationship,
in the case of Israel, the deliverance of Israel from Egypt by God; (3) the stipulation, the terms of the treaty;
(4) deposition of the text of the treaty and provision of the periodic reading of the treaty to the vassal; (5)
the list of witnesses; and, (6) curses and blessings (Lasor, Hubbard, and Bush 74-75).
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30: 1 5-20" (Richter) where the text speaks of the choice presented to Israel between "life
and prosperity," and "death and adversity." The promise to Israel would be "life and
prosperity" if she would love God and obey his commandments. Disobedience and loving
other gods would lead to adversity and death.
The purpose of this recitation was to teach the people, as well as the children of
Israel in future generations, the story of God with Israel and the laws given to them. In so
doing, the people of Israel would continue their lives with total awareness of the identity
ofYHWH and his act of redemption on their behalf, as well as the identity of Israel that
was grounded in this act. The divine election was not arbitrary; in a sense God chose an
already-existing nation while ignoring others. The work of redemption God gave was
through calling for a new people, a new identity. God called Abraham and formed a new
nation through Abraham's family (Lasor, Hubbard, and Bush 120-21). An awareness of
this identity should have resulted in obedience to the stipulations ofhis covenant. The
faith of ancient Israel was centered on the action of God in delivering them from Egypt
and his covenant with them. Thus, the story of the deliverance, the making of the
covenant, and all the details were to be told and retold.
The book ofDeuteronomy clearly declares that God commanded his people to tell
their children the story ofGod�how he rescued them from Egypt and his covenant with
them. In the introduction of his commentary on the Pentateuch, John H. Sailhamer writes,
"Historical narrative is the re-presentation of the past event for purpose of instruction"
(25). God repeatedly commanded Israel to teach by retelling their children his story.
Sandra Richter argues that the entire book of Deuteronomy is designed around the
concept of remembering. The theme of the first four chapters is to "remember where you
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have been and how you have failed; learn from your mistakes and do not do it again."
Chapters 5-1 1 focus on the theme to "remember where you are going and what your call
is; 'Listen!' so you will not fail." The theme of chapters 12-26 is, "These are the rules;
recite them, memorize them, they are the source of life for you." The concept of
remembering the past formed the present and determined the future of Israel. Such a
concept was central to the memory of the people of Israel and helped to distinguish them
from all their neighbors (Raney 1 5; Sternberg 3 1 ). Thus, the contents of the book of
Deuteronomy, which focuses on remembering the story of redemption, were used to
educate the people of God�who he is, who they are (past, present, and future), and what
was required of them.
The book of Deuteronomy mentions in several places the theme of teaching the
children of Israel (the next generations) the acts ofGod (4:9-10, 40; 6:7; 11:19; 32:46).
Within the context of the Great Commandment (Deut. 6:5-7), the verb an::i:' is used to
convey the combination of two concepts. The first is to recite (used in NRSV, an
imperative form to tell the story used in the Arabic Bible, ^^). The second meaning is
to teach incisively (Brown, Driver, and Briggs 1042). Both meanings indicate the acfion
of conveying carefully the stories/actions/deeds. Gary H. Hall states that the verb nm:^
"is better translated as 'repeat, recount.' This world is parallel with talk [original
emphasis] and refers to the constant repetition for the benefit of the children" (139). In
other words, the acts ofGod should be told and retold to ftiture generations.
Narrating the story ofGod is the means by which God's action is told and retold.
God warned the Israelites that forgetting his actions in redeeming them eventually led to
their destruction. The means of preservation was through the telling of the story of God.
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The well-being of the people ofGod rested with totally loving him and completely
obeying his commandments. The storytelling was not to be a one-time event. The Bible
teaches that this action of telling was to be done "when you sit in your house, and when
you walk by the way and when you lie down and when you rise up" (Deut. 6:7b). It was
to be a lifestyle. The lives of his people were to reflect the story in all its aspects. A good
example is the commandment of honoring one's father and mother. God commanded
Israel saying, "Honor your father and mother, as the Lord your God has commanded you,
that your days may be prolonged and that it may go well with you on the land which the
Lord your God gives you" (Deut. 5:16). Parents were to be the vehicles through whom
the story was to be retold from generation to generation. Peter C. Craigie comments on
this commandment:
Parents are responsible to teach their children concerning the covenant,
and by so doing, both children and parents would prosper in the land (4:9-
10, 40) and see the fulfillment of the covenant promise ofGod. Although
the primary significance of the commandment had to do with the
continuity of the covenant, one of the fruits of the children honoring their
parents was to provide a solid family structure for the Israelites. Since the
father/son relationship (1 :31) was analogous to the God/Israel relationship.
(158-59)
One would infer from this commandment that reciting the action ofGod was strongly
connected with their relationship to God. The second aspect of the commandment that
makes an analogous relationship equally important was the concept of the continuation of
the covenant. Reciting a story that was not centered on the "God" of the relationship led
nowhere. Israel was commanded to recite this particular story of their "God" with whom
they had an intimate relationship established through his mighty acts. The identity of God
was central to this story. The primary vehicle of revelation was the story (Willimon and
Lischer 343). His story was a revelation of his identity.
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The covenant that God made with Israel at the foot ofMount Sinai differed in
nature from any legal treaty between two unequals. Any contract, treaty, or agreement
has what is called "something for something" or "obligation for obligation." Ifeither
party fails to keep its obligation or its side of the agreement, the other party is freed from
its obligation. The deal is off. Such is never the case with God's covenant. The biblical
covenant is based on the element of love by taking it to a higher level of obligation. God
chose Israel for no other reason than his love for them. He bound himself to his people by
his covenant with them. "This is an act of God's grace and love. He chose them because
he loved them (7:8); the covenant was an expression of his character, for through it he
demonstrated his faithfulness, love, uprightness, and holiness" (Hall 27). Therefore,
Israel needed to respond in like manner. The creed of ancient Israel was the Great Shema
(Deut 6:4-5) that speaks of loving the Lord with all your heart, soul, and might. Jesus saw
this obligation, along with loving one's neighbor, as summarizing the entire law and the
prophets (Matt. 22:37-40). The element of love in the covenant was of utmost
importance. The entire covenant relationship rested on it. God honored his part of the
covenant relationship because of his love and because he is God. He may punish Israel
for disobedience and may chasten a whole generation for disbelief, yet the covenant
remained in force, simply because ofYahweh's nature. On the other hand, Israel was
honor bound to keep the covenantal requirement, not to put Yahweh in debt to Israel but
to behave according to their new identity as Yahweh's people (Lasor, Hubbard, and Bush
120). Thus, Israel was called to recite the story of the covenant, the story of redemption.
The reciting of the story of God was based on the love relationship between God and
Israel, resulting in the well-being of his people.
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I have discussed the importance of the act of reciting God's story for maintaining
a heahhy relationship between God and his people. The action of reciting comes from
within the community of faith. The reciting of the story is done by the people ofGod in
their generations for it is their story as well. They should recite it by their words, actions,
and deeds. In fact, they are called to live out the story. The people of God are the
embodiment of his story. Both testaments, the Old and New, contain sheer numbers of
particular people who lived out the story ofGod in unique ways. I am limiting my
discussion on the concept of the embodiment of the story to two figures: Rosea and Jesus.
Embodying and Acting the Story
The prophets used the marriage metaphor quite often to describe the relationship
between God and his people, Israel. Central to this relationship was the dialogue of love
(Rail 27). The love relationship in the life of ancient Israel was seen in the realm of
marriage as well (Levenson 75). The prophet Rosea took the story ofGod and Israel to a
deeper level. Rightly, Levenson says, "The career ofRosea testifies to a tradition in Israel
to the effect that what happened on the mountain in the ancient days was the
consummation of a romance, a marriage in which YRWH was the groom and Israel
(although a man's name) was the bride" (76). This story was embodied in Rosea' s
marriage relationship. The story ofRosea is in itself an enactment of the story ofGod
with his people (Morgan 8; Chisholm 336; Smith 32). In this enactment, one ought not
think ofRosea as a solitary figure. Re considered himself entirely linked to the chain of
the prophets ofYahweh (Wolff 12). Embodying the story was not reserved for certain
people. God called his people to embody and enact the story he was unfolding. Rosea
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was a unique example of this embodiment requiring a fair amount of attention for the
purpose of this work.
God commanded Rosea to marry a woman whose reputation was questionable.
Gomer was a prostitute who had bom children from her prostitution. The prophet Rosea
symbolized YRWR, the God of Israel. Ris wife symbolized the nation of Israel during
the time in which the prophet lived (Smith 45). "Rosea' s experience with Gomer is to
become a metaphor for God's experience with Israel. Gomer's unfaithftilness to Rosea
dramatizes Israel's unfaithftilness to the Lord" (Birch 20). Also, the names ofhis three
children carried three prophecies conceming the people of Israel.
The first child was called Jezreel. Though the meaning of the name is "God
plants," it became associated with the violent event in the valley of Jezreel where Jehu
viciously and selfishly punished and slaughtered the house ofOmri and seized the throne
of Israel for himself (2 Kings 9-10). Rosea preached that God's judgment on the dynasty
of Jehu was largely for the sin of idolatry; thus, Jezreel, the first son, was a walking
reminder ofRosea' s word from God. Jezreel was the fate of idolatrous Israel in any
generation (Birch 21; Smith 47; Chisholm 340).
The second child was given the name "Lo-ruhamah," which means
"uncompassionate" (Brown, Driver, and Briggs 520). The term "compassion" is ofhigh
importance in prophetic literature, which characterizes God's care and regard for his
people, particularly the northern kingdom, Israel (Chisholm 431). In Hebrew, the noun is
related to the word "womb." It suggests that the compassion of God encompasses and
nurtures Israel as does the mother's womb for her child. The name of the child was
scandalous to Israel. God would not have mercy on his people. The time for forgiveness
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had passed and the time of punishment was approaching. The name of the child was a
public reminder of the reversal of divine mercy (Birch 21-22; Smith 47).
The third child was given the name "Lo-ammi," which means "not my people". In
the making of the covenant, God offered Israel to become his own treasured people
(Exod. 19:5-6). Israel understood that its identity as God's people was based on the
closeness of the covenant relationship. The name of the third child ofHosea functioned
as God's announcement of the undoing of such a relationship. This child was a living
reminder that the covenant was undone. God declared the covenant void because of
Israel's sin. Israel was rejected (Birch 22; Morgan 10).
The relationship between the prophet and his wife represented the larger picture
of God's story with Israel. The prophet had lived with the pain of rejection. His wife had
run away with her lover, and he had to bring her back. His act of restoration is recorded
in chapter three in the book ofHosea. Chapter two speaks ofGod who restores his people
and calls them "Ammi"" instead of "Lo-ammi." The order of these two chapters is
important. God pledged forgiveness to his people and then to the prophet. The
implication is that this forgiveness did not come naturally. Those who experienced God's
forgiveness would forgive (Lasor, Hubbard, and Bush 262). The prophet preached a
sermon on love and forgiveness based on his own life experiences. His life's story
became the message ofGod for his people.
The prophet was called to bear a cross. Hosea came to understand the heart of
God as he lived out his own story. He experienced the suffering heart and redemptive
love of God when the people of God sinned. "He was admitted, through the mystery of
his own tragedy, into a comprehension of what the sin of the nation meant against the
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heart ofGod" (Morgan 1 1). Living out the story took the people ofGod into a deeper
understanding of their relationship with him.
Hosea' s obedience ofGod led him to drink a bitter cup. "His home was his
Gethsemane. In bending to a will not his own, he not only left a poignant illustration of
divine love but prepared the way for the One who perfectly embodied this Love" (Lasor,
Hubbard, and Bush 262). Jesus Christ fully embodied the story ofGod and Israel.
Raymond B. Dillard and Tremper Longman, III see the strong connection between the
book ofHosea and the gospel ofMatthew. They base this connection on Hosea's words,
"When Israel was a child, I loved him, and out ofEgypt I called my son" (11:1), which
matches the prophecy in Matthew 2:15 that speaks of the return of Jesus fi-om his short
sojourn in Egypt. The story of Jesus should be viewed through the lens of belief in the
New Testament. "Jesus was the righteous Son ofGod who, unlike the Israelites, was
obedient to his heavenly Father. Thus, much of the gospels, particularly the gospel of
Matthew, are a reflection of the book of Exodus" (362).
John Stott, in referring to Matthew's gospel, says that Jesus' identity as the Son of
God connotes Israel. In the Old Testament the nation of Israel was called the son ofGod,
by both God's activities and his first bom, the object of God's fatherly love (Ladd 1 59).
Matthew quotes Hosea 11:1, which originally is found in Exodus, as being applied to
Jesus. In his opening chapter, Mathew presents Jesus as the one who steps into the shoes
of Israel. Jesus repeated the experience of Israel. After he was rescued from Herod, the
hostile king, Jesus was called out of Egypt. He then passed through water into the
wildemess of the temptation and eventually to the mountain where the word of God was
heard. However, the difference of the experiences is great. Whereas Israel failed in the
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wildemess (Deut. 8:5), Jesus succeeded; whereas Israel received the word ofGod, the
Son spoke it (Thielman 95-96; Stott 43). The parallels are quite clear. Jesus took upon
himself the role of Israel in order to reform the people of God. Jesus claimed the story of
God and Israel for himself; thus, the story of God and Israel became his own story. Jesus'
story is also the continuation of ancient Israel. Donald Senior maintains that Jesus is the
fulfillment of the Old Testament, ofGod's past promises to Israel, and as the inaugurator
of the kingdom ofGod (29). In Matthew, Jesus is presented as having deep roots in the
Old Testament:
Matthew has explored the vital relationship between Jesus' life and the
history and hope ofGod's historic engagement with Israel. By locating the
beginning of his biography of Jesus (1) in the identification of Jesus in
relation to David and Abraham (1 :1), (2) in his rehearsal of Jesus' ancestry
as Jew (1 :2-17), and (3) in the affirmation of Jesus' status as the Jewish
Messiah and Son of God (ch. 1-2), Matthew avers that the event of Jesus'
career cannot be understood adequately apart fi-om the grand story of
God's interaction with and promises to Israel. (Achtemeier, Green, and
Thompson 89)
The concem of Matthew with Jesus' relationship to ancient Israel springs from his
concern for the identity of the church. For Matthew, the community formed around Jesus
was solely the continuation of the story of God's people. The changes the gospel wrought
should not be seen as a betrayal of Jewish tradition but as a fiilfillment of Jewish
Scripture and a continuation of God's people (Thielman 84). The fundamental coherence
between Israel and the church is seen via the biography of Jesus. The most obvious level
of such continuity is guaranteed by the gathering and teaching of his disciples and even
more so by the narrative episodes of the resurrection and appearance of Jesus in Matthew
(Achtemeier, Green, and Thompson 90). Thus, the embodiment and the continuity of
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God's story that Jesus took upon himselfwas to reform the people ofGod into a new
reality, the kingdom ofGod.
The legitimacy of Jesus being the embodiment ofGod's story positioned him in
conflict with the leaders of the religious institution of Israel because they assumed such
right as belongs to the nation of Israel under their leadership. In Jesus' words, actions,
person, and identity, he proposed a new and true embodiment of the story; thus, he
challenged the people of Israel and provided opportunities for them to align with or
against him, which ultimately means aligning with or against God.
Challenging and Taking Sides
The continuation of Israel through Jesus did not go smoothly. The narratives of
the Gospels present Jesus as the one who has great conflict with the leaders of Israel. The
parable Mark records as Jesus' own words in chapter 12:1-1 1, along with Mark's
comment on it in verse 12, sums up the entire story of continuation and conflict.
In verse 1 , Mark mentions that Jesus began speaking to them�chief priests,
scribes, and elders�in parables. Jesus then continued to speak a parable to his hearers.
Verse 12c makes this variation clear: [F]or they understood that He spoke the parable
against them." In his commentary, Ralph Earle alludes to the variation between verse 1
and verse 12 conceming the number of parables (142). He refers to the gospel of
Matthew in order to prove that Jesus indeed spoke more than one parable on this
particular occasion, but he fails to mention the reason why Mark chose to present his
account in such a way. William L. Lane footnotes that "Gr. 8V TiapaPo^aic; is used
adverbially and means simply 'parabolically'" (415). Contrast this statement with J.
Robert K. Brown and Philip W. Comfort who translate �V Kapa^oXoiC; "in parables"
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(Douglas 168). Given either form, then, the question that arises is not conceming the
variation between verses 1 and 12; rather, it concems the means through which Jesus
chose to communicate with his audiences�parables.
A parable refers to a short narrative from which a moral lesson can be drawn. A
parable may, but need not be, an allegory wherein each character stands for an abstraction
that otherwise would be hard to grasp. Usually the parable lacks the detailed
correspondence of an allegory (""Parable""). Narratives, in general, and Mark's narrative,
in particular, do well in three areas. Narratives encourage in their audiences a sense of
affinity and identification with the central character(s). In the gospel ofMark, the reader
is invited from the very beginning to side with Jesus Christ as the Son ofGod (Juel 39).
Narrati\ es are capable of indicating strong interrelations in the many factors that shape
the experiences of humans in concrete life situations. Narratives also work in drawing the
audience into their world so the shared values, imagination, and views of the audience
might be undergirded or challenged (Achtemeier, Green, and Thompson 124).
All three functions are present in the parable of the wicked tenants, although the
second function is not presented as strongly as the first and third. The second function is
at work behind the scenes of the parable. The attitude and position of the chief priests,
scribes, and elders are shaped by the religious institution of Israel and its understanding
of the coming role of the .Messiah. The other two functions are strongly presented and
interwoven within the material of the parable.
In the telling of the parable of the wicked tenants, drawn from the material in
Isaiah 5, besides speaking of the unfaithftilness of the leaders of Israel, Jesus brings
himself into the picture. The entire story ofGod, Israel, and Jesus is captured in these few
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verses. Jesus, as the Son ofGod, not only assumes the role of Israel, he also brings to his
role and identity a new meaning to the story, thereby challenging the worldview of his
hearers. Israel thought of itself as the chosen people ofGod, and such an election served
as security for Israel. The inner plot of the parable shows that "[t]he tenants, however,
turn out to be not only the objects of the messengers' journey but also the opponents of
the plan; this precipitates the tragic nature of the inner story, the fact that its conclusion
will carry a sad irony" (N. T. Wright, New Testament 74). Jesus speaks of the fate of the
tenants based on their acts/attitudes. "Within the scope of the parable the inevitable
consequences of rejection of the son were decisive, catastrophic judgmenf (Lane 419).
Jesus" words of judgment are highlighted in verse 9. The element of judgment serves as
futuristic aspects of the story that the hearers applied to themselves. "The parable
therefore stands on its own feet as a dramatic story, inviting a judgment fi-om the hearers,
and the application of the judgment is clear enough without any allegorizing of details"
(Dodd 130-31). The hearers of the parable understood its implications and were
challenged by it. Jesus told the parable hoping that the hearers would take sides and
decide whether they were aligned with God's plan, being unfolded through the Son, or
were in opposition to his plan. In order to reach this desired end, Jesus "deliberately
appealed to Isaiah 5: If in order to force his hearers to draw the conclusion that the
parable concerned their abuse of the position they had assumed. It was told for the
purpose ofbeing understood, and Mark underscores this fact in verse 12'" (Lane 417).
The idenfificafion with Jesus is seen both positively and negatively. Verse 12 tells that
the chiefpriests, scribes, and elders could not seize Jesus because they feared the people.
The implicadon is that the people in the temple (the audiences for Jesus' action and
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teaching cf. Mark 11:18, and consequently the secondary audiences of the teaching of the
parable") had identified themselves with Jesus. The negative identification is embodied in
the attitude and position of the leaders who represented the entire nation of Israel and
which led them to kill Jesus through Gentile executioners. Therefore, God punished them
by destroying Jerusalem in AD 70. Their spiritual privileges were given to the new
people ofGod, the Church. Siding with Jesus was based on the historicity of the events.
In drawing a moral lesson from this parable, Earle writes, "But do not miss the
lesson ofwarning for men today. They have a vineyard to tend. They must render the
proper fruits to the Owner of the vineyard, who will expect them in due season" (144).
Earle has missed the entire point of the parable. The parable was not told in order to draw
a moral lesson from it for today. In so doing, the historical element to which the parable
points would be missed. N. T. Wright argues against Earle' s position: "Before we can get
to the application to our own day, we have to allow fully for the uniqueness of Jesus'
situation and position. Jesus, after all, was not just an example of somebody getting it
right" (Challenge ofJesus 35). The uniqueness of Jesus' situation and position is rooted
in the historicity ofhis events.
The story ofGod is not an imaginary folktale created out the folklore of a group
of people without place or time. One of the unique features of the story of God is that it
indeed happened in time and space. God entered the history ofhumankind and made
history. The story of God is recorded as the Scripture of the Holy Bible. The recording of
the story cannot be perceived as pure history in the modem sense, which is based on
observation and is recorded as objectively as possible. The Scripture is the record of the
^ The overall desired end of the narrative (in this case, the parable) is the education and teaching of
the hearers.
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story as seen through the lens of God's redemptive intervention on behalf of his people.
For the limitation of this study, my discussion on the record of the story is limited to the
work of Luke.
History and Historiography
In his two-volume narrative, Luke aimed to present the timeline of the history of
the people ofGod that must pass through the person of Jesus and his disciples. The
purpose ofhis historical presentation was to strengthen the Christian movement in the
face of opposition. Luke sought to accomplish this strengthening by ensuring the
followers of Jesus, through their interpretation and experience, of the redemptive purpose
and faithfulness of God. He called them to continuous fidelity as well as a witness by
their service to the kingdom ofGod, thereby making his focus ecclesiological. He was
concerned with the history and practice that defined the community of the people of God
and provided an invitation to participate in the redemptive acts ofGod. His emphasis on
God's purpose served his interests in the identity of that community along with the
interpretation of events and Scripture. The coherence between the redemptive aim ofGod
and the ministry of Jesus Christ was of utmost importance to the identity of the Christian
community (Achtemeier, Green, and Thompson 149-50). Therefore, Luke claimed to
have the correct interpretation of "things accomplished among us, just as they were
handed down to us by those who from the beginning were eyewitnesses and servants of
the word" (Luke 1 :lb-2). Green defends the dynamic of communicating truth in
narrative:
In narrative, the narrator is typically concerned to communicate that his or
her version of the story is "true." For a work like Luke's, this was
accomplished with reference to firsthand knowledge of the subject matter
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through intimacy with the tradition as well as research and/or personal
experience. (Green, Gospel ofLuke 34)
Moving in the same direction, Paul J. Achtemeier, Joel Green, and Marianne Meye
Thompson say, "In fact, it is not too much to say that Luke's narrative both expresses and
itself engaged in a battle of interpretation. Who understands God's purpose? Who
interprets the Scriptures faithfully?" (1 50). Luke saw that the event of Jesus was rooted in
the ancient covenant with Abraham and the promise of a Messiah through the lineage of
David. Jesus' ministry was totally according to the promise and intention of God.
In the prologue of his first volume, which is similar to the prologue of the second
volume Luke indicates that the purpose ofhis writing was to present the exact truth about
the things that were "accomplished among us" (Luke 1:1). The way Luke prefaced the
prologue (1:1-4) indicates that his work differs in its genre fi-om that ofMatthew, Mark,
and John:
His formal and rounded prologue (1:1-4) evokes the literary openings of
several works of the Hellenistic period, including, interestingly, two of
Josephus' books. He is intending this book to be placed . . . within the
general world of serious Hellenistic writing, not least history-writing. (N.
T. Wright, New Testament 378)
Luke's narrative places his work in the historical genre ofhis time, which was dominated
by the influence ofHellenistic writing.
Sharon H. Ringe calls Luke's prologue a "statement of purpose and method"
much the same as the common statements found in other historical and scienfific work
found at the time when Luke composed his work (16). Ringe argues that the function of
the prologue is not an academic exercise but an accurate presentation and interpretafion
of the event of Jesus. Frank Thielman believes that Luke's purpose was to assure recent
converts, such as Theophilus, of the certainty of the faith to which they had adhered.
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Commenting on the matter of truth found in Luke's prologue, Green, Ringe, and
Thielman see that the purpose of Luke is not an academic exercise of an historical
presentation. Thielman sees the purpose of Luke's prologue is to assure the new converts
of the certainty of the new faith to which they adhered (111). Based on the element of
truth or certainty, Green draws a strong relationship between narration and proclamation:
Luke himself raises the question of "truth" or "certainty," and suggests
that a primary ingredient that will lead to certainty for Theophilus is the
order [original emphasis] of the narrative. Luke's purpose was apparently
not to provide an historical foundation for Christian message. Subsequent
writers have struggled with the relationship between kerygma and history,
but this does not seem to have been Luke's problem. For him, the
narrative is not the basis ofproclamation; rather, narrative is proclamation
[original emphasis]. For Luke, an "orderly account" is concerned above all
with persuasion. He has "ordered" the events of his narrative so as to bring
out their significance, to persuade Theophilus�who is not so much
concerned with the issue. Did it happen? as with quenes. What happened?
and What does it all mean? By providing a more complete accounting of
Jesus in his significance, Luke hopes to encourage active faith. {Gospel of
Luke 36)
In Green's book The Theology of the Gospel ofLuke, the discussion on the issue of the
function of the narrative centers on proclamation. In other words, narrative's purpose is
not to report history but through persuasive interpretation the good new ofGod's works
in Jesus is proclaimed (19). The overarching purpose of Luke was to encourage the
community of faith. Therefore, he presented an account that goes beyond mere historical
presentation.
Henry J. Cadbury argues that the genre of Luke's Gospel is not history, though it
is nearer to history than biography. He sees Luke's Gospel as a "story" that was shaped
by a tradition and less of Luke's own composition (127-39). However, based on his
prologue and the genre of the writings, Achtemeier, Green, and Thompson classify
Luke's work as historiography. Historiography is the study of the way history is and has
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been written. In a broader sense, historiography refers to the methodology and practices
ofwriting history. In a more specific sense, it may refer to writing about rather than of
history. As a meta-level analysis of descriptions of the past, this latter conception can
relate to the former in that the analysis usually focuses on the narrafive, interpretafions,
worldview, use of evidence, or method ofpresentation of other historians
("Historiography"). In the light of concem with the tmth, which resides in Luke's
interpretation. Green argues that "'[hlistoriography imposes significance on the past
already by its choice of events to record to order as well as by its inherent effort to
postulate for those events an end and/or origin" {Theology of the Gospel ofLuke 19-20).
In general, historical writing has a broader set of purposes than recording events in the
form of a chronicle. "With historiography, four interrelated benefits of the past are put
forward: validation, continuity, identity, and pedagogy" (Achtemeier, Green, and
Thompson 152). These four elements were accomplished by indicating that the story of
the church (the community of faith), as presented in the book ofActs, was written into
the story of Jesus Christ, and the story of Jesus Christ was written into the story of Israel.
These three stories are written into the story ofGod's ancient purpose for his people. The
result is a seamless continuous story of articulation and realization ofGod's plan. Luke's
narrative draws a continuous line from the Scripture of Israel through the birth, life,
death, and resurrection of Jesus Christ. The line continues from Jesus to the community
of faith. In so doing, Luke gives the community of faith continuity with Israel and
provides for his people an identity within the redemptive purpose ofGod. Thus, Luke
teaches his audiences conceming their new identity and how they ought to live (1 53).
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Though these four benefits ofhistoriography are accompHshed through the work
of Luke, he presents them on one single occasion�the sermon Stephen uttered as
recorded in Acts 7. Before he was stoned, Stephen preached a sermon in narrative form
commencing with the calling of Abraham by God. He highlighted the important events
throughout the history of Israel up to the building of Solomon's Temple. By so doing, the
elements of vitality and continuity were established. In verse 52, Stephen related the
entire story to the person of Jesus Christ and brought the opponents into the picture. Luke
relates the story in the world of the narrative itself (Green, Theology of the Gospel of
Luke 6). The identity of Jesus, the community of faith (represented by Stephen himself)
and the opponents were emphasized. The pedagogical element was established alongside
the application. He made the application of his story in a story of Jesus and his opponents
(Bruce 1 51-52). Using Stephen's words, Luke brings the application of the event to the
present time�here and now. The redemptive purpose of God comes to realization and
completion in the event of Jesus Christ and the mission of the church.
The historicity of the story ofGod, the Bible, was created by the fact that God
entered into the history of his people. The story was formed though his actions. Thus, I
would argue that if the story is the action ofGod, then he himself becomes the central
character of his story. The cumulative events of the story revolve around him, by which
his character and will are revealed.
The Central Character of the Bible�God
W. T. Purkiser, Richard S. Taylor, and William H. Taylor write, "New Testament
thought, just as Old Testament thought, is theocentric. God is both the Subject and the
Object of the written Record. He is the principal Actor in the story" (207). Similarly,
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Green writes, "If the "main character' of the Bible is God, then it is God himself and
God's purpose that unifies the Old and the New." Students of the Scripture cannot
understand Jesus and the significance of his mission if they have no realization that God
is the author of Jesus" story (Green, �"(Re-)Tum" 24). The entire Bible, then, is YHWH-
centric. Therefore, knowing the main character of the Bible is of utmost importance in the
preaching of Jesus.
Ancient Israel did not understand God in philosophical and ontological concepts,
which are based on observation and contemplation. In discussing the nature of Israel's
worship, Lasor, Hubbard, and Bush write, the Israelites "knew him from their
experiences with him. God had delivered them from Egypt and, consequently, demanded
their complete de\ otion. Their faith was the result of an experience and not the
conclusion of abstract logic'" (119). Brevard S. Childs takes the argument even deeper
than the mere forming of faith of the Israelites. He focuses on the identity ofGod
revealed through his work in history. Childs writes, "Israel learned ofGod's identity
through his active intervention in history for his people which evoked faith (Ex. 14.3 1)'"
{Biblical Theology 352). The identity of God revealed through his work is the foundation
of the faith ofhis people. Therefore, the best theological foundation for narrative
preaching is understanding the person ofGod, In other words, understanding God
through examining his actions and purpose for his people. The question that naturally
surfaces in this discussion concems how God makes himself known. The knowledge of
God resides in his own initiatives. Humans cannot know God through their own efforts.
Writing in opposition to those who hold to revelation in nature, Childs says, "To say that
God reveals himself in his creation is not to say that God is known through nature. To try
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to discover God by scanning the sun and the moon can just as easily lead to idolatry and
superstition" {Old Testament Childs argues that God is known through creation. The
Bible does not speak ofGod who was and then acted, "but of God who makes known his
nature and will in his action" (31). The identity ofGod cannot be separated from his
action. The biblical understanding of the person of God is in the way he acts. The being
ofGod is equal to the action ofGod.
Childs argues that God revealed himself in creation, wisdom, history, and name.
These four elements are found in the historical narrative of the Bible that centers on God
{Old Testament 28-33). The revelation ofGod in the narrative recorded in the Bible, the
text ofboth New and Old Testaments, encompasses disclosure in creation, wisdom,
history, and name. The biblical record is the revelation of God. The revelation of God in
history is based on the text of the Bible. Rightly, Sailhamer argues for such a position:
A text-oriented approach to OT would insist that the locus ofGod's
revelation is in the Scriptures themselves, the text. There is no reason to
discount the fact that God has made known his will in other ways at other
times. But, given the theological priority of an inspired text (2 Ti 3:16),
one must see in the text of Scripture itself the locus ofGod's revelation
today. Thus, on the question of God's revelation in history, the sense of
history [original emphasis] in a text-oriented approach would be that of
the record of past events. The history in which God makes known his will
is the recorded history in the text of Scripture. When formulated this way,
evangelical biblical theology is based on revelation that consists of the
meaning of a text, with its focus on Scripture as written document. (16-17)
The narrative ofGod, then, is the text of the Bible. Consequently, the question should be
asked is conceming the content of the Bible about God. The book ofDeuteronomy
provides an excellent synopsis ofGod's purpose and action for Israel. It contains many
influential thoughts for both Jews and Christians. The most dominant theological
thoughts are related to God's action in history. His action is his story and the story of his
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people. The picture of a God w ho acts is presented in the book of Genesis through the
stories of creation, the flood, and the co\ enant with Abraham. The same is seen in the
story in Exodus where God overcomes Pharaoh and his army. The action of God became
the basis for the book's point of view. The instruction ofMoses to the Israelites related to
God's claim on them both before and after they entered the Promised Land. Moses
reminded them of all that God had done for and in behalf of them in order to ensure their
future behavior in the Promised Land. Moses said, "For what great nation is there that has
a god so near to it as is the Lord our God whenever we call on Him?"' (Deut 4:7). Such a
question required the answer, "None."" God's action is related to his commandment of not
making any graven image, drawn from the experience of the Israelites at the foot of
Mount Horeb:
And when you look up to the heavens and see the sun, the moon and the
stars, all the host ofheaven, do not be led astray and bow down to them
and serve them, things which the Lord your God has allotted to all the
peoples everywhere under heaven. But the Lord has taken you and brought
you out of the iron-smelter, out of Egypt, to become a people ofhis very
own possession, as you are now (4:19f).
God created the sun and moon for all people, but his work of deliverance from Egypt was
on behalfof Israel. The concept that God actually enters into history is a unique doctrine
not found in any other religion or the literature of ancient people. The God of creation
and the God of the Covenant led his people out of Egypt, gave them the Law . and
provided for their needs (Lasor, Hubbard and Bush 1 19-20). Israel must never forget
"I'ahweh's story with them. Forgetting has dire consequences. The story ofGod's
intervention on behalf of Israel is the story of their birth and identity. The identity of
Israel is rooted in the identity ofGod.
Samara 42
God made clear the obligations of his people dwelling in the land of Canaan. He
spoke of the past, present, and future, which formed the concept of history in relation to
the church. God's action in the time of Abraham is not merely a lesson for the Church
today. His action determines the future relationship of the community of faith with him.
God has revealed the nature of his ongoing activity by which he will fiilfill his
redemptive purpose. The basic conviction of the biblical writers was that God interacts in
human history to fulfill his saving purpose (Lasor, Hubbard, and Bush 125; Lodahl 17).
The biblical concept of history is unlike the Muslim concept ofKismet, the
fatalism of Islam. Kismet is the predetermination by Allah of the fate and history of the
people. The biblical view ofhistory is not even close to that of karma,^ the deterministic
cause and effect ofHinduism and Buddhism. God created every individual with a free
will; therefore, each is responsible for choices made. God is pictured as One who, at
times, becomes frustrated with human activity, but in the end his purpose prevails. He
brought his people out of Egypt in spite of opposition from Pharaoh. He led his people
through the wildemess to the Promised Land despite the unbelief ofmany. He gave
victory to his people and tumed curses into blessings. God wrote history through his
mighty acts. "To God's people, history becomes his story" (Lasor, Hubbard, and Bush
125). God's actions in history are the story of his redemption.
Nevertheless, the climactic point of the New Testament story is the cross. Jesus'
coming "was a historical event which was the climax ofGod's working since the
creation. All former history had its goal in him because God had so directed it" (G.
^
Karma refers to the relationships of very multifaceted actions and reactions mtertwined with a
perpetual chain of cause and effect. These causes and effects are the result of careless thought and
unintentionally spoken words or unintended deeds. Each of these facts has a potential to produce outcomes
in this life and in lives to come. One might, while in the blessed forgetfulness, fail to find the link between
his or her situation and the former lives and call it a mere "chance" ("Karma").
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Wright 56). Luke's two volumes are classified as historiography. The gospel of Luke is a
narrative drawn on words from the Old Testament. This continuity is linked with the
history ofGod's actions and centers on a God who governs all. His purpose prevails even
over the opposition of kings and other rulers. He is known as the Savior/my Savior. God
has entered into the history of humankind. "The Evangelist uses a constellation of terms
to express God's design� 'purpose,' 'it is necessary,' "to determine,' and others"
(Achtemeier, Green, and Thompson 150). The Greek word that Luke uses to denote
God's ancient purpose is 581 which means "must" (Green, Gospel ofLuke 157). In
Theology of the Gospel ofLuke, Green fiirther elaborates on the matter of purpose:
We may discern Luke's interest in the design ofGod by attending to a
series of expressive terms-especially Po\)>>ri ("purpose'"). Po\)>.onai ("to
wanf "), 5et ("it is necessary"), 0�Xri|Lia ("will"), OeAco ("to will'"), opi^co
("to determine"), 7uA.r|7i:0CL) ("to fulfill""), and 7tpo(})riTriq ("prophet""). These
are not technical terms for Luke, nor is each developed in a discrete way
by the Evangelist. Rather, employed in a variety of co-texts, they shape an
understanding ofGod and God's purpose that occupies a central place in
the theology of the Gospel of Luke. (29)
God has accomplished his purpose through the Spirit-anointed ministry of Jesus. In both
Jesus and the Victory ofGod and The Challenge ofJesus, N. T. Wright states that central
to Jesus' ministry is the 'kingdom ofGod, and, in Jesus, God declares the end of the
spiritual exile. God has returned to his people and declared himself their King, the Royal
Messiah {Jesus 489-98; Challenge 34-53). Wright makes strong use of the parable of the
Prodigal Son, found only in the gospel of Luke, to indicate that in Jesus' ministry God's
purpose was accomplished. The return to God provided the community of faith its
identity. They became the renewed people of God {Challenge 43). The emphasis of Luke
on God's divine purpose served as his understanding of the mission of church. "The
Christian community struggled with its own identity, the coherence between God's aim
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and the ministry ofGod" (Achtemeier, Green, and Thompson 1 50). In the Gospel of
Luke, through the work of Jesus Christ, God completed his ancient purpose for his
people. This completion was presented as narrative and, as such, provided a strong
invitation to God's people for discipleship by aligning themselves with Jesus' mission
(Green, Theology of the Gospel ofLuke 22-36). The Church should take on the mission of
Jesus Christ and become a transforming agent in the world by inviting others to enter into
God's purpose.
I have examined the presentation of action in the Old Testament gleaning
information from the book ofDeuteronomy. God worked through this story. The people
ofGod were called by the author to keep the story alive in order to keep their relationship
alive. For all generations, this relationship with God is built on this story.
In the New Testament, my presentation came from the Gospel of Luke. The story
ofGod reached its culmination in the coming of Jesus. The people of God are called to
embrace the story of Jesus, for it is the story ofGod and it must become their story.
The story ofGod is an element woven throughout the entire Bible. It is recorded
through the inspiration of the Holy Spirit. The Holy Spirit inspired all authors as they
wrote the individual books of the Bible. In fact, the true authorship of Scripture should be
attributed to the Holy Spirit, however, cannot deny that the human element was present.
God continues to call us to be part of this story. The drama of God continues to unfold
and move toward the culmination of time. Believers are called not to sit as spectators but
to take an active role in this drama. The community of faith is the story of God. The
Church participates in the story ofGod through its proclamation.
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Narrative Preaching
Proclaiming the Word is an essential part ofministry within the community of
faith. The Bible contains many references supporting the case for preaching. For
example, in his final instruction to his spiritual son, Timothy, Paul urges him, in the
presence ofGod and Christ Jesus, to preach the Word (2 Tim. 4:1-2). Preaching the Word
is a command not limited to Timothy alone. The Church is commanded to preach the
Word at all times. "IVe are to preach biblically [original emphasis]. The initial and most
important command given to Timothy was to preach 'the word'" (Rummage 18). David
Buttrick calls the church back to a focus on preaching the Word. He sees that the church
of today depends more on mastering the art ofbody language and using the most
advanced \ isual aids than that of the content of the spoken word. Ironically, he writes,
"Yet, today, we stammer. About the only people left who do believe in the power of
words are poets and revolutionaries. We, a people of the Word, are wordless" (5-6). The
Word ofGod is extremely vital to the life of the Christian community. The Word ofGod,
which is the rev elation of God's action in history, must be proclaimed through the
ministry ofpreaching. Graeme Goldsworthy argues that the common understanding of
preaching in the evangelical churches gives less attention to the relationship between
preaching and biblical revelation:
After all, the common conviction of evangelicals is that the Bible is the
word ofGod and that we have a commission to proclaim it. Yet for some
reason, the obvious perspective ofunity of the Bible, the overall message
ofbiblical revelation, seems to become submerged under a mass of lesser
concems. (32)
I would argue, therefore, when preaching is misused and/or poorly prepared, great harm
occurs within the community of faith. This harm may be manifested by misunderstanding
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the identity of God and, consequently, lead to incorrect theology and practice. In fact, in
Paul's instruction to Timothy to preach the Word, he declares, true preaching of the Word
is in itself, a means ofprotection from wrong and false teaching. "For the time will come
when they will not endure the sound doctrine; but, having itching ears, will heap to
themselves teachers after their own lusts" (2 Tim. 4:3). Thus, the church should not
neglect the preaching of biblical truths.
The term "biblical sermon" carries with it the notion ofpreaching the Word of
God, yet the meaning of the term varies. Green argues against the most common
understanding of a biblical sermon, a sermon that follows the common lectionary, a
sermon that comes, in the order ofworship, after the reading of the text, or even, a
sermon that is structured according to the biblical text. He writes that the 'biblical
sermon' is one through which the people hear from God ("(Re-)Tum" 11). In true
preaching of the Word, the Scripture is being unfolded and the truth of God is revealed.
"Revelation means adopting a particular hermeneutical expectation, a way of reading all
texts in the Bible. Revelation occurs where God addresses us [original emphasis],
breaking through our expectations and suspending our own judgment about what is or is
not a true disclosure" (Barton 60). Hearing fi-om God has strong and significant ties with
God's Word in both the Old and New Testaments:
Indeed, the earliest Chrisfian 'commentaries' on biblical texts among
Christians took the form ofhomilies, a reality that speaks of the
assumption that, whatever else it is, preaching is biblical interpretation that
shapes the performance of Scripture in the life of the church. (Green,
"(Re-)Tum" 11)
According to Green, the fact that Christian commentaries took the form of homilies
created an immediate connection between the text and the sermon (11). Today, this
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connection is not assumed and, consequently, results in preaching that is far from the true
meaning of the text. Many preachers seek their sermon content from sources other than
the text thereby avoiding labor with the Bible (Fosdick 10-11; Kalas). The remedy for
such an illness is through the return to the "narrative" in biblical studies and homiletics
(Green, "(Re-)Tum" 12-13). The question becomes why the narrative is the remedy for
this dilemma.
The Function of Narrative in Transforming Identity
One of the features of a narrative is ubiquity. Narratives are found throughout
history, for the human experience is, in one way or another, a narrative. People of all
nations, cultures, and times arrange and organize their experiences in narrative form
(Eslinger. Narrative 8-9). Therefore, the gap between the culture of ancient Israel, such
as those who produced the biblical text, and the culture of today is bridged not only by
textuality but ev en more so by narrative. Narrative cuts through the distances and
differences between current culture and that of ancient Israel. The culture of ancient
Israel is joined to our own in that they share a single base�the narrative form (Kort 8;
Cook 40). According to Michael L. Cook, narrative has been rediscovered in the realms
of the human experience. The significance ofnarrative was regained in the realms of
philosophy, science, ethics, theology, and social structure. In other words. Cook states
that narrative operates as primary to and not a derivative of the human experience. He
adds that persons cannot make sense of the world or ofGod unless they return to
narrative (39). Cook aligns himselfwith Wesley A. Kort as he stresses the centrality of
narrative to human experiences. He even adopts Kort's outlines on issues at hand. "For
now we will follow the outline of Kort" s first chapter on 'Narrafive: Reassessment,"
Samara 48
where he treats in succession the status, nature and function of narrative" (40). I would
argue that human narrative is void of all meaning unless it enters into the narrative of
God. This "single base" that cultures share helps members of the community of faith not
to draw their stories parallel with biblical stories but rather to understand the function of
narrative in forming their identity as God's people. The way preaching relates this story
is crucial. God's story with his people must always be told as the Church's story. It has a
huge bearing on present identity of the Church. Preaching transforms the identity of the
community by adding new beginnings to the human stories and providing many
possibilities of new structures to the story ofGod and his people (Buttrick 12; Navone 6).
The identity of the Christian community is greatly shaped by its journey with God. God's
story becomes the identifying mark of the community of faith. Thus, by preaching the
narrative ofGod, the church enters into the reality of God's story.
If one declares that the Bible is a story, it could not be understood by those who
claim they do not have a story; however, I would argue that all people have their own
stories. Narrative should be treated as primary and not as a derivative element from the
human experience. Kort proposes that narrative originates in the human world as facts
and ideas. Humankind abstract those aspects from narrative by isolating one from the
other. Narrative is the deepest point in the life of any culture; therefore, before telling the
story, the story is lived, for life is always a narrative. In the human experience nothing
prior to narrative upon which narrative depends (Kort 12; Loughlin 142). Furthermore, in
interpreting, one cannot escape who they are. The background of the interpreters (a
presupposition), their history, and story, governs their understanding. The element of
presupposition to some degree enables or disables the task of the interpreters, for the
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interpreters" identity consists of their history. Overcoming such hmitation is impossible,
\'et the interpreters" presupposition can be enlarged and transformed (Green, ��(Re-)Tum"
17; GoldingaN . Models for Interpretation 24). The biblical narrative functions as a
framework, within which the human lives are constructed. It also challenges the Christian
communitN by calling it into acti\ e transformation thereby making sense of its life
stories. B\ li\ ing a life transformed by a story, the Church is then faced with the question
conceming the story that would shape it. The Church's task is to make the story of the
Bible, from Genesis to Re\ elation, its own narrative. Then, its modes of interpretation
will be conformed to the biblical narrative. The story ofGod will most certainly shape its
life (Green. ��(Re-)Tum" 17). A story-transformed community interprets the past
according to its new understanding, as well as sees with the same understanding, its
future destination.
N. T. Wright speaks of five acts in the Genesis-to-Revelation narrative. These acts
are creation, the Fall, Israel, Jesus, and the Church. The first scene of the last act, the
Church, is the writing of the New Testament (including the Gospels), which hints at how
the play is supposed to end. Act four points to the conclusion of the drama without
accounting for all the intervening steps. The faith community must live under the
authority of the ongoing story ofGod. The Church is shaped according to the model of
the completed stage of the Creator's work of redemption and his accomplished purpose
(New Testament 141-42).
Craig G. Bartholomew and Michael W. Goheen maintain that the story of God
consists of six acts. In their book, they present the sixth act as the retum of the King.
They maintain that God"s purpose is to reconcile the entire creation to himself, which
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was accomplished through the death and resurrection ofChrist. However, N. T. Wright
says that this act of Jesus does not bring this drama to its conclusion. Though the
resolution has been completed at a point in history, the conflict between God and his
enemy continues and grows stronger. The Church has God's own tremendous promise
that his purpose for his creation is ongoing in the world and is not yet finished. Many
things are yet to come in God's story {New Testament 26). The community ofGod is
shaped by its past and ftiture story. For, according to Goldberg, "History becomes not just
any story, but our [original emphasis] story. A justifiable theology ultimately does not
merely read [original emphasis] biblical narrative: it confesses [original emphasis] it"
(150). Confessing the biblical narrafive is not a mere intellectual exercise. It is an acfive
life-engagement by which the church has access to the true meaning of the narrative.
In a discussion of biblical theology as the history of salvafion, Hans W. Frei
argues for the relationship among the writer, the Bible, and the reader. Because the Bible
is not simply a book of dogma and is more than a book of facts, its inspiration and topics
combine these three in a common disposition of faith. Frei explains how the disposition
of the reader toward the text and what it "witnesses to" is the only way that provides
access to the Bible's unitary meaning:
One's special stance comes to enter into, but it is first of all independent
of, any "world," biblical or otherwise. From this stance the self then takes
up a position toward its meaningful world. In effect, the reader's material
contribution to the meaning of the text by his personal position toward it
involves the further affirmation that the reader must enter a present
context directly related to the same religiously meaningful reality he finds
in the Bible, so that all three are involved in the same spiritual framework.
And into it the Bible's special history is also drawn. The history of
salvation is thus an overarching reality or world which encompasses the
self s present relation to God or Christ, together with the history of such a
relation and the factual occurrences in which it was embodied, as
witnessed by the Bible. The Bible becomes a "witness" to a history, rather
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than a narrative text. Its meaning is unitary complex consisting of the
history of saving events, the history of the witnesses' faithful response to
them and finally the present stance toward the complex history as present
and future reality. {Eclipse 181)
The positioning of oneself should not take place in isolation from the community of
Christian faith. A sound understanding of the Jesus story is conditional upon participation
by the li\ ing Christian communities that tell the story. The life story of the Christian
community, a community created by the life story of Jesus and his gift of the Spirit,
undergirds its understanding of the good news of Jesus Christ, the Son ofGod, who
invites all human into friendship by participating in the way of his cross (Navone and
Cooper 257). Green maintains that a new dimension is added to the community as it
seeks to understand the story ofGod. He states that those who are acti\ ely engaged in
conmiunities ofmultigenerational and multicultural biblical interpretation would be the
best interpreters ('�(Re-)Tum" 23). The interpretation by multigenerational and
multicultural conmiunities reflects the ancient purpose ofGod. God desires that through
his story all nations have a true encounter with him.
I propose that the identity of the community of Christian faith is being shaped and
transformed by its narrative. The community of Christian faith should ha\ e access to its
narrative through the acts ofhomily, which should function as biblical commentaries and
interpretations. A strong tie exists between the biblical narratix e and Christian preaching.
In affirming preaching, Buttrick eloquently expresses the relationship between preaching
and narrative:
Christian preaching tells a story and names the name. If narrative
consciousness confers identity, then preaching transforms identity,
converts in the truest sense of the word, by rewriting our stories into a
God-with-us story�^beginning. Presence and end. But in view of the great
disclosure ofGratuitous Love, by metaphor, preaching renames the human
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world as a space for a new humanity related to God. What preaching may
do is to build in consciousness a new "faith-world" in which we may live
and love! (16-17)
Preaching, then, functions as the link between the written narrative and the reality of the
community of faith. If preaching, according to Buttrick, helps the Church write its stories
into a God's story, then the church is limited to a certain form of preaching. The idea of
"writing church stories" demands a preaching form compatible with the story concept.
The Form of Preaching
The question, then, is what form ofhomily best conveys the meaning of the text.
Before discussing the form of preaching, one should consider the meaning of
"storytelling." It may be the best form for conveying God's message to his people. For
the purpose of this study, storytelling means the skilled delivery of the truth, point of
views, and crystallized ideas proclaimed in the unitary meaning of the Bible when viewed
totally as story. My fi-ame of reference is based on the assertion that the content of the
message is inherent in the form of the story. According to David C. Deuel, "Because
narrative blends features ofhistory and literature, the story is the best format for
preaching the narrative's message in the form God gave" (49). The best definition of
preaching is storytelling. When Christians are asked to share their faith, they should share
the story ofGod with Israel that unfolded in the event of Jesus and continues to unfold in
the life of the church. The Christian life is best shared by telling and living out a story.
Storytelling encompasses entire dimensions of preaching. Therefore, Long recognizes
positive characteristics in the storyteller image of preaching. For him, storyteller is
superior as opposed to the images of herald and pastor "communicafionally" and
theologically (36-37). Niedenthal and Rice stress that the storyteller image has a holisfic
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view ofpreaching (13-15). "Given the power of narration, is it surprising that through
most of the Christian centuries preaching has been discursive, best described as
storytelling?" (Buttrick 12). Narrative preaching purposes to convey the message of the
biblical text found in both text and form.
Biblical narratives are stories in which the message is inherent in the structure of
the event more than verbal generalizations. Generally, the literary narrative is an account
of a sequence of events and participants moving over time and space, a recital with a
beginning and ending pattern that hinges on crises or conflict. Narrative is structured by
the principle of selection that the author is permitted to use (Davis 157; Packer 189). In
writing the biblical narrative, the authors appeal to the principles of structure and
selectivity knowing that no historical narrative can ever be a complete account ofwhat
indeed happened.
The most influential feature the authors utilize with regard to the historical
account is the arrangement or structure of their materials. Each segment or episode has an
internal relationship with the other segments or episodes of the narrative account.
Therefore, the authors select the events that have the strongest effect and relate not just
what happened but also the meaning ofwhat took place. The authors arrange the material
by utilizing those principles of structure and selectivity in order to convey the meaning of
the events as they conceive it (Sailhamer 27-28; Bar-Efrat 93; Griffiths 224). In so doing,
the authors of the biblical material create the plot of the narrative that communicates their
intended purpose. The dynamic of structure and selectivity does not validate the
historicity of the account (Goldingay, Modelsfor Scripture 67-71). Thus, the concept of
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structure and selectivity is of utmost importance in understanding the inherited meaning
of the text.
Plot. Plot is a necessary element of narrative. It consists of an arrangement and
interrelationship of the narrative events. Plot is basically the story line that refers to
action and moves from the beginning, middle, to the end and contributes to the building
and releasing of the dramatic tension of the narrative. It moves from crises toward
resolution. Therefore, plot involves the conflict of two opposing forces (Greidanus 288;
Mathewson 44). The temporal element works in the dynamic of the plot (Kort 16;
Mathewson 53). The plot formed out of presentation, crisis, and solution is built on the
repetition of a cycle of events, which, when broken, introduces crises. Kort focuses on
more temporal processes depicted in the narrative as a coherent movement. He sees three
kinds of temporal patterns found in the frinctional plots. First is the rhythmic or cyclical
design that emphasizes the "retum." The past is being repeated. Second, the plot is
pattemed by the interaction between contemporary figures and forces as depicted in the
narrative. Finally, the plot is called "melodic," which is pattemed by the actualization of
the potential and future of a particular person or group. The element of time gives the plot
meaningful movement. Stephen D. Mathewson sees two kinds of time: "narrative fime,
time of an actual event measured in days and weeks" and "narration time, time needed to
tell events measured in the story's length" (53). Pastors must give greater attention to the
stmctural temporal arrangement of the text because plot strongly conveys the message.
Kort provides an excellent example from the book of Exodus. He explains how
the plot of the narrative in this book has cyclical movement. The pattem of rhythm can be
found in the cyclic of resistance. The first cycle is the resistance ofMoses to the call of
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YHWH; YHWH prevails at the end of the dialogue by subduing his reluctant servant,
Moses. The second cycle is the resistance of Pharaoh and how, in the end, YHWH
overcomes his stubbornness and opposition by the threatening king. In the melodic
pattem, the plot moves forward to accomplish the intended goal, that is, God intended to
deliver his people from their miserable state. The delays of the deliverance, which occur
in chapter fourteen, serve to put pressure on the directness of the goal. The plot was given
a strong sense of forward thrust through scenes of sending Moses, confronting Pharaoh,
pursuing by Pharaoh, and crossing of the sea. The pattem of interaction between figures
and forces is found in the combination of divine portrayal with action. The repeated
appearances ofYHWH and the lengthy narration provided point to the relationship
between the text ofprediction and the occurrences of events. Such stmcture of
relationship has a strong tie between the word ofYHWH and the actual event, between
the purpose and the e\ ent. God's purpose was not merely to deliver an oppressed group
of people. Exodus 19:4 indicates the purpose�delivery. God commanded Moses to say
to the sons of Israel that he brought them out ofEgypt to himself. The separation from
Egypt was for the purpose of their clinging to YHWH. The overall vision of the plot,
particularly in the pattem of interaction, is the revelation of the identity ofGod. Through
the joining of event and meaning, this identity was established.
Kort concludes that the plot reveals God, not as one who neglects Israel and
rescues them after a period of time, nor was God One who delivered and saved his people
whenever they were under stress. Rather, God was revealed periodically in the history of
human existence and identity. "The unity forged by narrative between event and meaning
and granting of identity that transcends social determination are recurring human needs.
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and the meeting of these needs and the divine appearance, we are led to believe,
coincide" (28). Kort's conclusion provides a text-faithfiil message to the community of
faith that helps them understand the identity ofGod and, accordingly, their own, for God
is central to their story.
Character. In his conclusion, Kort is in accord with Campbell who states that the
plot is void if it does not serve to render the character of God. The plot is indispensable as
long as it provides the basic line on which the characters and incidents are fashioned.
Campbell, who is in agreement with Frei's position on the narrative of the New
Testament, maintains that the fiindamental issue can be stated within the framework of
the narrative. Contemporary narrative homiletics is more concerned with the issue of the
plot and all that is attached to it. The work of Frei shifts the focus from plot to character.
The Christian community is interested in the story because God/Jesus is at its center. The
narrative has no magic. The key to Scripture is not the narrative form. The key is
God/Jesus, whose identity is rendered in the narrative of the Bible. "Story cannot save us
or empower us. Rather, it is God in Jesus Christ, whom the Biblical narrative identifies,
who saves and empowers. Character, not plot, is primary" (Campbell 172). Thus, based
on Frei's position, Campbell shifts the focus of the narrative from the plot to the
character. The subject matter is not just any character; rather, it is the character of God.
The entire Bible is centered on the person ofGod and what he has done through Jesus.
The narrative of the Gospels and, in fact, of the entire Bible, which renders the identity of
God in Jesus Christ, takes one beyond a formal consideration of the structure of the
sermon into the crucial matter ofGod and his work in Christ.
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The central character of the biblical narrative should be rendered in the biblical
sermon. The biblical-historical narrative, in other words the entire Bible, is told to make
known its theocentric purpose. The purpose of the narrative is to show God at work in his
creation and among his people. God's work revealed its fullness in the person and the
ministry of Jesus (Greidanus 219-20). This fact is of utmost importance. When preaching,
if this fact is neglected, then any good story or parable would be a suitable replacement
for the story of Jesus. Based on Frei's theology, Campbell argues that the parables of the
Bible cannot stand alone. They should be interpreted within the larger literary contexts of
the narrative. Along with Campbell, Frei sees that the parables of the Bible are to be
understood in the context of the fiill narrative. Pastors should view the parable in the light
of the story that identifies Jesus rather than drawing themes from that particular parable.
"in the context of thefull [original emphasis] narrative�pericopes together with passion
and resurrection�Jesus identifies the Kingdom ofGod and is only secondarily identified
by his relation to it: He is himself the parable of the Kingdom" {Theology andNarrative
104). Approaching the biblical material from the point of view of its main character
protects the preacher from the danger ofmoralizing. The biblical story is not an example
from which preachers should draw ethical principles.'* Many preachers use the principle
ofmoralizing in order to bridge the historical-cultural gap. Their aim is to make the
biblical story relevant to the hearers. Moralizing fails to point to the intention of the text.
Though many elements of a given text may be the same as those of another text, the
combination of each text makes it unique (Greidanus 164). The intended message of the
whole text is lost because moralizing results in decomposition and isolation of the
*
I am aware of the fact that the bibhcal story makes ethical demands, which preaching should pass
on to the community of faith.
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elements. Moving the focus from the intended text, moralizing has a negative effect on
the entire Bible. "Moralizing not only misses the point of the text by transferring mere
elements but also by transfonning the i/e5cription [original emphasis] of the past into
prescription [original emphasis] for people today. Moreover moralizing tends to
fransform the theocentric focus of the Bible into anthropocentric sermons" (165). Thus,
true biblical preaching focuses on the person ofGod, on who he is, and on what he does.
The "being" of God is inherent in his "doing"; therefore, his narrative, as recorded in the
Bible, is the foundation for the preaching of the church.
Narrative Inductive Preaching
The method ofpreaching in the church should be inductive, where given texts are
the foundation of the sermon. Campbell rightly argues that because the world of the Bible
is a real one, the movement of preaching should be inductive. Inductive preaching does
not start with human experience as its world; rather, it commences with the cultural-
linguistic world of Scripture, which individuals accept to be their world as they become
part of the community of faith. "What the church takes from the sermon is not simply a
'moving experience' and the memory of contemporary stories or anecdotes, but rather the
story of God in Jesus ofNazareth, who shapes the church's life in and for the world"
(1 58-59). Preaching should not start with human experience and move to the world of the
Bible. Starting with human experience brings the narrative of the Bible into their own
world. To the contrary, preaching begins with the world of the Bible and takes its hearers
into that world; they become part of it. The truth of the text transforms the heart of the
hearers (Boomershine 6; Goldsworthy 150). Campbell rejects Haddon W. Robinson's
starting point for preaching, which begins with the problem of human experience, and
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then moves into the bibhcal world using it as an example to support the claim that
problems occur with humans and finally where the solution (good news) may be found
(126-29). This approach makes preaching anthropocentric and should be rejected.
Robinson's approach makes the preacher more subjective and prejudicial in his
approach to the Bible, that is, the preacher finds a problem, then makes the Bible a
servant in supporting his or her claim and in providing the solution for the problem. In
contrast, the inductive approach keeps the preacher more on the side of objectivity. Given
the objective nature of Scripture, one should approach it solely fi-om an objective point of
view. Robert A. Traina argues in support of the inductive approach:
Induction is objective and impartial; for it demands that one first examine
the particulars of the Scripture and that one's conclusion be based on those
particulars. Such an approach is sound because, being objective, it
corresponds to the objective nature of the Scripture. (7)
He further argues that "pure objectivity" does not exist and claims that objectivity is
relative. "Because there is no pure induction, there is no absolute objectivity. However,
an approach, which stresses induction insofar as is possible is more likely to produce
impartial and accurate interpreters than any other approach" (8). The interpreter is bound
by his or her history and worldview by which the identity of the interpreter is formed.
Nonetheless, the interpreter needs to engage with the text critically. Green
indicates that critical engagement is not to be equated with historical criticism. He
proposes a critical approach concerned with the question ofvalidity in interpretation and
how one measures it. When the interpreter seeks to engage critically in the reading of
Scripture, he or she should do the following:
� Account for the text in its final form;
� Account for the text as a whole;
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� Welcome the "other-ness" of the biblical text and its socio-cultural
world as a means of expanding our own imaginative horizons (rather
than assuming that all people everywhere and in all times construed
their life-world as we do) and, possibly, decrying the attitudes and
practices we have long taken for granted;
� Account for the canonical address of the text, particularly with
reference to the location of a particular biblical witness within an all-
encompassing story; and
� Account for the witness of Scripture as seen in its effects within and
among the community of God's people, not least in the distillation of
the Scripture's message in the great creeds of the church, which
confess and proclaim and worship the Triune God. ("(Re-)Tum" 25-
26)
In so doing, the interpreters would guard themselves from the danger of subjectivity and
from a "me-and-the Holy Spirit" approach to the message of the text. The entire
community ofChristian faith was involved in the interpretation of the text.
Having determined the intended message of the text, the preacher forms a sermon
corresponding to the nature of the Bible, ofwhich is 90 percent is narrative. Narrative
preaching retains the movement of the text and its impact on the hearer as intended by the
original author. It also helps the congregation closely follow the text allowing them to
remember the sermon (Greidnus 224-25). The preacher enters the world of the story and
recites it, not as a third party who happens to be a spectator but as one of the people of
the community found in the story. He or she helps the story unfold while providing a
suggested meaning to the event that took place because in narrative the idea is embodied
in the structure of events and persons. Therefore, the preacher should move effectively in
and out of the story so as not to divulge the entire meaning of the text; rather, he or she
alludes to the challenges the story brings. Donald E. Gowan describes the difficulty of
entering into and moving out of the stories in order to say something about them:
Preaching from these biblical stories presents us with a challenge of
saying something about [original emphasis] them, not just retelling the
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story without helping people to recognize what it has to say to them, but to
present the interpretation without becoming completely discursive and
losing the effectiveness of the story form. (56)
Such a dynamic prevents the hearers from unintentionally extracting self-serving
messages other than those intended by the preacher as the sermon unfolds. Buttrick
recommends the same dynamic ofmoving in and out of the story. "The skilled Black
preacher will tell a biblical story as present-tense narrative, but move in and out of the
story with analogies, explaining and interpreting as the plot line story moves along"
(335). Delaying the explanation leads to distraction and some degree of confusion as the
hearers seek the thoughts of the preacher.
The same dynamic is true for the conclusion of the narrative sermon. The
preacher should not finish without an explicit ending thereby leaving the congregation to
draw their own suitable conclusion. Ronald O. Bearden argues for a mediating position
regarding the end of the sermon. Against those who hold to a non-explicit ending based
on the primacy of Scripture in communicating the truth without fitting it into an
interpretative framework, Bearden reasons that the hearers might not grasp the point the
sermon is attempting to convey. His position is that a single sermon can be both
expositional and inductive:
Indirectness may have a great impact on the hearers. However, what if the
truth escapes the listeners? The great danger that lies within indirectness is
in missing the truth of the sermon. Therefore, the hearers need additional
help from the preacher. (12)
This "additional help" prevents the listeners from drawing their own conclusions
that align with their own personal ambitions rather than that of God.
The preacher s conclusion should be concrete but not specific. It should help the
hearers grasp the meaning of the sermon. They should shun general and slightly abstract
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language such as "goals," "relationships," "duties," and "feelings." They should
understand that concreteness has a far greater impact than categorical words. In general,
categorical words have no power because they cannot be visualized and, therefore, cannot
be lived. However, concrete words and phrases ground the narrative in the reality of life.
They appeal to all persons regardless of their level of intellect; they appeal to the senses
of the listeners. When a preacher exhorts the listeners to love in all life relationships, no
action will take place. For one can not see a "relationship." However, when a preacher
proclaims to his or her people that those listening must love, painting pictures of actual
faces, places, and opportunities, love will be experienced (Buttrick 106; Cox 191).
Therefore, the preacher must bring concreteness into the narrative and by so doing
provide foundational help to those in the congregation.
Buttrick argues that the concrete end should not be specific. The lives and
situations of the members of the congregation are varied. The sermon ending should be
flexible enough to carry the same biblical truth to all members regardless ofwhat they
may confi-ont in their daily lives. He recommends that preachers should reach into their
"phenomenal consciousness, and to see what we see, describe what we may experience,
and then to weigh images and experiences to be sure that they are common to all.
Therefore, go for concrete images and shun vague categorical labels" (107). The hearers
need to leave the church understanding how the truth of the sermon may be applied to
their lives. On the other hand, Bearden argues that the "help" of the preacher should not
be so explicit "that it takes on an Aesopian form and the moral of the story is losf (12).
Therefore, helping the hearers grasp the intended meaning of the text while holding to the
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primacy of Scripture means that the preacher must respect the intellectual capacity of the
hearers and draw them to a conclusion that brings transformation to their lives.
Conclusion
God cormnanded Israel/the church to recite the story of his deliverance and
providence continually. He wanted his people to embody and live out his story. Their
well-being was dependent upon obeying and teaching fiiture generations the story of
God. The goal of teaching and remembrance was the education of his people. Knowing
and understanding ofwho their God was and what he had done and continued to do for
their sake was not an intellectual or academic endeavor. In remembering their past,
present, and future, their identity was transformed. Narrative preaching was the means by
which these truths were conveyed to the people ofGod, for it was compatible with the
nature ofhis story. Through narrative preaching the story ofGod became a reality, one
within which his people dwelt.
A common misunderstanding is that a narrative sermon includes many stories to
illustrate the pastor's points. A narrative sermon may be presented in two forms: first, the
one story or parable may be presented throughout the entire sermon. Second, the sermon
may be presented in story-like form, that is, the sermon is presented without any artificial
division�^point one, point two, and so on.
Regardless of the chosen form, a narrative sermon must be well structured. It
must have an introduction during which the stage is set and the attention of the people is
captured.
By utilizing the plot found in the biblical text, the body of the sermon is
formulated. When the sermon is in entire story form, the plot of the sermon lends itself to
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a problem-solving structure. The sermon moves from the problem to the development of
the problem, to the climax of the plot and finally to the solution�the moment of "aha."
Such movement has strong ties to the idea of inductive narrative preaching. The plot of
the sermon utilizes, directly or indirectly, the material of the literary unit of the text, yet
the meaning or lesson of the sermon is delayed until the end. At this stage, an explicit
ending becomes extremely important to those listening.
When the sermon is presented in story-like form, the ideas in the body of the
sermon are presented in movements and are smoothly transitioned from one movement to
the next. In this style, the plot of the sermon is also bound to the meaning of the biblical
text based on the plot of the Scripture passage. In the story-like form, the preacher is free
to use personal stories for illustration.
One of the most important facts to keep in mind is that a narrative sermon should
be centered on the character ofGod. Whether telling a story or preaching in story form,
the sermon must be theocentric.
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CHAPTER 3
METHODOLOGY
This study investigated the extent of receptivity and evaluated the extent of
change in attitude toward the narrative style ofpreaching by a given number of
Palestinian Christian evangelical preachers from the region ofGalilee in Israel. The semi-
structured interviews, sermon evaluation tool, questionnaire, which the participants
completed, and journal ofmy observations were the primary sources of data for this
study.
The Problem
The problem addressed in this study is that of the poor quality ofpreaching in the
region ofGalilee. The common preaching style used in these churches relies, at best, on
thought processes and patterns of organization borrowed from the Greeks, not the least of
which are personal meditations and pulpit brainstorming. Such preaching comes under
the category of thematic preaching. The sermon is divided into points and sub-points
related to the theme of the sermon. The absence of narrative preaching from the pulpits of
these churches distorts their biblical and theological understanding of the identity ofGod
and the Church. As presented in Chapter 2, the remedy is that of the narrative approach.
From the beginning, God communicated with his people in the form of stories.
Indeed, when one observes the entire Bible, one finds one continuous story through
which the identity of God and his community are revealed. If one were asked to share his
or her Christian faith, he or she would relate the story ofGod's redemption commencing
with creation and moving towards its climax, the event of Jesus Christ. Thus, sharing
takes the form of narrative, yet, in the pulpit, preaching, "the sharing," does not take a
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narrative form. As a result, the true picture ofGod, his work, his people, and their
responsibility, are being distorted.
The Purpose Statement
The purpose of this study was to evaluate the openness and the extent of change
realized in a specific number of preachers towards narrative preaching as a result of
participating in a seven-session module. Based on biblical and theological foundations,
this study presented a narrative preaching module to fifteen pastors and five female Bible
College students who were all Palestinian evangelical Christians and evaluated the extent
of openness towards narrative preaching and the extent of cognitive and behavioral
changes realized by these participants.
Research Questions
The following research questions were used in order to evaluate the outcomes of
this study. They also guided the study in providing the foundation for the collection of
data. The grand tour question guided the entire study: to what extent have the participants
been affected by the narrative preaching module?
Research Question 1
To what extent has the participants' openness toward narrative preaching changed
from the beginning to the end of the narrative preaching module?
The basic assumption of this question was that by presenting the biblical-
theological foundations for narrative preaching identified in the literature and by
providing opportunities ofpractical experience in narrative preaching for some of the
participants, an extent of cognitive alteration would be created in the participants'
attitude
toward narrative preaching. Not all of the participants in the module participated in the
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practical aspect of the module, that is preaching the narrative sermon. Hopefully, those
who did not have the opportunity for preaching during the workshop of the module might
also have a change in their openness to narrative preaching.
Research Question 2
How likely are those participating in the narrative preaching module to engage in
narrati\ e preaching in the future?
Question 2 operated under the assumption that having presented the biblical-
theological foundations and providing an opportunity for preaching narrative sermons
during the module created cognitive alteration that would contribute to a change of
beha\ ior m the participants. Therefore, such a change would be manifested by the use of
narrati\ e preaching from their pulpits.
Research Question 3
How likely would the participants put forward the narrative preaching module to
the nonparticipant pastors and leaders?
The underlying premise for question three was that cognitive and behavior
changes would lead to a superior form of communication and presentation of the story of
God. Given the genuine hearts of the participants and their eagerness for the advancement
of the kingdom ofGod, they would recommend the narrative preaching model to other
nonparticipants and leaders.
Research Question 4
To what extent do the differences in age, gender, experience, and theological
training of the participants affect their openness and change in attitude toward narrative
preaching?
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Question 4 operated under the premise that one cannot escape the differences in
the participants because of their personal histories (i.e., age, gender, experience, and
theological background). The participants" personal history may greatly determine the
extent of their openness and the change in attitudes toward narrative preaching.
Description of Subjects
The subjects consisted of fifteen pastors and five female Bible college students.
Of the fifteen pastors, twelve were male and preach on a regular basis in a formal church
setting; three were female leaders involved in various types ofwomen's ministries in the
region. Each woman preaches once a month. Five female students from the Bible college
extension center expressed a desire to attend the module. None of these five students
belonged to any one of the other fifteen participants' churches. They had no practical
experience in preaching; however, these five students were potential leaders and have
observed the ministry ofpreaching in their churches for a number of years (on average
ten years). The collection of data included their responses. While being treated as full
participants just as the placed leaders, or pastors, the five students answered the
questionnaire, decided on the opportunity to preach, and completed the interviews. The
data included their answers just as those of the other fifteen participants, although
specific wording for some of the questions made adjustments for their student status (see
Appendix B).
Of the fifteen participants, nine were Baptist, two were from the Church of the
Nazarene, and the rest were from the Assemblies of God church. Of the students, three
were Baptist, one was Roman Catholic, and one was Assemblies ofGod. Two of the
participants (one male and one female) work primarily with children's ministry. Though
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the male participant frequently preaches in a church setting and the female leader is
involved in women's ministry in which she preaches regularly, their primary ministry is
with children. Children's stories are used to convey the gospel message.
The age of the participants ranged from 30 to 65 years old. The youngest has been
in ministry for four years. The oldest preacher has been in ministry for thirty-two years.
These participants came from east, west, south, and north within the region ofGalilee.
Six people came firom the center and south ofGalilee (the Nazareth area). Three people
came from the west, four from the east, and two from the north.
Selection of Subjects
A letter of invitation was mailed to forty-five Christian evangelical preachers and
leaders in the region ofGalilee who preach on a regular basis (see Appendix A). 1
encouraged the recipients by stressing the importance of their participation in this
valuable study in order to advance their preaching ministry in the churches. 1 also
explained the nature of this study and the expectations to be met because of their having
participated in the module. I emphasized the importance of a total commitment for the
entire period of the module. Each preacher was asked to respond to the invitation by
confirming his or her willingness or unwillingness to participate in the narrative
preaching model. They were asked to respond to one of the following options:
1 . Yes, I would like to commit to the model;
2. Yes, but I am not certain ofmy participation; or,
3. No, not at this time.
The fifteen preachers responded by mail (returned mail) expressing their
willingness to participate in the module. Conceming the twelve male preachers, 1
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followed up on their responses by personal communication during the Galilean pastors'
breakfast for all the leaders, held once a month on the first Saturday morning at different
locations. As for the three female preachers, I contacted them by phone for they did not
attend the pastors' breakfast. The purpose of the follow-up was to thank them for their
willingness and to confirm with them the time of the module.
The other five female students heard the news from my secretary that I was going
to conduct a module on narrafive preaching. They approached me to ask permission to
participate in the module by reasoning that they are going into ministry and attending the
module would be beneficial. These students approached me in two groups on two
occasions, as two and three students respectively. I informed them of the time and the
date and commended them for their desire to learn.
Description of Content and Methodology
My greatest focus in ministry is educational; therefore, 1 had the opportunity to
present a module that would expose preachers to narrative preaching. To achieve this
end, I presented the meaning, value, and practicality ofnarrative preaching with an aim to
train participants both theoretically and practically in narrative preaching. The project
was open to all Palestinian Christian evangelical pastors; therefore, the number of
preachers who participated in the module rested solely with the willingness/unwillingness
of the entire population of pastors in the region of Galilee.
The content of the first three weeks contained the theoretical material outlined in
Chapter 2 of this study. Week four consisted of a theoretical presentation of the
preparation of a narrative sermon. The last three weeks were concerned with the practical
side of the module. During the last three weeks seven of the participants each delivered
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two narrative sermons, and all participated in a short discussion in evaluating the
sermons. The theoretical part of the module (the first four weeks) was delivered in the
form of seminars (see Table 3.1).
The participants and I met in one of the classrooms of the Bethlehem Bible
College�Nazareth Extension Center. The classroom seats thirty persons. The
participants sat in a U shape opened toward the white board where I stood. Such a seating
arrangement helped me to keep good eye contact with the participants, which enabled me
to make quality observations. In addition, this shape helped the participants to interact
with one another as well. The seating arrangement did not change during the preaching
time. During the preaching demonstrations a stand was brought into the class for the use
of the preacher.
The participants and I met for three to four hours (9:00 a.m. to 1 :00 p.m.) on
Thursdays. During these hours, the participants and I took a break twice outside the room
for coffee, tea, and cookies. At the end of each session, I left the building alone with the
participants.
The module was structured into seven sessions (see Table 3.1). After the
participants completed the questionnaire at the first session, I presented and discussed
with the group the theoretical meaning of narrative preaching and demonstrated the first
narrative sermon followed by discussion and comments. For the second session, I
presented and discussed with the participants the biblical-theological foundation for
narrative preaching. The third session was a continuation of the second session. It ended
with the second narrative sermon demonstration followed by discussion and comments.
The fourth session presented the structure of a narrative sermon. At the end, I gave my
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third narrative sermon, followed by discussion and comments. During the fifth session,
two weeks after the third, seven participants presented their first attempts of narrative
sermons. The participants and I held a discussion after each presented sermon. The sixth
session came two weeks following the fourth session. The entire session was devoted to
discussing the benefits and challenges of the preachers who preached narrative sermons
and some practical ways ofpreparing and structuring narrative sermons. I offered some
advice to those preachers conceming their biblical passages they were going to use in the
next preaching demonstration. The last session the seven preachers preached their second
narrative sermons. The entire group discussed each sermon after it was presented.
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Table 3,1. Structure of the Module
Week Title Content Comments
1
2 &3
What is narrative
preaching?
Why should I preach
a narrative sermon?
Partl&2
Seminar: Presentation and discussion on thp
theoretical meaning of narrative preaching.
Preaching a narrative sermon as first example.
Seminar: Presentation and discussion on the
biblical- theological foundation for narrative
preaching. Preaching a narrative sermon as a
second example.
A questionnaire is
given at the
beginning of the first
session
4 How can I preach a
narrativ e sermon?
Seminar: Presentation and discussion on the
structure of a narrative sermon. Preaching a
narrative sermon as a third example.
5 I am preaching a
narrativ e sermon.
Workshop: Seven participants preached a
narrative sermon, followed by discussion. The
length of the sermon is between 1 5-20
minutes.
6 Did I like it? A discussion is held conceming the challenges
and benefits the preachers experienced.
Workshop: Preliminary preparation for next
narrative preaching. Further instructions on
how to prepare a narrative sermon.
7 I am again preaching
a narrative sermon.
Workshop: Seven participants preached a
narrative sermon for the second time followed
by discussion. The length of the sermon is
limited to 20-25 minutes.
Semi-structured
interviews are
administered at the
end of the last
session.
* Observations were reported on involvement, interests, and understanding related to biblical
and theologicalfoundations from the beginning to the end of the model.
The participants did not pay any cost for attending the module. They took care of
their own personal transportation. 1, personally, took care of some expenses, such as
paper for notes, pens for writing, coffee, tea, soft drink, and cookies.
This study had no comparison group. Also, this study was the first of its kind to
be conducted in the land of Israel.
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Instrumentation and Data Collection
Four types of data collection were used. These included the questionnaires
completed by participants, sermon evaluation tool, small, semi-structured focus group
interviews, and my own journal of observations.
The Qualitative Questionnaire
I developed qualitative questionnaires (see Appendix B). 1 administered the
questionnaire upon the arrival of the participants at Bethlehem Bible College�Nazareth
Extension Center. The participants completed the questionnaire within ten minutes as it
was designed. The purpose of this questionnaire was to discover the baseline of the
cognitive and behavioral attitudes of the participants towards narrative preaching. Upon
completion, I received the questionnaire.
The questionnaire consisted of the following open-ended questions. I provided
four to five lines for their answers.
1 . Where do yowldoes your pastor obtain basic ideas for your sermons? Please
check all that apply.
a. The political situations of the country
b. The spiritual condition of the congregation
c. The biblical text of the Bible
d. Special occasions and events
e. Ideas from personal devotions
f. Dream and revelations
g. Christian calendar year
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h. The outcomes of the dynamics of the relationships within the
congregation of the church
i. Well-known passages that are easy to preach from
j. Hymns and songs
k. What is the most-used option from the above?
Question one helped me understand whether the preacher was communicating to
his or her people the biblical story or his or her own ideas. Did the preacher serve the
Bible, or vice versa?
2. How many Bible passages do you like to use in a single sermon?
3. How often do you preach a series from a group of continuous passages?
The above two questions sought to discover if, in his or her sermon, the preacher
used the unitary meaning of the pericope.
4. How do you study the Bible in preparing for a sermon?
This question helped to determine the method (inductive or deductive) used by the
pastors in approaching Scripture. In addition it helped to find out whether the Scripmre is
used as proof text or not.
5. WTiat is the goal of your preaching?
This question helped to determine \\ hether the preacher was seeking to
communicate the biblical story or the extracted principles from the story.
With the help of a research reflection team and the insights ofmy mentor, these
questions were formulated. Modifications were made to the quantitative questionnaire to
add clarity to the questions and to ensure more accurate answers.
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Journal
Observations in my joumal as to the involvement, interest, and understanding of
the participants related to the biblical and theological content of the module.
Immediately after each session, 1 went home and wrote down my observation in
my joumal. My home is five to seven minutes drive by car from the Bethlehem Bible
College�Nazareth Center. 1 wrote down in my joumal the main observations I made
during each session conceming the participants' comments and behavior related to the
presentations, discussions, and preached sermons. I noted comments of objection,
disagreement, affirmation, encouragement, surprise, and praise with the name of the
person who uttered the comment. In addition, I wrote down in my joumal any behaviors
of attention, inaftentiveness, and punctuality of the participants individually and as a
group.
Sermon Evaluation Tool
The sermon evaluation tool used two basic criteria to evaluate the sermons
preached by the seven voluntary participants (see Appendix E). The first criterion
concemed the centering of the sermon on the main character of the Bible
�God/Jesus. In
my presentation of the biblical and theological foundation for narrative preaching, I
emphasized the importance of the concept of the centrality of God in the biblical
narrative and, consequently, in narrative preaching. The extent of openness and change in
one's preaching can be realized through centering one's sermons on God, the main
character in the story of the Bible. Likewise, with the concept of the usage of the literary
unit, the participants' change can be seen through their demonstration ofutilizing the
unitary meaning of the main passage as the foundation of the sermon. Therefore, my
Samara 77
second criterion was to ask whether or not the preacher utihzed the hterary unit in his or
her sermon.
Semi-Structured Interv iew
Having observed the whole experience, the first two questions of the semi-
structured interview was intended to reveal the extent of openness of the participants
toward narrafi\ e preaching and their willingness to share it with others. The third
question of the semi-structured interview dealt with possible reasons that would make the
participants reluctant to use narrative preaching (see Appendix F).
Due to the limitation of time, I conducted a semi-structured interview as small
focus groups. The twenty participants were divided into six groups based on their
geographical location, four groups of three participants and two groups of two
participants. I called each small group and arranged a time to meet in one of the worship
rooms at a church of one member of that small group.
I asked three directed questions of each person in the group rotationally. I wrote
down their answers on a sheet ofpaper divided previously into two or three columns
according to the number ofparticipants in the group. At the top of the column, I wrote the
name of the participant in order to keep track of their ages, years in ministry or in the
church, gender, and education.
Data .Analysis
Data was collected by the use of four methods. For each data collection,
appropriate qualitative analysis was used.
In the process of analyzing the data yielded by the qualitative questionnaire, I
determined the percentages of the demographic data. The questionnaire as a whole helped
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in identifying the basehne of the participants. I used the calculation of simple percentages
to analyze the data of the first three questions. Using the method of calculation and
percentage helped to determine the baseline of the majority as well as the proportionality
of the group. In analyzing the collected data, determining these elements�majority and
proportionality�helped me determine the strategic areas of the group.
As for the last two questions on the questionnaire, I used a data reduction method.
The method of data reduction is the process oforganizing the data using coding.
"Qualitative research often produces large qualities of descriptive information from field
notes, or interviews, for example. The information needs to be organized, and through
this organization there should be data reduction. This process is called coding" (Wiersma
and Jurs 206). Only the last two questions on the questionnaire needed to use this data
coding method. Question 4 on the questionnaire sought to find out whether the
participants approached the Bible as a collection of passages or as units of literature.
Therefore, the answers to this question were analyzed by two codes: "unit" or
"fi'agment." Question 5 sought to discover whether the participants" preaching was
centered on God or on humankind; therefore, their answers were analyzed by using the
two codes "God center" or "humankind center." This data coding thereby divided the
answers to questions 4 and 5 of the questionnaire.
The joumal and sermon evaluation tool provided quantitative data for analysis by
the method of inductive reasoning. Paul D. Leedy and Jeanne Ellis Ormrod contrast
qualitative and quantitative data. "Quantitative researchers tend to rely more heavily on
deducfive reasoning.... In contrast, qualitafive researchers make considerable use of
inductive reasoning: They make many specific observations and then draw inferences
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about larger and more general phenomena" (96). The method of inductive reasoning used
on the collected data included making and writing down observations, organizing and
coding the data, and deducing inferences to help answer the research questions.
The written observations included recording the behavior, body language, and
comments of the participants related to their openness and attitude toward the key biblical
and theological concepts, as w ell as the structure of narrative preaching. The coding
noted their openness or objection to the concepts of the centrality ofGod and the
utilization of the literary unit.
Analyzing the data collected by the semi-structured small focus groups, I used
data reduction and calculation of simple percentages. The method of coding was utilized
for the second part of the third question of the semi-structured small focus group
interviews.
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CHAPTER 4
FINDINGS
The quahty ofpreaching in the evangehcal Palestinian churches in the region of
Galilee is of rather poor quality. Their lack of exposure to a form known as narrative
preaching, presented in Chapter 2 of this study, is a contributing factor. The purpose of
this study was to evaluate the openness and extent of change realized toward narrative
preaching in a specific number of preachers as a result ofparticipating in a seven-session
module on narrative preaching. Based on biblical and theological foundations, this study
presented a module to fifteen preachers and five female Bible college students who were
all Palestinian evangelical Chrisfians and evaluated the extent of openness towards
narrative preaching and the extent of cognitive and behavioral changes realized by these
participants.^
Profile of the Participants
The participants were divided into two groups. The first group consisted of fifteen
preachers, twelve male and three female. The second group consisted of five female
Bible college students.
The ages of the participants of the first group fell into the following ranges: 30-39
(5)^ 40-49 (7), 50-59 (2), and 60+ (1). Their years in ministry ranged as follows: 5-9 (2),
10-19 (5), 20-29 (5), and 30+ (3). Also, their education levels differed. Three hold
master's degrees, six have undergraduate bachelor's of arts degrees, and the other six
have two-year certificates.
^
The module on narrative preachmg and all that was involved was presented in the Arabic
language. All data has been translated from Arabic into English.
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The ages of the second group, the female students, ranged between 20-40 years.
Their number of years of attendance in their churches ranges as follows: 5-9(1), 10-14
(1), and 15+ (3). Three of the students were in their second year of college, and the other
two were in the third year.
The analyzed data collected in the joumal indicated that in answering the opening
question of the discussion on the first session, "Can preaching be leamed?" all the
participants, sa\ e one, agreed that preaching can be leamed and developed, given the
presence of the natural talent of communication along with a divine call. The one
dissenfing participant reasoned that preaching may be leamed and developed providing
one has only the divine call. The answers of the participants indicate that they were not in
opposition to the concept of change; therefore, a change in the participants' attitude
toward narrative preaching was possible. This indication helps to realize the extent of
participants' change.
Data for Answering Research Question 1
The analyzed collected data points to the positive change in the openness and
attitudes of the participants toward narrative preaching. Research question 1 states, "To
what extent has the participants' openness toward narrative preaching changed from the
begirming to the end of the narrative preaching module?" In order to identify the extent of
this change, their baseline regarding narrative preaching should first be recognized.
.At the Start: State of Unawareness
The collected data using joumal entries and qualitafive questionnaire responses
suggests that the participants began the module with no awareness of the narrative
preaching form. Joumaling on the interactions, comments, behaviors and the discussions
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of/with the participants during the all the sessions of the module yielded data that
indicates the unawareness of the participants' knowledge. In addition, the data collected
using the qualitative questionnaire indicates the same fact in the participants' practice.
Journal. The data collected in the joumal suggests that the participants had no
knowledge ofnarrative preaching. At the beginning of the first session, three participants
bout the meaning ofnarrative preaching. Having provided them with a brief answer,
these participants indicated they thought narrative preaching was the skill ofusing stories
in the sermon as a means of illustration.
The joumal reports that the behavior of the entire group changed the moment I
began answering the question asked by the three participants. The entire group became
very attentive in order to hear the answer. The change in the behavior indicates they were
receiving new knowledge and information they did not have before.
Analyzing the data from the joumal regarding the starting point of the
participants, I concluded that the participants began the module with almost a complete
unawareness of the narrative preaching form. This conclusion is supported by the data
collected in the questionnaire, as well.
Questionnaire. The data in the questionnaire indicated the participants' preaching
style was not narrative. The participants' baseline was at the state of unawareness in the
practice of narrative preaching. This study examined narrative preaching based on two
criteria: The sermon's centrality on God and utilization of the literary unit.
The first criterion was whether or not the participants realized the centrality of
God in the Christian relationship. The collected and analyzed data from the answers of
question 1 on the questionnaire indicates the majority of the participants viewed
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humankind at the center of the relationship with God. The spiritual need of the
congregation is the most influential element of determining the ideas for sermons. Their
view indicates that their theology of preaching was contrary to that of narrative preaching
as defined in this study, that is, the centrality of God is one of the main features of
narrati\ e preaching. This indication suggests that the participants did not practice
narrati\ e preaching; thus, at the beginning of the module, they were unaware ofnarrative
preaching in practice.
By totaling the responses, the data collected from their answers to question 1 on
the questiormaire, which asks "Where do you obtain your basic ideas for a sermon?'"
yielded that ele\ en participants (55 percent) drew their ideas for sermons from the
spiritual needs of the congregation, fi\ e participants (25 percent) fi-om the biblical text,
and four participants (20 percent) from personal and spiritual devotions (see Table 4.1).
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Table 4.1. Responses to the First Question on the Questionnaire
Question 1: Where Do You Obtain Your Basic Ideas Number of Times The Most Used
for a Sermon? Circled Source
The pohtical situations of the country 10 --
The spiritual condition of the congregation 20 11
The biblical text 16 5
Special occasions and events 10 -
Ideas from personal devotions 18 4
Dreams and revelations 8 -
Christian calendar year 8 --
The outcome of the dynamics of relationships within the
congregation of the church
16 --
Well-known passages that are easy to preach from 8 --
Hymns and songs 8 �
Using the method of data reduction, unanimously the participants' answers
suggest that the goal of their preaching or preaching in general serves the needs of the
congregation. Their preaching was on anthropocentric style. This indication is evident by
their answers to question 5 on the questionnaire: "What is the goal of your preaching lof
the preaching?
" The goal of their preaching or preaching in general was to encourage the
people of the church to grow more fully in their spiritual lives, to deepen their
commitment to God, to help Christians differentiate between right and wrong, and to
experience the richness and blessing that comes from following Jesus. The participants'
understanding of the goal ofpreaching is indicative of their focus on the ministry of
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preaching. Question 5 on the questionnaire sought to identify whether the participants
centered their preaching on God or humankind. Obtaining this information helped me
realize the baseline of the participants" theology; hence, any extent of change in their
understanding helped answer research question 1 .
The analysis of the answers to question 5 given by the participants indicates that
they did not see God at the center of the relationship. In other words, they viewed God as
one being at the service ofhumankind, working solely for their benefit. Their
understanding is contrary to that of narrative preaching regarding the centrality ofGod.
Thus, the data collected from the fifth question on the questionnaire revealed that at the
start of the module the participants did not practice narrative preaching style. They were
unaware of such a form.
The second criterion w as whether or not the participants practiced the utilization
of the literary unit. The data collected from answers to questions 2, 3, and 4 on the
questionnaire suggests that the participants had not utilized the literary unit in their
preaching. The usage of the literary unit is one of the main features of the biblical and
theological foundation of narrative preaching as defined in this study. Not utilizing the
literary unit indicates that the participants did not preach in narrative form. Narrative
preaching utilizes the unitary meaning of the literary unit, by which the truth of the
passage is communicated. When a key concept of the definition of narrative preaching
style is missing, in this case the literary unit, then one concludes that the sermon style is
not narrative. This study presents narrative preaching as a combination ofbiblical
theology and structure. Thus, the inference is that the participants were unaware of
narrative preaching practice.
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By calculating percentages, the collected data from answers to question 2 on the
questionnaire, which states, "How many Bible passages do you like to use in a single
sermon?" yielded the following data. In a single sermon, nine participants (45 percent)
use more than two passages, eight participants (40 percent) use two passages, and three
participants (15 percent) use one passage (see Table 4.2).
Table 4.2. Responses to the Second Question on the Questionnaire
Question 2: How many Bible passages do you like to use in a single sermon?
3 One passage
8 Two passages
9 More than two passages
Using mathematical means to calculate percentages, seventeen of the participants,
85 percent, did not use literary units in their preaching. This high percentage suggests that
the majority of the participants did not preach in narrative style. In their preaching, they
use biblical passages as separate parts not related to their immediate context within the
larger unit. In other words, the participants fragmented the Bible into separate parts to
suit their preaching style. This method is contrary to narrative preaching, which utilizes
the unitary meaning of the pericope. Thus, the inference is that the participants were
unaware of the narrative preaching form at the beginning of the module.
By the method of calculating percentages, the data collected from question 3 on
the questionnaire, which says "How often do you preach/hear a series from a group of
continuous passages?" yields that seventeen of the participants (85 percent) answered
never. Two of the participants (10 percent) answered every two to three years, and one of
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the participants (5 percent) every three to four years preached from a group of continuous
passages (see Table 4.3).
Table 4.3. Responses to the Third Question of the Questionnaire
Question: How Often Do You Preach/Hear a Series from a Group of
Continuous Passages?
17 never
2 every two-three years
1 every three-four years
The scN cnteen participants who had never preached nor heard a narrative sermon
made up a high percentage of the group (85 percent), the inference being, the high
majority of the participants used to approach the Bible as a collection of passages. They
did not treat the Bible as a literary work whose passages relate to one another. Such an
approach is contrary to the narrative one, which emphasizes the literary nature of the
Bible through utilization of the unitary meaning of the passages. This inference indicates
that the participants did not preach in narrative style. In addition, assuming that the three
participants who answered that they preach/hear series of sermons based on a group of
continuous passages did indeed preach or hear narrative sermons, yet they do so on an
average of once e\ ery three years not on a regular basis. This data indicates that the
participants, by and large, did not preach narrative sermons. Thus, at the beginning of the
module they had no knowledge of the narrative preaching form on a practiced level.
In addition, the data from question 4 on the questionnaire indicated that the
participants used the Bible as supporting text. In other words, the participants did not
utilize the literary unit in their studying of the Bible in preparing their sermons. The
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participants' answers to the question, "How do you study the Bible to prepare for the
sermon?" By means of data reduction, the participants' answers were coded by using two
labels: God centered and humankind centered. The answers of the participants were in
consensus, 1 00 percent, with the label humankind. Their answers can be summarized as
follows: Having observed the condition of the congregation, the participants select
suitable passages that speak to the needs of the congregation. The preachers then study
the passages of the sermon trying to elicit ideas and points of the sermon using other
Bible verses as text proof to support the points of the sermon. The participants'
description of their method ofusing the Scripture indicates that their preaching did not
utilize literary units; thus, they had had not practiced narrative preaching. The
participants began the module with no practical knowledge of a narrative preaching style.
The collected and analyzed data from the joumal and the questionnaire suggests
that the participants stared the module with a baseline of the state of unawareness of
narrative preaching. Identifying their baseline helps in realizing the extent of the change
in their openness and attitude toward the narrative preaching style.
Change in the Participants' Biblical-Theological Understanding
Within the duration of the module, the participants moved from a state of
unawareness of the narrative preaching style to the point ofpresenting examples of
narrative sermons. The participants began the module in the state of unawareness of the
narrative preaching on two levels: knowledge and practice. Participating in the module
created a change in their biblical and theological understanding in relation to narrative
theology and preaching. The change of the participants' biblical and theological
understanding was manifested in their understanding the two-key concept of this study
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related to narrative preaching. The first is the centrality of God in the biblical narrafive,
and, the second is the importance of the usage of the literary unit for the interpretation of
biblical passages. The change in the participants' understanding helps in realizing the
extent of the change in the participants' openness and attitude toward narrative preaching
fi-om the beginning to the end of the module. The analyzed data fi-om the joumal and the
sermon e\ aluation tool points to this change.
Journal. The positive change in the participants' attitude toward narrative
preaching extended fi-om the state of unawareness to an alteration in their biblical and
theological understanding of narrative preaching. The analyzed collected data from the
joumal indicated this change. In referring to the analyzing the data collected by the
questionnaire, the participants had never accounted for the concept of the centrality of
God in the biblical narrative and in their preaching. They had also never utilized the
literary unit in their preaching.
At first, the participants did not exhibit understanding of the centrality on God:
The collected data in the joumal indicated that the participants, particularly the pastors
(apart from the five students), exhibited strong approval for the image of the preacher as a
pastor more than the image of a herald or storyteller (Long 23-41 ). Their reasons that the
preacher is still the pastor of the congregation and his or her main concem should always
be that of spiritual enrichment and well-being ofhis church congregation point to their
understanding of the relationship between God and the church people as centered on
humankind. The participants were most concemed with the image of preacher as pastor
because they were most concemed with the needs of the congregation. This preacher with
a pastoral image treats the church as individuals who are wounded and in need ofhealing
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on all levels�emotionally, spiritually, physically, and mentally. Their understanding was
contrary to that of narrative image and preaching, which places God in the center.
The joumal yielded data on changes in the participants' attitude toward a
storyteller image. At the end of the discussion regarding the images of the preacher, after
presented the strengths and weaknesses of each preacher's image, a positive change
toward the image of the storyteller was exhibited by the participants. At the same time,
the pastoral image of the preacher continued to receive empathy by the participants,
particularly the older ones. This positive change indicates that the participants, at this
point, began to have a change in their biblical and theological understanding (Long 23-
41).
The data analyzed in the joumal indicates the participants continued to have a
change in their theological and biblical understanding. The entire group agreed that the
central character of the Bible is God, yet moving to the details of this idea and
contraction between theocentric and anthropocentric approaches, the participants were
divided into two groups. One group struggled to shift their thinking. They argued that
everything God did and does is solely for the sake of all humankind. They could not see
that the end of the plan of salvation is God and not humankind. This group softened their
position after hearing the implication of their position, which views God as a genie of the
lamp at the service ofhumankind. Further positive change was evident in embracing the
concept of the centrality ofGod by the entire group. Later, in the discussion on ftinction
of narrative in transforming identity, the group revisited the concept of character. The
discussion centered on the concept that God is the one who saves neither the story nor its
plot and clarifying fiirther the idea of the theocentricity of the Bible. A strong approval
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was received from the group as a whole. The participants' theological and biblical
understanding changed conceming the centrality of God.
The analyzed data in the joumal conceming the comments of the participants on
the three examples of narrative sermon presented to them during the sessions 1, 3, and 4
points to the change of the participants' theological and biblical understanding. The
participants positively commented on the centrality of Jesus in the presented sermons. By
a method of correlation, their comments can be summarized: "The story emphasizes
God/Jesus; he is the center, not the miracles or other people." Their positive comments
indicate that they had understood God/Jesus is the center of Scripture. This new
understanding is in accord with the foundation of narrative preaching as defined in this
study.
While the concept of literary unit was new to the participants, the analyzed data
from the joumal indicates that the participants had positive change in their understanding
of the importance of the usage of the literary unit that is foundational to narrative
preaching. Their change in their understanding indicates they had become more open to
narrative preaching style.
Analyzing the data collected in the joumal, it indicates the participants exhibited
familiarity with the story of the prophet Hosea and the significance ofmeanings of the
names ofhis three children. The participants showed special interest in the literary unity
of chapters 2 and 3 of the book of Hosea. Their interest was manifested in their behavior
of focusing on writing and taking notes during the presentation of the material. Their
behavior also indicated that the participants became more and more open to the concept
of literary unit.
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The participants demonstrated acceptance of the concept of the hterary unit in the
material on Jesus being the embodiment of the story of Israel as contained in the Gospel
ofMatthew. Their demonstration was evident in their behavior. The participants became
silent and commenced taking notes on the material presented. The participants, without
exception, declared that this information was totally new to all them. A few of them even
asked if they could receive a printed copy ofmy notes relating to the topic discussed.
Their behavior and words pointed to positive change in the participants' attitudes as they
became open to the concept of the literary unit.
This openness of the participants' as demonstrated in their behavior and actions in
the discussions and presentations of the biblical foundations of the literary unit points to
the change of their attitudes toward narrative preaching in view of the fact that literary
unity is a key concept in defining narrative preaching for the purpose of this study. The
participants' change was further evident in their positive comments made on the three
sermons presented to them during the first, third, and fourth sessions. By means of
reduction, the positive comments of the participants can be summed up in these words:
We have not seen before this amazing inner relationship between these verses, as well as
the remarkable relationship among these passages. This statement indicated that the
participants changed positively toward the utilization of the literary unit, thereby
changing positively toward narrative preaching.
The participants changed toward a narrative preaching style to the extent of
altering their biblical and theological understanding of the foundational concepts for the
centrality of God in the narrative and the utilization of the literary unit. Their change was
on the behavioral level.
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Preaching Narrative Sermons
The participants exhibited positive change toward narrative preaching in a
practical way. Seven of the preacher participants volunteered to preach twice. The first
sermon came during session 5 and the second during session 7 at the end of the module.
Their change was e\'ident through the data yielded by the sermon evaluation tool.
Sermon evaluation tool. The participants' positive change in their opermess and
attitude was recognized by evaluating their presented sermons using the sermon
e\'aluation tool. By means of calculating percentages, the sermon evaluation tool
indicates that seven of the deli\'ered sermons by the participants, 50 percent, were
centered on the person ofGod. Nine of the preached sermons by the volunteered
preachers, 64.25 percent, showed unitization of the literary unit (see Table 4.4).
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Table 4.4. Evaluation of Sermons
Preacher 1 2 3 4 5 6 7
Age 44 41 53 49 63 58 38
Ministry Years 13 12 26 21 32 30 11
Sermon I John John Mark Joshua Matthew Genesis Matthew
Reference 11:1-43 2:1-21 9:14-29 6:12-25 25:1-13 22:1-14 17:14-21
length (14 min.) (16 min.) (14 min.) (18 min.) (15 min.) (18 min.) (16 min.)
Sermon II Nehemiah Acts John Judges Matthew Luke Luke
Reference 1:1-23 3:1-16 9:1-41 7:19-23 20:1-16 17:11-19 24:13-35
length (17 min.) (17 min.) (20 min.) (19 min.) (15 min.) (15 min.) (17 min.)
(story)
Centering on
God: Sermon I
No No No Yes No No Yes
Centering on
God: Sermon II
Yes Yes No Yes No Yes Yes
Using Literary
Unit: Sermon I
Yes Yes No No No No Yes
Using Literary
Unit: Sermon II
Yes Yes Yes Yes Yes No Yes
By and large, the participants exhibited change toward narrative preaching in their
method of preaching. The centrality of God and the utilization of the literary unit in the
fourteen preached sermons indicate the change that took place within the participants'
openness and attitude toward narrative preaching form through focusing on the centrality
ofGod and the usage of the literary unit.
Having preached the first attempt ofa narrative sermon, the data was yielded by
using the sermon evaluation tool to indicate that in the first attempt of the participants'
preaching during session 5, two of the preached sermon, (28.5 percent) centered on God
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and three of the preached sermons (42.85 percent) utihzed the hterary unit (see Table
4.5).
Table 4.5. Evaluation of First Attempted Sermons
Preacher 12 3 4 5 6 7
Centering on
God: Sermon I
Using Literary
Unit: Sermon I
No No No Yes No No Yes
Yes Yes No No No No Yes
The participants exhibited change toward a narrative preaching style in their
practice. The analyzed data using the questionnaire indicated that the participants had not
previously preached narrative sermons. At this point of the module, the fifth session, the
participants had presented sermons that contain some of the concepts ofnarrative
preaching as defined in this study. The second attempt ofpreaching displayed more of
these concepts.
Having preached the second attempt ofnarrative sermons, the data as yielded by
the sermon evaluation tool indicates that most of the participants' preaching during
session 7 at the end ofmodule five, 71 .42 percent, were centered on God. Six, 85.71
percent, of the presented sermon were utilized literary unit (see Table 4.6).
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Table 4.6. Evaluation of Second Attempted Sermons
Preacher 1 2 3 4 5 6 7
Centering on
God: Sermon
II
Yes Yes No Yes No Yes Yes
Using Literary
Unit: Sermon
II
Yes Yes Yes Yes Yes No Yes
At the end of the module, the participants exhibited a change in their openness
and attitude toward narrative by preaching sermons form in narrative style. By means of
calculation, the data indicates four of the sermons preached, 57 percent, in the second
attempt at the end of the module contained the two-key concept ofnarrative preaching,
the centrality ofGod and the utilization of the literary unit. This data indicated the
positive change of the participants toward narrative preaching at the end of the module.
Conclusion of Research Question 1
Analyzing the collected data seeking to answer research question 1 , this study
finds that the participants had positive changes toward narrative preaching from the
beginning to the end of the module. An alteration in the participants' biblical and
theological understanding as well as in their practice of narrative preaching during the
setting of the module evidenced the extent of the change in their state of unawareness of
narrative preaching style.
Data for Answering Research Question 2
The second research question, "How likely are those participating in the narrative
preaching module to engage in narrative preaching in the future?" focuses on the
willingness of the participants to engage in narrative preaching in the fiiture. Such a
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question assumes that presenting accurate bibhcal and theological foundations and
providing the practical opportunities to preach narrative sermons would motivate the
participants for future engagement, which manifests itself in the use of narrative
preaching in the pulpits of the participants.
Future Engagement
This study finds that the great majority of the participants would engage in
narrafive preaching in the fiiture. The answer to research question 2 was inferred fi-om
data yielded using semi-structured interviews, the sermon evaluation tool, and joumal
entries.
Semi-structured interviews. The semi-stmctured interviews provided
straightforward data for answering the second research question. The great majority of
the participants expressed their willingness to have fiiture engagement in narrative
preaching. Each of the participants was asked directly whether he or she would use
narrative preaching in the fiiture. Table 4.7 presents their answers.
Table 4.7. Responses to First Semi-Structured Interview Question
The Basic Answers to the Second Research Question as Asked in the Semi-
Structured Interviews
J ^ Yes,
I will use the narrative preaching
style
^ Yes, I will use the story-like form.
I will not use story sermon.
� I am not sure if I would like to change
my style.
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By means of simple calculation, the total number ofparticipants willing to use
narrative preaching in the fiiture regardless of the particular means was 1 8, or 90 percent
of the entire group. Such percentages are very high and indicate that the participants will
engage in a narrative preaching style in the future. In answering research question 2, the
participants very likely engage in narrative preaching in the future.
Journal. The collected data in the joumal indicates a change in the participants'
theological and biblical understanding. The participants started the module with the
understanding of an anthropocentric goal ofpreaching. This understanding changed in the
course of the module. The change was evident in the comments during evaluation and
discussion of the sermon examples. The change in the participants' openness toward
narrative preaching, which research question 1 answers, presents a good possibility that
the participants will have future engagement in narrative preaching.
By means of data coding, without exception, the data yielded that all participants
originally understood that the goal ofpreaching was anthropocentric. Their preaching
was of a need-based nature. They believed that the preacher's responsibility was to assist
the members of the congregation toward continual growth in their spiritual lives, lead
them to a deeper commitment, and assist them to become spiritually mature in order to
make the right decisions, which in tum leads to God's blessings. However, having
observed examples of sermons with a theocentric approach, their understanding changed.
This change was evident in the joumal data conceming the comments on contents the
sermons presented to the participants as samples of narrative preaching.
Some comments point to the satisfaction of the participants with the content of the
sermon. The sample sermons provided new understanding and new meaning in familiar
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text. Such new discovery created greater acceptance ofnarrative preaching, which
probably leads to future engagement with narrative style. The strongest example is
inferred from a comment made following the second sermon example. One of the
participants shared that he was going to help his church people see that the center of the
Bible stories and passages is Jesus. The comment of the participant points to the
willingness to communicate the content of the narrative to his church people. In addition,
the participant used plural, inclusive language in presenting his comment rather than
speaking in first person singular. This data is arguable that the plural form is a way to
speak on behalfof the group or it could mean it was his own style of expressing himself.
Either option would not negate the fact that he will convey the centrality of Jesus. His
desire to convey the centrality of God and Jesus in the biblical message might be
manifested in his teaching and preaching in his church; thus, this data presents a
possibility of ftiture engagement of the participants with narrative preaching. Another
e\ idence of fiiture engagement in the data came from the sermon evaluation tool.
Sermon evaluation tool. In addition, the ftiture engagement of narrafive
preaching was evidenced by the changes the participants exhibited between the two
attempts ofpreaching narrative sermons in sessions 5 and 7 of the module. Some
preachers demonstrated changes between the first and the second sermons. In Table 4.8
the boxes marked with vertical arrows indicate the change that some participants
exhibited upon practicing and receiving directions. At first attempt, two participants
centered their sermons on God, and on the second attempt five participants presented
sermons focusing on the centrality of God. The change that occurred between the first
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and second attempts points to a beginning of change in preaching style, thus suggesting
future engagement with narrative preaching by the participants.
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Table 4,8. Occurred Changes in Sermons, Lens of Centrality on God
Preacher
Centering on
God: Sermon I No No No Yes No No Yes
Centering on ^
God: Sermon II Yes Yes No Yes No Yes Yes
Furthermore, the evaluation of the sermons points to a change in the position of
the participants conceming the usage of the biblical unit (see Table 4.9). The data in the
joumal suggests that the participants stmggled with the idea ofusing the literary unit as
the basis of the sermon idea. W hen they received further explanations and direction of
how to utilize literary units in sermons, the participants exhibited change in their
preaching as Table 4.9 shows.
Table 4,9, Occurred Changes in Sermons, Lens of Utilizing Literary Unit
Preacher 1 2 3 4 5 6 7
Using literary
unit: Sermon I Yes Yes No
1
No
1
No
1
No Yes
Using literary
unit: Sermon II Yes Yes Yes
i
Yes Yes No Yes
Table 4.9 concems the usage of literary units, indicating that three preachers
utilized the literary unit in their first sermon, and three preachers used it in their second
attempt. A total of six of the seven preachers took into account the usage of the literary
unit in their second sermon. Their change in preaching style marked the beginning of
future engagement in narrative preaching.
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Conclusion of Research Question 2
Combining the evidence of the data collected using semi-structured interviews,
joumal entries, and the sermon evaluation tool for answering research question 2, 1
concluded that the participants will probably engage in narrative preaching in the future.
The participants had changed in their understanding ofbiblical and theological key
concepts that contribute to their willingness to have future engagement in narrative
preaching. This study cannot claim direct causation that the alteration in biblical and
theological understanding inevitably leads to practical engagement in the future. In
addition, this study refrains from asserting with complete certainty the participants' future
engagement, for the research is limited and cannot yield such information.
Data for Answering Research Question 3
Research question 3 states, "How likely would the participants put forward the
narrative preaching module to the nonparticipant pastors and leaders?" sought to discover
whether or not the participants were willing to put forward the narrative preaching
module to nonparticipant preachers and leaders. Research question 3 operates on the
premise of a condensation of two factors. First, pastors and leaders who have changed in
their thinking and understanding conceming key concepts of narrative preaching and
experienced a new style ofpreaching were motivated to help others have similar
experiences. The second factor, based on the first, is a tme commitment by the
participants that compels them eagerly to advance the kingdom ofGod in a sound
representation both theologically and practically.
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Putting Forward Narrative Preaching Module to Nonparticipants
The data collected indicated that the participants will want to put forward the
narrative preaching module to other nonparticipants and leaders. The answer to research
question 3 was verified by the data yielded using the semi-structured interviews and
joumal entries.
Semi-structured interview s. The data collected using the semi-stmctured
interview straightforwardly points to the fact that the participants were willing to put
forward the narrative preaching module to others. During the semi-stmctured interview, I
asked each of the participants a direct question: "Would you encourage other preachers
who did not participate in this module to attend modules on narrative preaching?"
Calculating the answers of the participants, the data yields that eighteen of the
participants were willing to promote a narrative module to others. Five of those eighteen
participants expressed their desire to attend other modules on the subject as well. The
remaining two participants did not object, but they would not take the initiative to
encourage a narrative preaching module unless they were specifically asked for advice.
Table 4.8 summarizes their responses.
Table 4.10. Responses to Second Semi-Structured Interview Question
Basic .Answers to the Third Research Question
J 2 Yes, I will tell others about the
narrati\'e preaching module.
^ Yes, I will tell others and I will also
attend other modules on the subject.
2
If I am asked, I will advise the person
to attend such a module.
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Journal. The analyzed collected data suggests strongly that the participants
would more likely put forward narrative preaching to nonparticipants. This conclusion
was reached by the data of the joumal. These comments were made in the breaks between
sessions and as we left the building at the end. The data in the joumal points to the
participants' comments that indicate that the participants were willing to promote
narrative preaching modules to nonparticipants. The analyzed comments of the
participants can be summarized in two or three sentences: "We, the leaders and
preachers, needed to leam about narrative preaching. We have discovered how many
mistakes we make in our preaching. We need to tell others about your module on
narrative preaching." This statement points to the two factors on which research question
3 operate.
The participants obtained new biblical and theological understanding; therefore,
they were able to judge their earlier position and declare that they needed to leam about
narrative preaching. Their statements also contained criticism of their former way of
preaching as being fiill ofmistakes and pointed to their discovery of a superior way of
preaching. These indications answer research question 3 that the participants may well
put forward narrative preaching to nonparticipants. On the one hand they now realize
their previous weaknesses and have a desire to improve their own preaching, and on the
other hand, they want to share their new knowledge with others. The participants
indicated that they are compelled to share with other pastors and leaders. This indication
points to the fact that the participants cared for the advancement of the kingdom ofGod
in regard to the ministry of preaching. This inference indicates that the second
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assumption on which research question 3 operates is true. Thus, with all likelihood the
participants will put forward narrative preaching to nonparticipants.
In addition, the data of the joumal attests to one incident of a particular participant
who admitted that he had already shared the material of the narrative preaching module
with his brother who is also a leader in the church. The participants indicated they came
to know a better way ofpreaching. They felt compelled to share their discovery with
other leaders and pastors. Thus, the data of the joumal indicates that the participants were
willing to put forward the narrative preaching module to nonparticipants.
Conclusion of Research Question 3
The analyzed collected data for answering research question 3 using semi-
stmctured interviews and joumal entries suggests that participants more likely will put
forward narrative preaching modules to nonparticipants in the fiiture. This study finds
that participants realized the benefit ofnarrative preaching on both personal and
community levels; therefore, they were willing to put forward narrative preaching
modules to nonparticipants.
Three incidents attested to the conclusion reached in answering this particular
research question. First, I was contacted by two pastors who indicated they were told
about the narrative preaching module. They asked about the next time I would offer the
module. The second incident was when another leader came and told me he had heard
about the module and was looking forward to the next time I would offer the narrative
preaching module. The third incident was when the field director of the Nazarene church
who was informed by one of the participants about the module asked me to offer a
seminar on narrative preaching to pastors and leaders from five different Arab countries.
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Data for Answering Research Question 4
To what extent do the differences in age, gender, experience, and theological
training of the participants affect their openness and change in attitude toward narrative
preaching? The fundamental premise of question four is that the personal histories of the
participants, which one cannot escape, strongly determine the extent of their openness
toward narrative preaching.
The Affectedness of the Personal History
The collected data using semi-structured interviews, the sermon evaluation tool,
and joumal entries indicates that these four factors affected the openness of the
participants toward the narrative preaching style. These four elements had different
degrees of influence on the openness of the participants.
Semi-structured interview. The semi-stmctured interview yielded suggestive
data conceming the effect that the differences in age, gender, experience, and theological
background had. This data came from the perception of the participants themselves. Tfie
participants were asked a direct question composed of three parts: (1) Did you think your
age, gender, experience and/or theological training would affect your usage of narrative
preaching? (2) From the most influential to the least, how would you order these factors
as they might hinder your usage of narrative preaching? (3) What other factors might
contribute to such a hindrance?
Four influential Factors affected the extent ofparticipants' openness. All the
participants agreed that their openness and the attitude toward narrative preaching were
influenced by their age, gender, experience, and theological training. Though six
participants saw personal history as somewhat influential, the rest believed these
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elements could highly influence their openness and attitudes toward their preaching.
Table 4.9 summarizes the responses to the first part of the semi-structured question. The
analyzed data answers the research question 4 by indicating that the participants'
openness was affected by their age, gender, experience, and theological training to some
extent.
Table 4.11. Responses to 1st part of the 3rd Semi-Structured Interview Question
Did Vou Think Your Age, Gender, Experience and Theological Training
Affect Your Usage of Narrative Preaching?
J ^ Yes, these elements greatly influenced
my usage of narrative style.
g Yes,
these elements influenced to some
extent the usage of narrative style.
The four influential factors influenced participants' openness to a different extent.
The second part of the third semi-structured interviews sought to find out the order these
four factors. As presented in Table 4. 1 2, the participants' responses to the second part of
the question of the semi-structured interview yielded the following data.
In their ordering the four factors, six participants placed them from the most to the
least influential in this fashion: experience, age, training, and gender. Five participants
had the following order: training, experience, age, and gender. Four participants saw that
the order needed to be age, experience, training, and gender. Three participants ranked
them as follows: experience, training, age, and gender. The other two participants placed
these four factors in this way: training, gender, experience, and age. Table 4.12
summarizes the order of the four factors as given by the participants.
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Table 4.12. Summary of the Order of the Four Factors
Answer to Semi-Structured Interview Question 3 Part 2
6 Experience, Age, Training and Gender
5 Training, Experience, Age, and Gender
4 Age, Experience, Training and Gender
3 Experience, Training, Age and Gender
2 Training, Gender, Experiences, Age
Analyzing the data collected from the second part of the third semi-structured
interview question yielded the following ranking of the four factors: (1) experience, (2)
training, (3) age, and (4) gender. Table 4.13 present the analysis of the data given to this
part of the semi-structured interview.
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Table 4.13. Responses to 2nd Part of the 3rd Semi-Structured Interview Question
From the Most Influential to the Least, How Would You Order These Factors, Which Might Hinder
Your Usage of Narrative Preaching?
Participant Age Gender Experience Training
1 3 1 4 2
2 3 1 4 2
3 3 1 4 2
4 3 1 4 2
5 3 1 4 2
6 3 1 4 2
7 2 1 3 4
8 2 1 3 4
9 2 1 3 4
10 2 1 3 4
11 2 1 3 4
12 4 1 3 2
13 4 1 3 2
14 4 1 3 2
15 4 1 3 2
16 2 1 4 3
17 2 1 4 3
18 2 1 4 3
19 1 3 2 4
20 1 3 2 4
Total 52 24 67 57
The most influential factor received 4 points and the least 1 point.
1 st = 4, 2nd = 3, 3rd - 2, 4th =1
The four factors are ordered as follows: experience, training, age, gender.
The participants ranked the four factors that influenced their openness toward
narrativ e preaching. This ranking helped answer research question 4 by not giving merely
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simple "yes" answers. These elements had some of effect; therefore, they influenced the
openness of the participants to a good extent.
Additional hindrances affected the extent of the participants' affectedness. The
element of experience, which is the leading factor that influences the openness and the
attitude of the participants, is tied with the reluctance of the participants to engage in
narrative preaching in their churches. When I asked them about other factors that might
contribute to hindering of the usage of narrative preaching in their churches, the majority
responded that the people of their churches are not used to this style. The unfamiliarity of
the church people with narrative preaching indicates that the participants' experiences in
preaching from a different style need great effort to change the normative ways of their
churches.
By method of data reduction, eleven of the participants (55 percent) think their
church people will need time to adjust to their new style of preaching. In other words,
church people are not used to (i.e., have not experienced hearing) this style ofpreaching.
Six participants (30 percent) believe that narrative preaching requires more preparation,
but with practice preparation time would be shortened. Their answers are organized in
Table 4.14. Analyzing the answers of the seventeen participants indicate that these
participants strongly believed in the importance of the experience factor on the church
and personal level.
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Table 4.14. Responses to 3rd Part of the 3rd Semi-Structured Interview Question
What Other Factors Might Contribute to Such a Hindrance?
J J
The people ofmy church are not used
to this style.
It takes more time to prepare for a
6 sermon but with more practice, perhaps
it will take less time.
^
I think better with points. It helps me to
be more organized.
Thus, the analv-zed collected data for answering research question 4 using the
semi-structured inter, iew attests that the participants were influenced by their own
personal history to a good extent. The leading influential factor was experience, followed
by training, age, and finally gender.
Sermon evaluation tool. The data collected fi-om the sermon evaluation tool (see
Table 4.4, p. 94) points to the influence ofpersonal history on the participants' openness
toward narrative preaching on the practical level. Of those seven participants, the
youngest volunteer was more able to show change in his preaching style in both sermons.
The oldest volunteers had the most difficulty displaying any change in their preaching
stv les. The youngest volunteer preacher had the shorter experience in ministry as opposed
to the other volunteers. In this particular case, age and experience are related. The older
the preacher was, the longer his or her experience in the ministry of preaching. This
correlation indicates that the longer the experience a preacher has, or the older he or she
was, the more challenging the change toward narrati\ e preaching.
The collected data using the sermon evaluation tool indicates that the personal
history of the participants influenced them positively and negatively. This conclusion
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helped in answering research question 4. Additional data using the joumal entries
reinforces such conclusions.
Journal. In addition to the semi-stmctured interviews and the sermon evaluation
tool, my joumal entries yields suggestive data that attests to the influence of these four
elements on the openness and attitude of the participants toward narrative preaching. The
data in the joumal records that during the initial response to the discussion's central
character of the Bible and the contrast between theocentric and anthropocentric
approaches, the participants divided into two groups. The group that supported the idea of
reward for a believers" commitment was composed of those who have been trained and
adhered to the theology of prosperity in their churches as well as the older preachers. This
group's position was influenced by their theological background and their age. The
analyzed data using the joumal attests that the participants' openness toward narrative
preaching was influenced to certain extent by theological training and age.
The joumal yielded additional data conceming the influence of the theological
training. The joumal records an incident when the five female students exhibited more
flexibility and acceptance to key foundational concept to narrative preaching, namely the
fi-eedom ofbiblical authors in the matter of selectivity and arrangement of the elements of
their material by which they created the plot of the biblical unit. This data adds additional
reinforcement on the conclusion that the personal history placed an extent of influence on
the openness of the participants toward narrative preaching.
The joumal recorded important data that indicates the extent of the influence of
the gender on participants' openness toward narrative preaching. The seven volunteer
participants who preached during the module all were male. The three female preachers
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and the five female students did not participant in the workshop preaching, though they
shared and made good comments during the times of discussions and evaluation during
the entire time of the module. The opportunity for preaching was presented to all
participants alike regardless of their gender, experience, age, and training. The female
participants were reluctant to participate in the practical aspect of the module. The fact
that the entire group of the female participants abstained from participating strongly
suggests that the reason behind the refraining was their gender. Thus, the data in the
joumal indicates that the gender of the participants influenced to a good extent their
openness toward narrative preaching, which helped answer the research question 4.
Conclusion of Research Question 4
The analyzed data using semi-stmctured interviews, the sermon evaluation tool,
and joumal entries indicates that the four elements, experience, theological training, age,
and gender, influenced to good extent the participants' openness and attitude toward
narrativ e preaching style. These elements were ranked regarding their strength of
influence as presented in this conclusion�experience, theological training, age and
gender.
Summary of Findings
Having collected and examined the data and attempting to answer the four
research questions of this study, I found that by participating in the narrative preaching
module, the participants' openness and attitude toward narrative preaching had changed
for the positive.
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� The participants began the module with almost a complete unawareness of
narrative preaching but ended the module with experience and practice in narrative
preaching.
� The extent of the participants' change in their biblical and theological
understanding of key aspects of the biblical narrative contributed to their behavioral
change, which is the practice of narrative preaching.
� The findings yielded that the participants will, more likely, engage in narrative
preaching as they increase their experience and have adequate time for preparation.
� With likelihood, the participants will put forward the narrative preaching
module to other leaders and preachers in the ftiture. The theological biblical changes are
more likely to motivate the participants to encourage other leaders and preachers to
participate in future modules on narrative preaching.
� The participants' extent of openness and attitudes toward the style ofnarrative
preaching were affected by their personal history. The extent of affectedness varied based
on the elements that wrought this very affectedness. The most influential element is
experience, followed by theological training, age, and gender.
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CHAPTERS
DISCUSSION
Introduction
The collected data in Chapter 4 was of utmost importance for the attempt of
helping reshape and reform the quality ofpreaching in the Palestinian Evangelical
Church in the region of Galilee. By and large, this data indicates that change in preaching
style is highly possible. The purpose of this study was to evaluate the openness and extent
of change realized toward narrative preaching in a specific number of preachers as a
result ofparticipating in a seven-session module on narrative preaching. Based on
biblical and theological foundations, this study presented a module to fifteen preachers
and fi\ e female Bible college students who were all Palestinian evangelical Christians
and evaluated the extent of openness towards narrative preaching and the extent of
cognitive and behavioral changes realized by these participants. Change wrought in the
participants will more likely result in change in the preaching in their churches and,
consequently, in others churches. Accomplishing such a goal will advance of the
kingdom ofGod, which is the desired end of the ministerial aspect of this study.
Findings
The attitude and the openness of the participants in the narrative preaching
module changed from the beginning to the end of the module. At the start of the module,
they had no knowledge of narrative preaching. Having attended all seven sessions of the
module, the participants gained a good knowledge of the narrative preaching style. The
sermons of the participants presented in sessions 5 and 7 indicated the change in the
attitude of the participants toward narrative preaching. The change was also manifested in
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the participants' expression of their willingness to engage in narrative preaching in the
ftiture. In addition, the participants said that they would promote narrative preaching to
nonparticipant leaders and preachers; however, amount of change in the participants was
highly affected by their experience, training background, age, and gender.
Changes in Participants' Biblical and Theological Understanding�From Lack of
Awareness to a Greater Knowledge and Openness
The state of unawareness in the participants of the narrative preaching from was
not a surprising discovery. The condition of the participants was one of the motivating
factors that gave birth to this study. The main characteristic contributing to this
unawareness was the direct or indirect influence of the Western missionaries on the
Palestinian churches in the region ofGalilee.
Most of the preachers and the pastors of the Palestinian Evangelical churches are
products of the Western mission. These leaders were trained by missionaries to preach in
a method that is dominant in the Western world as were the participants of this study
(excluding the five female students). My observation confirmed Green's assertions
conceming the influence of the Westem Enlightenment on thinking processes. The
Westem world was greatly affected by the Enlightenment, which resulted in a different
approach to Scripture and life. Green asserts that the because of the influence of the
Enlightenment, faith is presented in principles and systems. The elements that compose
both Scripture and life are put into neat categories so the tension that normally exists
between the elements are resolved thus eliminating the "dismayed mystery" of Scripture
and life ("(Re-)Tum" 13). He argues that this approach has done away with the narrative
approach to the Scripture that was the original meaning by which the Scriptures were
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interpreted and preached (12). Therefore, preaching has been performed in ways that suit
the approach the Enlightenment demanded. The participants had been taught by
missionaries to preach in a fashion after the Enlightenment-influenced Westem world. In
their preaching, the participants utilized points and sub-points as stmctured after the
Westem thought process. Thus, the participants were unaware ofnarrative form of
preaching.
My own personal experience reinforced the findings of this study conceming the
influence ofmissionaries on the style ofpreaching that resulted in a lack of knowledge on
narrative preaching. Throughout my twenty years ofministry and interacting with other
churches in the region ofGalilee, I have observed that missionaries imposed a sermons
stmctured (known as topical form) when teaching local preachers how to preach. 1 can
personally attest to this fact. My first sermon was on the unity of the church, based on the
biblical passage from the letter to the Romans chapter 12. 1 was instmcted by missionary
to stmcture my sermon in four-point fashion including introduction and conclusion. The
points were as follows: (1) what is the meaning ofunity, (2) why we should be united. (3)
how can we be united, and (4) what benefit comes out of a united church.
During the time ofministry preaching and educafional joumey through which I
was exposed more and more to the narrative concepts, I found myself do away with the
artificial division of the sermons imposed personal desire. I utilized the method of natural
transition between the movements of the sermon. In addition 1 deliberately delayed the
surprising tmth to the end of the sermon. I retuned to narrafive preaching easily. Thus, as
a Palesfinian who naturally developed his preaching into narrative fashion, 1 can strongly
attest that narrative preaching should be at home in the Palestinian churches ofGalilee,
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because narrative is native to the Palestinian culture and, as such, is a natural mode of
expression.
The narrative preaching module on which this study centered has provided the
participants with a new approach to understanding Scripture regarding the biblical
narrative, which led to a new way of preaching. The analyzed collected data attests to the
change in the participants' knowledge, which contributed to their preaching style, at least
during the module. This study focused on two key concepts as foundation for narrative
preaching�the centrality ofGod in the sermon and the utilization of the literary unit.
through the lenses of the literature presented in Chapter 2, the centrality of God is
essential to the biblical narrative, along with the utilization of the literary unit for
accurate interpretation on the biblical text. Therefore, these two elements should be
displayed in narrative preaching. The participants' change in preaching style was evident
through the content of the sermons presented during the module. The overall content of
the sermons were centered on the person ofGod. In Chapter 2, 1 discussed the importance
of the centrality of God in the narrative. Purkiser, Richard Taylor, William Taylor and
Green emphasize, in their writings, that the two Testaments are theocentric. Ancient
Israel's understanding ofGod was not a result of philosophical observation and
contemplation. According to Lasor, Hubbard, Bush, Willimon, Lischer and Childs, Israel
understood God in the way he acted; his action was the revelation of his character and
will, which evoked their faith. Achtemeier, Green and Thompson see that Genesis-
Revelation narrative is the revelation ofGod and his will. God's character and will also
were fully reveled in the person and the work of Jesus Christ in the New Testament. The
entire story of the Bible, from Genesis to Revelation, is centered on God; thus, narrative
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preaching ought to reflect such centrality. According to the findings of research question
1 , the participants exhibited the centrality of God in their positive comments and in their
preaching demonstration during the module. Thus, the participants' theology was similar
to that of Purkiser, Richard Taylor, William Taylor and Green in understanding the
centrality ofGod in the biblical narrative and to that of Lasor, Hubbard, Bush, Childs,
Achtemeier, Thompson, Willimon, Lischer, and Green in seeing that his character and
will are revealed in the biblical narrative. The participants came to the realization that
each and ever\ sermon should directly or indirectly be centered on God. Humankind
should by no means be the center of preaching. Although, God desires, well-being of his
people, such desire is not the "ultimate goal" of the story. God commanded Israel to
recite the story for the purpose ofmaking his person and actions known to the people and
the coming generations. According to Richter the well-being ofGod's people is the result
of knowing the story of God. Pushing this point further, the "knowing of the story"
should not be seen as mere intellectual engagement. God wants his people to live out his
story with them just as Hosea and Jesus embodied his story. The story ofGod forms their
lives and actions. The initial data inferred from the questionnaire and joumal testified that
the participants had used need-based topical preaching. All participants believed that the
goal ofpreaching was to help the church people grow spiritually deepen their
commitment to God. The focus on the benefits and blessings that the church people
receive from their Benefactor makes God serve the need and the desires of the church.
The story of the Bible clearly indicates the opposite of this dynamic. The responsibility of
the people of God was to make him and his tmth known to the world. Along with N. T.
Wright Achtemeier, Green, and Thompson declare that the ancient purpose of God for his
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creation should be communicated through his people to his created world; Church is the
servant of God. The findings in Chapter 4 indicate that the participants grasped the
concept of the centrality ofGod in the biblical narrative and in narrative preaching.
Therefore, the preaching of the participants should be no longer be need based but
theocentric, by which God's ancient purpose is being accomplished through his people.
The theology of the participants' preaching became similar to that ofN. T.
Wright, Achtemeier, Green, and Thompson. During the module the participants came to
the realization that the benefits and the blessings the church receive fi^om God were
means to help it fulfill its calling and responsibility. In general, the participants
demonstrated in their preached sermons during sessions 5 and 7 a new understanding of
the centrality of God. They deliberately shifted the central focus from humankind to God.
Another evidence of change in the participants' openness and atfitude toward
narrative preaching was manifested in a new approach to the biblical text in their
preaching. The data collected from the questionnaire and joumal revealed that the
participants never took into account the literary unit of the text, for they had never
approached the Bible as literature. Some of the participants were aware of the historical
background of the text, yet such awareness is not sufficient. The participants' former
approach to the text was contrary to that of Traina' s understanding. He strongly asserts
the literary constitution of the Bible is equally important as the historical background.
The participants used to preach sermons using more than one text as main sources
of their sermons to support their points, with many verses scattered from all over the
Bible taken out of their context. Greidanus argues against such usage. In so doing, he
asserts the preachers were fragmenting the text and destroying its meaning because
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similar elements and components in different texts carry very different meanings. The
participants had not treated the Bible as literature according to the rules of literature and
language. They used the Bible as supporting text for their sermon ideas. This approach is
tied with the participants" former understanding of the centrality of the God. Formally,
the participants \ iewed God at their service; therefore, they had viewed the Bible as a
servant ofhumankind. They forced the Bible to serve their sermons' topics in order to
communicate their ideas to their congregations. Allowing the biblical text to
communicate with the reader in its form and inner development gives the Bible the
freedom to practice its authority in shaping the lives of the congregation.
Based on the theology of Sailhamer, Bar-Efrat, Griffiths, and Kort, 1 have argued
that the authors of the biblical texts have the freedom of selectiv ity and arrangement of
their material. The electiveness and the arrangement of the elements of the narrative
revoh e around the crises presented in the text. The plot carries the message intended by
the authors to be communicated with the readers. A narrative cannot exist without a plot.
The preacher who utilizes the dynamic of the plot in his or her sermon is a narrative
preacher. Given that a good narrative preacher possesses a very sharp eye to see the plot
of the text and utilizes it in preaching indicates the text is communicated through the
words of the preacher rather than the preacher's ideas communicated through the verses
of the Bible. Therefore, the preacher is communicating God's story and revealing his
being and will to the community of faith. Then, and only then, the identity of the
community of faith is transformed into the ancient purpose ofGod.
Such treatment, the usage ofplot, was very obvious in the sermons preached by
the participants of the module. The participants" position became similar to the position
Samara 122
of Sailhamer, Bar-Efrat, Griffiths, and Kort. In their presented sermons, the participants
showed some measure of awareness for the biblical unit and inner development of the
text. Their awareness was increased in their second experimental sermons presented
during the last session of the module. The participants utilized the literary unit in their
preaching as I directed them during the module.
The demonstrated changes in the attitudes of the participants toward narrative
preaching in regard to the centrality of the Bible and the utilization the biblical unit
indicate to participants' readiness to allow the Scripture to speak to the community of
God. In so doing, the community of God is being reshaped by the narrative of God and
his people as received through the preaching. The readiness of the participants points to
the second and third change in participants' attitude.
Afterward�Future Engagement and Putting Forward the Narrative Preaching
Module
The analyzed data suggests that more likely the participants will engage narrative
preaching on two frontiers, in their own local churches and in the community as a whole.
The fiiture engagement of the participants in narrative preaching and their willingness to
put forward the narrative preaching module to nonparticipants both hinge on the very
idea of transforming identity creating genuine motivation to care for the well-being of the
community of faith. The module of narrative preaching provided the participants with a
new understanding of key concepts of the biblical narrative in relation to God's identity
and will. The module helped these participants to see the purpose behind God's desire for
the well-being of the community of faith, that is, the redempfion of humankind, which is
best communicated through the ministry of preaching, principally in narrative form.
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Taking for granted the deep commitment to God and his will, the new understanding of
the participants contributed to their newly reformed alignment with God's purpose for his
people. The participants cared for their own congregations as well as for other
nonparticipant preachers, leaders, and their congregations. Therefore, based on the shared
motivation, these t\\ o finding are discussed simultaneously.
I infer from the fact that the participants allow the Scripture to reshape the
community ofGod that they care for the well-being of God's people. They were open to
see how the community of faith can be shaped by the narrative. The participants'
understanding of the fiinction of narrative was similar to the position ofButtrick and
Navone who argue that the identity of the community of faith is shaped and transformed
by preaching. The gate through w hich the community of faith enters into God's story is
through preaching the narrative ofGod. Then and only then, the identity of the
conmiunity of faith transforms into the ancient purpose of God for his people.
Centering one's preaching on God and using the text correctly (utilizing the
literary unit) inevitably should make the heart of the preacher long for transforming the
people ofGod, and such a dynamic works in the opposite direction. Sincerely longing to
the transformation for the identity of the community of faith should result in pursuing the
type ofpreaching that is centered on God, the main character of Scripture, and utilizing
the text accurately.
Therefore, 1 was not surprised to discover that the participants expressed their
willingness to engage in narrative preaching in the future and to put forward the narrative
preaching module to nonparticipant preachers. Their understanding the importance of
narrative to the community ofGod should compel them to plan for future engagement
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with narrative preaching. In the same direction of thought, the participants stated they
would put forward the narrative module to nonparticipants in the future.
The participants now understand that retelling the narrative ofGod is for the well-
being of the people ofGod. In Chapter 2, 1 argued that God formed new people and they
become his through his action, which is his story. The identity of ancient Israel was
transformed through the work of God. God commanded Israel to tell the story to their
children and the children of their children. The community of faith remembering the past
forms its present and determines its future. Likewise, in the Palestinian Evangelical
churches in Galilee, the participants' fiiture engagements in the local churches and/or
putting forward narrative preaching to others helps the community of faith in Galilee to
remember its past, which forms its presents and determines its future. Thus, the identity
of the community of faith in Galilee would be transformed into God's ancient purpose.
As mentioned in several places in the book ofDeuteronomy, God commanded his people
to teach their children. The best example is found in the content of the Great
Commandment in 6:4-7. According to Hall, the verb nm^v; is used to convey the
combination of two concepts�to recite and teach incisively. Both concepts indicate the
action of conveying carefully the story ofGod. The verb nnilT can be translated to
repeat, to recount, which refers to continuous repetition for the well-being of the children.
In short, the acts ofGod should be told and retold to future generations. Similar to the
concept ofHall, the participants would see their f\iture actions in preaching and
promoting narrative preaching as a mean by which to leam the story ofGod. In other
words, the participants would teach the people/children of the community of faith God's
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story though narrative preaching and promoting the very form of preaching. Hence, the
community of faith grows healthy and is up to the task of its calling.
Narrating the story ofGod is the means by which God's action is told and retold.
Therefore, the participants' engagements following the study should be regarded as
narrating God's story to the community of faith. These engagements should be preformed
continually for the well-being of the community of faith. God warned the Israelites about
forgetting his actions in redeeming them, eventually leading to their destruction.
Neglecting to do engage in narrative preaching, the churches in Galilee would face
devastating consequences. The means ofpreservation was through the telling of the story
of God. The well-being of the people ofGod hinged on the matter of loving him fully and
completely obeying his commandments, but not as a one-time event. The Bible teaches
that this action of telling should be done continually and everywhere (Deut 6:7b). It
became a lifestyle which is similar to Richter s position who argues the book of
Deuteronomy centers on the concept remembrance. The community of faith should not
forget the story of God with them. Through preaching, this story continues to be lived
in/by/through them. The lives of his people are supposed to reflect his story in all its
aspects. This refection should be conveyed through narrative preaching shared in the
churches by preachers and the fiiture participants. The participants' love, genuine hearts,
and true commitment to God and his people should compel them continually to engage in
narrative preaching both in their local churches and in the community as a whole.
The Influence of Personal History
The findings in Chapter 4 on research question 4 attest that the most influential
element on the extent of change was the participants" experience, followed by theological
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training (see Table 4.13, p. 109). Such findings support the claim that practical training is
the best tool of teaching in ministry. Seeking to advance the preaching in the churches in
Galilee would not be possible by simply presenting the biblical-theological founding of
the narrative preaching style. Therefore, the module had to have the practical aspect of
preaching. When the participants delivered their first sermon, they were able to relate it to
the narrative style and discussed in more details their concems. The fact that these
participants have not previously experienced delivering narrative sermons, brings their
short experience of narrative preaching into conflict with their lengthy experience of
noimarrative habits. The longer the experience is the more difficult to be change.
Based on the sharing of the group and the discussion after preaching narrafive
sermons, I found that the older preachers had more difficulty embracing a new paradigm
ofpreaching due to their more deeply rooted topical style of preaching. On the contrary,
the younger preacher who had less experience was able to adopt narrative preaching more
easily.
According to the table of evaluafion (see Appendix E), the three elderly preachers
in the group demonstrated less change in the two attempts of preaching; however, some
changes were evident in their preaching. This study operated on the fiindamental premise
that change is possible providing opportunity for cognifive exposure and behavioral
practice. This finding indicates that the participants who persist in pracficing narrative
preaching become, with time, more natural to them to preach in such form.
1 conclude that change does not happen by experience alone. The real change
takes place when the alteration of cognifive understanding is followed by real practice of
narrative preaching. Thus, tme narrative preaching is a product of intellectual and
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practical examinations. Such claim gives very plausible explanation to the findings of the
order of the most factors hindering use of narrative preaching�experience first and then
theological training.
Implication of the Findings
I found that the participants changed after being exposed to narrative preaching
style. Their changes were very posifive. I have argued that the style ofnarrative
preaching w as analogous to the biblical narrafive I have presented. One of the dynamics
of the biblical narrative is the hearers taking side with the main character of the narrative.
The positive change in the participants' attitude during the course of the study was
wrought by the same dynamic that narratives challenge hearers to take sides. The
participants were taking sides of the narrative preaching as opposed to other styles. One
of the fiinctions of the narrative is to transform identity. The transforming identity implies
transforming attitude and behavior. Presenting narrative preaching modules can be seen
as narrating the story of the narrative preaching style per se. The participants heard the
story of the narrative preaching style and were invited into its word by offering the
opportunity to experience preaching sermons in narrative forms. In other words, the
participants and the module of narrative preaching formed a miniature example of the
function of the narrative within the community of faith.
The fact the participants changed, transforming the community of faith should be
highly predictable. This claim leads me to the second implication. The Palesfinian
Evangelical churches in the region ofGalilee are open to changing their preaching style
given exposure to narrative preaching method. This implication would add more
emphasis to premise that preachers are not only bom but also made.
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Suggestion of Possible Contribution to Future Research
This study can fianction as a baseline on which fiiture research can be built. The
participants exhibited an extent of change in their openness and attitude toward narrative
preaching. The change was manifested in their willingness to practice narrafive
preaching, express willingness in fiiture engagement ofnarrative preaching, and willingly
put forward the narrative module to nonparticipants. Their willingness was preceded by
exposure to the biblical and theological foundation of narrafive preaching. This study has
at least created an awareness of narrative preaching, thus, any future research would not
start from ground zero. Future research can focus not on the extent of openness and
change of attitude, but on the extent of the practical usage ofnarrative preaching style.
This study refrained from declaring with certainty the future engagement of the
participants, for it was limited to the duration of the module. Future engagement requires
fiirther study that investigates the implementation ofnarrative preaching style in the real
setting ofministry. Future research would seek to answer the question as to what extent
those participants who had exposure to the narrative preaching module would preach
narrative sermons continually.
The findings of research question 4 indicate that one ofparticipants' hindrances of
implementing the narrative style was the unfamiliarity of their congregations with this
very style. Future research would, then, study the effectiveness of the openness and the
attitude of the congregation on the willingness of pastors and leaders to engage
continually in a narrative preaching style. Hence, an examination of openness and change
of attitude would be measured in the congregations as well.
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Serendipitous Observations
During the module of this study, I have two unexpected observations related to
the female participants. These observations are related to findings for research quesfion 4.
The dynamic of the Palestinian culture, particularly the status ofwomen, played an
important part in leading to these serendipitous observafions.
Female Students' Contribution
The findings of research question 4 attests to the openness of the participants
being affected by their personal history. The contribufion of the five female students
pro\ ided a good supportive example for the findings. The female student participants
contributed greatly to the some of the discussion during the module. 1 have observed in
my joumal that during our discussion on history and historiography, the five Bible
college students had no problem with the concept ofhistoriography. When 1 asked
rhetorical questions about the fi-eedom of the author in the presentation of the concept of
the plot, they participated and answered, "Selection and arrangement." 1 observed that
these students felt more secure participating in the discussion for several reasons. The
classroom in which the module took place was their classroom as well. 1 have lectured to
them about history and historiography before. They were familiar with the subject. The
fact that as researcher I was also their teacher reinforced their confidence. Therefore,
these fi\ e female students contributed to the discussion more than the rest of the group.
The five students helped me and confirmed the concept ofhistoriography by
providing positive comments on the subject. Their theological training had influenced
their openness and change in attitude toward narrative preaching. However, the rest of the
participants were displeased with the concept ofhistoriography as it was unfamiliar to
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them. They did not welcome the idea that the author had the freedom of selectivity and
arrangement of his material for the sake of his message. They reasoned that if they were
to agree with this concept, they would falsely agree to the notion that the Bible is not true
and cannot be trusted. 1 struggled in making this idea as clear as possible by trying to help
them understand that the concept of "historiography" works to support the Bible's claims.
The five female students positively confirmed the concept. The extent of their openness
toward narrative preaching that was affected by their theological training obviously
surfaced during the discussion time of the module. 1 observed during the discussion time
the females exhibited a willingness to participate, yet during the workshop time they
withdrew and held back their participation. I would argue that during the time of
discussion the nature of the module was that of a classroom, which provided a secure
environment for these five female students. The time of the workshop could well be seen
as one of a church setting. The dynamic of the behavior of the female students can be
contributed to the status ofwomen in the church, which is a reflection of the Palestinian
culture. 1 refrain from discussing the status ofwomen in two cultures, the church and
society, for they are very close. I see both cultures as one; the status ofwomen in the
church is an accurate reflection of that of society.
The status ofwomen in the church was also the direct cause of the female
preacher's refraining from participating in the workshop of the module. The Evangelical
Palesfinian churches in Galilee hold a strong stand against women in ministry,
particularly preaching to a congregation that contains men.
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Refraining the Female Preachers
Another unexpected observation concemed the decline of the three women to
participate in delivering sermons. Those who preached during the module were all men.
The women who participated were hesitant to take part is the experimental sermons. I
know they do preach in women s ministry settings. The congregations to which these
females preach are solely women.
The pastors and leaders of the Palestinian E\ angelical churches, particularly the
older ones, believe that women should preach to women only, and not to men. They do
not even name the action ofwomen in the pulpit "preaching" but "sharing." Some of the
pastors in the region ofGalilee strongly recommend that women in churches should
cover their heads. These leaders view women as unequal to men. They view them as
followers or even property of their husbands. Women ha\ e no right and capacity to teach
men. In addition, women themseh es hav e adhered to this notion. They see pastors,
leaders, and men of the church as the persons in charge and command. Man is the head in
every wa\'.
Such perception greatly contributed unconsciously, in my estimation, to the
reluctance of the three female preachers to participate in the workshop. They were
intimidated to stand up in the front ofmale preachers, pastors, and leaders of churches,
especially the older preachers. I believe if the entire group was composed of very young
leaders close in age to the participating women, possibly these women would ha\ e
attempted to preach. Thus, I would ascribe the reluctance of the women preachers to the
fact that Palestinian culture is male dominant and that Palestinian churches take a strong
theological stance against women in ministn. .
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Limitation of Study
Four elements limited this study: (1) the duration of the module was relatively
short; (2) the setting for practicing narrative preaching was artificial; (3) the relationship
between the participants and myself to some degree yielded biased data; and, (4) the
number of participants, as a whole, and, more specifically, those of who delivered
sermons was small.
Duration
The duration of the module was relatively short to create a secure change. I have
argued thus far that the participants demonstrated a extent of openness and change in
their attitude toward narrative preaching. However, 1 cannot be completely certain of
their change in the real-life situations of their ministry, that is preaching narrative
sermons in their churches and genuinely putting forward narrative preaching for
nonparticipants. These participants have been preaching in their own style for a number
of years. Real change requires that the preacher go into the process of unleaming and
learning. The module of this study can be considered the first step of such pursuit.
Setting
The setting of the module was in the classroom where the preachers experienced
preaching narrative sermons artificially. Long argues that in the event of preaching, four
elements are presented: congregation, preacher, sermon, and the presence of God (22-23).
The element of "congregafion" was missing. Though, missing of the congregafion is
arguable in that the participants would fiilfill the function of the congregation, they are
not the true congregation of the church. Primarily, the congregation of the church comes
to the worship service, where they hear music and the sermon. They come with the
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assumption that they will hear the word ofGod, by which their lives should change and
become aligned with God"s purpose. The module of the study lacked such a dynamic. In
the first place, the purpose of the hearers during the module was to analyze and crifique
the preached sermon in order to obtain new skills and understanding. One would argue
that attaining new skills and understanding is, in fact aligning with God's purpose, yet the
setting of the church is different because the alignment takes place within the frame of
the family ofGod who meets confinually on a weekly basis.
Relationship
The good relafionship I had with the participants before the begirming of the
module, which grew stronger in the course of the time of the module, affected the
outcome of this study. I believ e that some of the participants, both preachers and
students, attended the module motivated by my relationship with them. Though this
relationship works in the opposite direction in motivating the participants to attend the
module, at the same time it affected the accuracy that this study desired to present. I am
mindful of the cultural dynamic behind this issue. In my culture, courtesy and politeness
are valued more than accuracy and straightforwardness. Such dynamics become very
strong when people meet face-to-face. Therefore, I am assuming that the participants did
feel comfortable sharing with me, particularly during the semi-structured interviews,
what were their real feeling and challenges. The good relationship between the
participants and myself w ould influence the change in the attitude of the participant.
Perhaps the positiv e change was not so accurate, but the participants were complimenting
me and would feel ashamed to admit their unchanging attitude, specially presenting to
them that which is described goods and very beneficial to the community.
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Number of Participants
The participants who attended the module numbered twenty people. Out of these
twenty participants, fifteen were preachers. The number of the population of this study
was forty five pastors, preachers, and leaders. The general aim of this study was to find
out whether the Palestinian Evangelical churches were open to a new style of preaching,
namely narrative. The participants in the module are a portion, 33 percent, of the total
number of the population; therefore, the representafion is limited. The number of those
who delivered sermons in the module was less than half of the actual number of the
participant preachers; thus, the findings that claim the change in participants on a
practical level are limited to those who preached during the module. The limitation of
numbers of the entire group ofparticipants and the limitafion of numbers of those who
presented narrafive sermons prohibit this study fi-om claims of absolute generalizafion to
the Palestinian Evangelical churches in the region ofGalilee.
Narrative Preaching and Passages
Not every sermon of the seven participants who preached during the module
exhibited change in the centrality of the sermon on God and the utilization of the literary
unit. Two preachers failed to exhibit in both their sermons the centrality ofGod, and one
preacher failed to shown usage of the literary unit in both his sermons. Such failure limits
the claim of this study conceming the practical aspect. In addition, the practical aspect
was limited by the choice of the passages the seven preachers used for their sermons in
the module. They preached only from narrative passages. Because narrative passages
lend themselves easily to narrative form, a question surfaces conceming whether these
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preachers really know how narrative preaching works, especially in nonnarrative
passages.
Self-Selection
The participants in the module, particularly the fifteen pastors and preachers that
compose 33 percent of the population, were self-selected. Their selection was based on
no particular criteria by which an accurate representation of the population was secured.
This study sought to discover the openness of the Palestinian Evangelical churches
toward narrative preaching style. The means by which the preachers participated in the
study, namely self-selection, makes this study limited. The rationale for this claim is that
two-thirds of the population, the nonparticipants, might react differently to the narrative
preaching presented in the module. Therefore, this study cannot be generalized to all the
Palestinian E\ angelical churches in the region ofGalilee.
Recommendation for .Application of Findings to Ministry Context
On the whole, this study has found that the Palestinian Evangelical pastors,
preachers, and leaders are open to change to narrative preaching. The participants have
shown extent of change. Ha\ ing examined the limitation of this study. 1 found that this
change needed to be actualized in the real setting. Therefore, 1 recommend few
applications that would assure the change in my ministry context.
First, perhaps 1 should visit the participants in their churches. The purpose of
these visits is to encourage the participants to continue preaching narrati\ e sermons in
their churches. I am convinced that these visits would con\ ey to the participants that my
interest was not limited to their participation in the module for the sake ofmy personal
study. On the contrary, my interest in their participation in the module w as for a real
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change in their preaching style within theirministry settings. These visits then would
motivate and inspire the participants to preach narrative sermons. In addition, this study
finds that the openness of the participants was affected by courtesy and politeness. The
participants demonstrated willingness to change and have fiiture engagement in narrafive
preaching; thus, the elements of courtesy and politeness might influence the participants
to present narrative sermons. However, these visits would attest or disprove the claim of
this study on the effectiveness of the elements of courtesy and politeness.
Second, perhaps I should seek more opportunities to be a guest speaker at their
churches. I would make use of these opportunities to preach narrative sermons. My
visitation would motivate them be more engaging in narrative preaching. Then they
would see how narrative preaching is performed in real situations and how the people of
the church would react to such a style.
Third, perhaps I should recall the participants for another two seminars, within six
months, to follow up on the way their preaching has developed. This gathering would
create new opportunities to really uncover the real challenges they are facing. I would
encourage them to see carefijUy the opinion of their congregafion about their new style of
preaching. I believe if they were to receive good compliment and encouragements from
their congregation, the participants would surely increase their interest in narrative
preaching.
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Speculation about Further Studies
The limitations of this smdy�short duration that would not secure solid change,
the artificial settings for preaching practice, personal relationships interfering both
positi\ ely and negati\ ely, the limitation to the male experience, uncertain lasting
change�should be of real concem for future studies. My awareness of these issues
compels me to present few speculations to enhance any fiature attempts for such study.
The short time can be overcome by presenting three modules that are a few-
months apart. The first module would focus heavily on the biblical and theological
foundation yet pro\ ide some practice ofnarrative preaching. The second module would
present a re\ iew of the biblical and theological foundation ofnarrative preaching. The
practical aspect is much stronger in the second than the first. Workshops ofhelping and
directing the participants in practicing narrative preaching require longer time than just
presenting the theoretical sides of the narrative preaching. The third module would be
merely on presenting narrative sermons by the participants followed w ith constmctive
evaluation and discussions.
The time betw een the second and the third module would present opportunities
the participants to practice narrative preaching in their ministry settings. Thus, the
limitation of the artificial setting can be overcome. In so doing, the study would give
oppormnities to each participant�male and female�to practice narrative preaching. In
order to guarantee the fact that each participant would have opportunity to practice
narrati\ e preaching, the researcher should inform them that he or she is going to visit
them unexpectedly.
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Numbers of unexpected visits should be made to the participants' churches. The
researcher should pay the participants at least three visits during the time between
modules 2 and 3 and afterwards. This strategy is very possible to do so because not all the
main services are conducted on Sunday mornings. Numbers of services are on Sundays
afternoons and during the midweek. The visitations would help the researcher evaluate
the extent of change that took place in real settings.
The data instrument collection, namely the semi-structured interviews preformed
face-to-face and that affected by the relationship with the researcher, cannot be accurate
in a culture that values courtesy and politeness more than straightforwardness. The
participants might shy away from sharing with complete honesty that they did not
understand or even that they did not like the narrative style. Therefore, in fiiture studies,
anonymous quantitative questionnaires are recommended so that the names of the
participants are not required and personal contact is avoided.
Finally, in order to minimize the influence of the personal relationship on the
outcome of the study, the modules could be presented and led by more than just one
researcher. Having two or three people would create more of the workshop atmosphere
whereas the participants feel more a part of the process of the entire project.
Postscript
This study impacted my ministry significantly. I believe that narrafive preaching
is desperately needed in the churches in Galilee. I wrote down in my joumal that a few
months after the module ended two pastors who were not participants approached me and
asked conceming the next fime I was going to offer another narrative preaching module.
Another leader who helps in the ministry ofCampus Crusade contacted me and asked
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about the time of the next module on preaching. They have heard from the participants of
the first module, and they sought to participate in the upcoming one. In the last
convention of the Council of the Palestinian Churches, I was approached by the president
of the Council asking me to help in training preachers as 1 did last summer, referring to
the module on narratix e preaching. These incidents indicate that the finding that the
participants \\ ould put forward the narrative preaching module to nonparticipants was an
accurate one.
W hen the \4iddle East Field Director of the Church of the Nazarene heard that I
offered a module on narrative preaching to pastors and preachers, he asked me to offer a
seminar using the theoretical content of the module that I conducted for this study. The
seminar did not ha\ e a practical side due to the limitafion of time. The seminar took place
in Jordan. Over twentv pastors and leaders from Jordan, Lebanon, S>Tia, Iraq, Egypt, and
Israel also attended this seminar, which was held in October-November 2006.
Mv conviction that the preaching in the Palestinian Evangelical churches need to
be reshaped in a new way. namely, into narrative style, translated my desire into acfion
on a wider scale. As a result, I ha\ e founded a ministry, called Olive Branch. It focuses
on the practical aspects of narrative preaching. Olive Branch is an officially registered
ministry that aims to train emerging young leaders in preaching and leadership. My new
ministry is in partnership with the Mission Society for the United Methodists in Atlanta,
Georgia. In Chapter 1 in my analysis of the problem, I stated that the Bible College
offers
one course on preaching. Believing that one preaching class is not sufficient, belie\ ing
that the need for good quality preaching is great, believing that 1 have the opportunity
to
make a difference, I was strongly motivated to begin such a ministry.
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APPENDIX A
INVITATION LETTER
Monday, June 5, 2006
Dear Pastor, Preacher, and Leader,
Warm greetings to you in the name of our Lord Jesus Christ.
1 am writing to invite you to attend a seven-session module on narrative preaching. The
nature of this module will be that of seminars and workshops during which we will
explore the nature of narrative preaching style. We will meet on succeeding weeks for the
first four sessions. The reaming three sessions will be held on alternate weeks. Your
attendance is very important and will benefit your church, congregation and ministry. We
would love to have you join us.
The module would take place in classroom A at Bethlehem Bible College�Nazareth
Center. The first session will be held on Thursday, August 3, 2006. During these sessions
there will be breaks for coffee and tea.
1 look forward to hearing from you.
Yours truly.
Rev. Nabil Samara
Director of Bethlehem Bible College Nazareth Center
Would you please respond to this invitation by completing the form below?
Please circle one of the following below?
2
3
Yes, I would like to commit to the module.
Yes, but I am uncertain as to my participation.
No, not at this time
Your name: Telephone number:
Your denomination:
Years in ministry:
Your age: (optional)
Education:
1 have provided you with a stamped envelope with my address.
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APPENDIX B
THE QUESTIONNAIRE
The following questionnaire would be completed withm 10 mmutes. The italic words
were added to appropriate the question to the five female students.
1 . Where do you/does your pastor obtain basic ideas for your sermons? Please
check all that apply.
a. The political situations of the country
b. The spiritual condition of the congregation
c. The biblical text of the Bible
d. Special occasions and events
e. Ideas from personal devotions
f Dream and revelations
g. Christian calendar year
h. The outcomes of the dynamics of the relationships within the
congregation of the church
i. Well-known passages that are easy to preach from
j. Hymns and songs
k. What is the most-used option from the above?
2. How many Bible passages do you use/do you hear in a single sermon?
3. How often do you preach/Zzear a series from a group continuators passages?
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4. How do you/would you study the Bible to prepare for the sermon?
5. What is the goal of your preaching/o/the preaching?
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APPENDIX C
RESULTS OF THE QUESTIONNAIRE
The participants completed this qualitative questionnaire upon their arrival to the
classroom in the Bethlehem Bible College Nazareth Center. The following Table reflects
the response to the first question
Where do you get your basic ideas for the sermon?
Question 1: W here Do Vou Obtain Your Basic Ideas Number of Times The .Most Used
for a Sermon? Circled Source
The pohtical situations of the country 10
The spiritual condition of the congregation 20 11
The biblical te.xt 16 5
Special occasions and events 10
Ideas from personal devotions 1 8 4
Dreams and revelations 8
Christian calendar year 8
The outcome of the dynamics of relationships within the \ 5
congregation of the church
W ell-known passages that are easy to preach from 8
Hymns and songs ^
Ele\ en participants (55 percent) drew their ideas for their sermons from the
spiritual needs of the congregation, five participants (25 percent) fi-om the biblical text,
and four participants (20 percent) from personal and spiritual de\ otions.
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The response to the second question formed the following table:
Question 2: How many Bible passages do you like to use in a single sermon?
3 One passage
8 Two passages
9 More than two passages
Nine participants (45 percent) used more than two passages, eight participants (40
percent) used two passages, and three participants (15 percent) used one passage.
The response to the third question formed the following table:
Question: How Often Do You Preach a Series from a Group Continuous
Passages?
17 never
2 every two�three years
1 every three-four years
Seventeen of the participants (85 percent) had never preached a series from a
group of continuous passages. Two of the participants (10 percent) every two to three
years preached from a group of continuous passages, and one of the participants (5
percent) every three to four years preached from a group of continuous passages.
The general response of the participants to the fourth question "How do you study
the Bible to prepare for the sermon?" was as follows.
After spending time observing the condition of the church people, the participants
chose suitable passages that spoke to the need of the congregations. Then, they studied
the passages well to get ideas and points for their sermons. They would use other Bible
verses to support the points of their sermons. The usage of commentaries in preparing the
sermon was indicated by 20 percent of the participants. Most of the participants (80
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percent) did not mention the usage of commentaries. They would pray and ask God for
help and direction and then meditate on selected passages.
All the participants answered question 5 similarly "What is the goal of your
preaching?" The goal of preaching is to encourage the people of the church to grow more
and more in their spiritual li\ es, to deepen their conmiitment, to help them differentiate
between right and wrong, and to experience the richness and the blessing that comes from
following Jesus.
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APPENDIX D
THREE SUMMARIES OF NARRATIVE
SERMON EXAMPLES
PREACHED DURING THE MODULE
First Sermon Summary
The content of the sermon was 2 Kings 5: 1-1 9a. Naaman's character changed
after he washed himself in the Jordan River as was suggested by the prophet. A
comparison between the character ofNaaman before and after his healing formed the
major part of the sermon. Naaman was healed. The price of his healing was not his gifts,
his status, or the letter of recommendation. Rather the price was his obedience. His
obeyed even when doing so seemed ridiculous. His obedience led him to the greatest
discovery ofhis life�that the God of Israel is the only true God. The theme was that of
total obedience to God even when it seems ridiculous to do so, for you know he is the
true one God.
Length of Sermon: 14 minutes
General comments on the sermon by the participants:
"It was hard to follow you since we did not know the theme of the sermon. You
did not state the theme at the beginning of the sermon."
"We liked the comparison you made conceming the change in Naaman."
"I am extremely familiar with this story, but I never thought that it hinged on
verse 1 5, on the discovery that the only tme God is the God of Israel. I thought it was a
story of healing."
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Second Sermon Summary
The content of the sermon was Mark 3:1-6. Jesus was doing good works on the
Sabbath. Many times he was accused ofbreaking the Sabbath. This reading is the climax
of the opposition to Jesus that commenced at the beginning of chapter 2. It tells that in the
synagogue, on the Sabbath, Jesus met a man with a withered hand. The name of this man
is not mentioned. Jesus is found at the center of the episode. The people, particularly the
Pharisees and the Herodians, \\ ere watching Jesus to see if he would heal this man. They
thought that his action would ensnare him. He healed the man on the Sabbath. Prior to the
healing. Jesus asked these people a very simple question, to which they did not respond,
though they knew the answer well. He asked them what is lawful to do on the Sabbath�
good or e\ il, to save life or to kill. When they saw that Jesus healed the man, they went
out and immediately plotted to kill him. They plotted on the Sabbath to kill not to save.
They are the true "breakers"" of the holy Sabbath. The theme of the sermon was not to
break the holy days ofGod because all days are the Sabbath. By NOT doing good works
and helping those who are in need and by PREVENTING others from doling good
works, the Sabbath is broken.
Length of Sermon: 17 minutes
General comments on the sermon by the participants:
"\ liked the twist in the story. I ha\ e thought that the Pharisees accused Jesus of
breaking the Sabbath, and that Jesus always said that the Sabbath is a day for good works,
but I ne\ er thought that the Pharisees and the Herodians were the ones who truly broke
the Sabbath.""
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"I knew that the theme of the sermon would come at the end. I have tried to guess
what that going to be. 1 think I came so close to your idea."
"1 never connected chapter 2 with these verses in chapter 3."
"1 liked it when you said that the story is about Jesus, not the miracle. Many
people in my church always speak about miracles and they become quite excited. This
helps me to understand that the story is about Jesus. 1 am going to help my people always
emphasize Jesus not the miracles."
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Third Sermon Summary
The content of the sermon was Luke 8:40-56. Jesus demonstrated his power over
evil spirits in the preceding part of the narrative (Luke 8:26-39). The narrative unfolds by
establishing Jesus' power over death and diseases. Jesus heals the woman who had
suffered from a hemorrhage for as long as Jairus, the ruler of the synagogue had enjoyed
being a father to his twelve year old daughter.
Both the women and Jairus, the father of the girl, are facing death. Jairus is going
to encounter/encountered death because the condition of his daughter. The woman is
dead socially, and was going to die physically. Though the woman was not yet dead, the
stop, tells us that she is headed in that direction. Both came to Jesus in totally different
ways. Jairus. the father, was most likely \ ery rich, and because he was the ruler of the
synagogue, he was on the top rung socially and spiritually. He came face-to-face with
Jesus. On the other hand, the woman, whose name is not mentioned, was very poor, and
was considered an outcast and unclean. She was a woman who was at the bottom of the
ladder both socially and spiritually who came to Jesus in secret, yet Jesus made her story
known to the crowd.
Both persons needed Jesus. By his action, Jesus showed he came for everyone and
not just to the socially acceptable people. He healed those w ho came to him. He has the
power to give life. The theme of the sermon stated that regardless of one's situation and
status in life, one comes in faith to Jesus because he gives life.
Length of Sermon: 21 minutes
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General comments on the sermon by the participants:
"We have begun to understand the way you use Scripture. You want us to see the
bigger picture. At the same time you dig deep by using some of the details of the
Scripture."
"We liked the way you compared the father and the woman without making a list.
It seems difficult to move from one idea to another without using points or sub-points.
We believe that with more practice it becomes easier."
"It is the first time I have made the connection between the age of the girl, 12
years, and the length of the time the woman has hemorrhaged, 12 years."
"Again, you emphasized that the story is about Jesus and not about the miracles
or the two people in the story. While you preach about these people, you kept Jesus at the
center."
"In all three sermons you never used any story to illustrate your ideas. I
understand that narrative preaching is not the usage of stories within the sermon. It
becomes clearer to me as to what narrative preaching is to be."
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APPENDIX E
SERMON E\ ALUATION TOOL
Having asked for \ olunteers for a preaching workshop, seven participants
volunteered. Each of the volunteers preached twice. I evaluated the sermons presented on
two major elements. None of the volunteers were from the Bible college student
participants.
The first element to be e\ aluated was the centrality of the sermon. 1 examined
whether the preachers centered their sermons on God/Jesus.
The second element to be evaluated was the usage of a literary unit. 1 examined
whether the preachers accounted for the literary unit of Scripture in their sermons.
Preacher I 2 3 4 5 6 7
Age 44 41 53 49 63 58 38
Ministry Years 13 12 26 21 32 30 11
Sermon I John John Mark Joshua Matthew Genesis Matthew
Reference 11:1-43 2:1-21 9:14-29 6:12-25 25:1-13 22:1-14 17:14-21
length {14 min.) (16 min.) (14 min.) (18 min.) (15 min.) (18 min.) (16 min.)
Sermon II Nehemiah Acts John Judges Matthew Luke Luke
Reference 1:1-23 3:1-16 9:1-41 7:19-23 20:1-16 17:11-19 24:13-35
length (17 min.) (17 min.) (20 min.) (19 min.) (15 min.) (15 min.) (17 min.)
(story)
Centering on
God: Sermon I
No No No Yes No No Yes
Centering on
God: Sermon II
Yes Yes No Yes No Yes Yes
Using Literary
Unit: Sermon I
Yes Yes No No No No Yes
Using Literary
Unit: Sermon II
Yes Yes Yes Yes Yes No Yes
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APPENDIX F
SEMI-STRUCTURED INTERVIEWS
Based on the research of questions 2, 3, and 4, 1 asked each of the participants
three basic questions.
First question: Will you use the narrative preaching style more frequently?
The Basic Answers of First Question
13 Yes, I will use the narrative preaching
style
Yes, 1 will use the story-like form.
1 will not use story sermon.
I am not sure if I would like to change
my style.
Second question: Would you encourage other preachers who did not participate
in this module to attend ftiture modules on narrative preaching?
The Basic Answers to the Second Question
Yes, I will tell others about narrative
preaching module
^ Yes,
1 will use tell other and 1 will, also
attend other modules on the subject.
2
If 1 was asked, 1 will advice the person
to attend such module.
Third question: Do you think your age, gender, experience, and theological
training will affect your usage of the narrative preaching style? Please rank these factors
from the most influential to the least that might hinder your usage of the narrative
preaching style? What other factors might contribute to your hesitancy?
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The Basic Answers to the Third Question
Part one
Yes, these elements greatly influence
the usage of narrative style.
Yes, these elements influence to some
extend the usage of narrative style.
Part two
Experience, Age, Training and Gender
Training, Experience, Age, and Gender
Age. Experience, Training and Gender
Experience, Training, Age and Gender
Training, Gender, Experiences, .^ge
Part three
The people ofmy church are not used
1 1 to this style.
It takes more time to prepare for
^
sermon but with more practice, maybe
it will be less time.
I think better with points. It helps me to
3 be more organized.
Nine of the participants (45 percent) listed their first priority as the element of
experience. Seven of the participants (35 percent) listed their first priority as that of
training. Four participants (20 percent) considered age as their first priority. Nine
participants (45 percent) named their second priority as experience, and se\ en of the
participants (35 percent) listed their second priority as training. Six participants (30
percent) considered age as their second priority. Two participants (lOpercent) ranked
gender as their second priority.
Overall, the entire group placed these elements in the following order:
experience, training, age, and their gender.
6
5
4
3
2
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Eleven of the participants (percent) believed that their church people will need
time to adjust to a new style of preaching. Six participants (percent) believe that narrative
preaching requires more time to prepare; however, with practice, the time of preparation
would be shortened.
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APPENDIX G
NOTE ON NARRATIVE PREACHING DISCUSSION
DURING THE MODULE SESSIONS
DISCUSSION 1
WHAT IS NARRATIVE PREACHING?
We begin our time with these important questions:
1 : 1 Can preachmg really be learned? Can we really leam how to preach, or must we be
bom with the gift?
Answer: Preaching requires study, practice, and hard work, preaching is not
merely a matter ofbeing an acquired technique. Preaching is, in fact art, and craft,
gift and training, like playing the piano, needing practice and talent.
1:2 What is preaching? What are we attempting to do when we preach? Preaching is an
event. Elements presented are the congregation, preacher, sermon and the
presence ofChrist. (Long 22-23)
1:3 The images of the preacher. Preachers have at least unstated images ofpreacher's
role. The\ are primary metaphors that not only describe the nature of the preacher
but also embraced by implication all the other aspect of preaching event.
1 . The Herald�This image is a biblical one (kerusso). Though the preacher is the
one who speak the words of the sermon, God is actually doing the proclaiming.
a. What are the Strengths?
b. What are the Weaknesses?
2.
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The Pastor: the purpose of preaching is to enable some beneficial change in the
hearers. The pastor wants something good to happen to and for the hearers as a
result of the sermon.
a. What are the Strengths?
b. What are the Weaknesses?
3. The Storyteller: This image tells us who the preacher is by describing how the
preacher preaches. Narrative is superior theologically and communicatively.
Theologically: the gospel/Bible is a narrative.
Communicatively: We remember in stories, dream in stories, and shape our
values through stories. Jesus did not speak to them without a parables�stories
(i.e., Mark 4:34).
Implications:
a. What are the Implications?
b. What are the Weaknesses?
1:4 Narrative Sermon:
From the four implications we move to discuss the meaning ofnarrative sermon.
It is not telling a story or stories in/during the sermon. Narrative sermon has two
concepts.
1 . The entire sermon, from the beginning to end, is a story that has a plot
(exposition, crisis, resolution, and conclusiony'denouement).
2. The sermon behaves like a story. It has an introduction, body (not points or
sub-points), and conclusion. The conclusion is explicit. It has a plot as well.
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DISCUSSION 2
BIBLICAL AND THEOLOGICAL GROUNDS
FOR NARRATIV E PREACHING
2:1 Recite and Educate
The story ofGod and his people is the message conveyed to God's people. The
center theme of these books is the covenant made with Israel at the foot ofMount
Sinai. It is called a suzerain/vassal treaty. It contains six steps.
In the context of the Great Commandment (Deut.6:5-7), the verb nnirj is used to
com ey the combination of two concepts:
1 . to recite (imperati\ e)
2. to teach incisively
A closer look at the commandment ofhonoring one's father and mother
2:2 Embodying and Acting the Story
Hosea: The prophets used the marriage metaphor.
- The first son was called Jezreel.
The second child was called Lo-ruhamah.
The third child was called Lo-ammi.
- The prophet lived a life of rejection. Those who experienced God's forgiveness
wouldforgive. The prophetpreached a sermon on love andforgiveness out ofhis
own life experiences. His life story became the message ofGodfor his people. He
experienced the suffering heart of the redemptive love ofGod when the people of
God sinned.
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Jesus: Jesus' identity according to the Gospel ofMatthew as the Son of God connotes
Israel.
- Jesus stepped into the shoes of Israel. Jesus repeated the experience of Israel.
Jesus takes upon himself the role of Israel in order to reform the people ofGod;
thus, the story of God and Israel becomes his own story.
- Jesus' story is also is the continuation of story of ancient Israel. Jesus is the
fulfillment of the OT, of the promises ofGod to Israel, and the inaugurator of the
kingdom of God. For Matthew, community formed around Jesus is nothing but
the continuation of the story ofGod's people.
- Thus, the embodiment ofand the continuity ofGod's story that Jesus took on
himselfwas to reform the people ofGod into a new reality, the kingdom ofGod.
2:3 Challenge and Taking Sides
The confinuafion did not go smoothly. The narrative of the Gospels presents
Jesus as the one who has great conflict with the religious leaders of Israel. The
parable in Mark 12:1-1 1 and the comment ofMark in verse 12 sums up the entire
story of continuation and conflict.
What is a parable? A short narrative from which a moral or lesson can be drawn.
The parable may, but need not be, an allegory wherein, say, each character stands
for an abstraction that otherwise would be hard to grasp. A parable lacks the
detailed correspondence of an allegory. A parable lacks the abstract concepts
that
represents the concrete element in life.
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2:4 Why Narrative/Parable? They do well in these areas:
1 . Narratives encourage in their audiences a sense of affinity and
identification with the central character or characters.
2. Narratives are capable of indicating strong interrelations in the many
factors of human experience in concrete situations of life.
3. Narratives also work in drawing the audience into their world so the
shared values, imagination, and views of the audience might be
undergirded or challenged.
Do we see these elements in the parable ofMark 12? How?
- The parable was not told to draw the moral lesson, "We have a vineyard to tend
and must render the proper fiiiit to the Owner of the vineyard who will expect
them in due season." NO. Ifwe see this lesson, we miss the historical element to
which the parable points. Jesus was not just an example of somebody who is
getting it right. The uniqueness of Jesus' situation and position is rooted in the
historicity ofhis event.
2:5 Histor> and Historiography
In his two-volume narrative, Luke aimed to present the timeline of the history of
the people ofGod that must pass through the person of Jesus and his disciples.
For Luke narrative is the proclamation; therefore, he presented his account by a
method that goes beyond mere historical presentation.
- Luke's presentation is called historiography: it is the study of the way history is
and has been written. In broad sense, history refers to the methodology and the
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practices ofwriting history. In a more specific sense, it can refer to writing about
rather than o/history.
- Historiography imposes significance on the past by the choice of events to
record in order to communicate the intended message. The elements ofselection
and arrangement make the interpretation.
With historiography, four interrelated benefits of the past are put forward:
1. validation
2. continuation
3. identity
4. pedagogy
Do we see these elements in the NT? How?
2:6 The Central Character of the Bible�God
- The NT and the OT are theocentric. God is the Subject and Object of the written
record. If the main character of the Bible is God, then, God himself and his
purpose unify the OT and NT. We cannot understand Jesus and the significance of
his mission ifwe have no realization ofGod, who is the author of Jesus' story.
Ancient Israel did not understand God in philosophical and ontological concepts,
which are based on observation and contemplation. Their faith was the result of
experience and not the conclusion of abstract logic. Moreover, the identity ofGod
was revealed through his work in history. Israel leamed ofGod's identity through
his active intervention in history for his people, which evoked their faith. The
identity of God revealed through his work is the foundation of the faith of his
people. Therefore, the best theological foundation for narrative preaching is the
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understanding of the person ofGod, which means understanding God through
examining his actions and purpose for his people.
- Biblical understanding of the person of God is in the way he acts. The being of
God is equal to the action ofGod. The Bible does not speak ofGod who was and
then acted but ofGod who makes known his nature and will in his action. The
identity ofGod cannot be separated from his action.
2:7 The narrative of God is the text of the Bible. Then we ask "what does the Bible
say about God? The story of the Bible is our answer.
- The biblical concept of history is unlike the Muslim concept ofKismet, the
fatalism of Islam. That is. Kismet is the predetermination ofAllah for the fate and
history of the people. The biblical view ofhistory is not even close to Karma, the
deterministic cause and effect of Hinduism and Buddhism.
God accomplishes his purpose in the course ofhistory. He brought his people
out of Egypt despite the opposition ofPharaoh. He brought his people into the
wildemess to the Promised Land despite the unbeliefofmany. His gave factory to
his people and overtumed the curses into blessings. God was making history in
his actions. To God's people, history becomes his story. Thus, God makes history
by his mighty acts. God's acts in history are the story ofhis redemption.
- The highest point of this story is the cross. The New Testament as a whole is the
story of this high point. Jesus' coming was a historical event that was the climax
ofGod's working since the Creation. All former history had its goal in him
because God had so directed it. The Gospel of Luke is centered on God. God
govems all events. His purpose prevails over the opposition of kings and mlers.
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God has entered the history ofhumankind. God has accomplished his purpose
through the Spirit-anointed ministry of Jesus. The center of Jesus' ministry was
the kingdom ofGod. In Jesus, God declared the end of the Spiritual Exile. God
has returned to his people and declared himself their King, the Royal Messiah.
- The emphasis of Luke on God's divine purpose serves his own understanding of
the mission of church. The Christian community struggles with its own identity,
the coherence between God's aim and the ministry of God. In the Gospel of Luke,
through the work of Jesus Christ, God has completed his ancient purpose for his
people. This completion was presented as narrative. Such presentation makes a
strong invitation to God's people for discipleship through aligning themselves
with Jesus' mission, which is God's purpose. The church should take on the
mission of Jesus Christ and become the transforming agent in the world through
inviting others into God's purpose.
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DISCUSSION 3
THEOLOGY OF NARRATIVE PREACHING
3:1 Narrative Preaching
W e are to preach biblically
Preaching the Word is an essential ministry within the community of faith, (2
Tim. 4:1-2).
- When preaching is misused and poorly conducted, great harm occurs to the
community of faith. This harm of the community would be manifested in
misunderstanding the identity God and itself and consequently in its theology and
practice.
3:2 The Function of Narrative in Transforming Identity
Narrative is ubiquitous. Narratives are found at all times in human experience in
one way or another. Therefore, the gap between the culture of ancient Israel and
those who produced the biblical text and the culture of today is bridged not only
by textuality but even more by narrativ e.
We stress the centrality ofnarrative to human experiences. We cannot make
sense of ourselves, of the world, or ofGod unless we retum to narrative.
Stories of "God-with-us" must always be told as our story, as having a bearing
on our present identity. Preaching transforms the identity of the community by
adding new beginnings to our human stories and many possibilities of new
stmctures of the story of God and his people.
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- If the church lives a life transformed by story, then it is faced with the question,
"Which story are we talking about?" The task is to make the story from meta-
story of the Bible, Genesis to Revelation, our own narrative.
- God's purpose is to reconcile the entire creation to himself, which was
accomplished in the death and resurrection ofChrist. However, the act of Jesus
did not conclude the drama. The conflict between God and his enemy continues
and grows strongly. The community ofGod is shaped by its past and future story.
- The identity of the community ofChristian faith is being shaped and
transformed by its narrative. The community ofChristian faith would have
access to its narrative through the acts ofhomily, which should function as
biblical commentaries and interpretations. The biblical narrative and Christian
preaching have strong ties.
- Christian preaching tells a story and names the name. Ifnarrative
consciousness confers identity, then preaching transforms identity, converts in
the truest sense of the word, by rewriting our stories into a God-with-us story�
beginning, Presence, and end.
- Preaching, then, functions as the link between the written narrative and the
reality of the community offaith. Ifpreaching helps us write our stories into a
God-with-us story, then are we limited to a certain form ofpreaching? The idea
of "writing our stories
" demands a preachingform that is compatible to the story
concept.
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3:3 The Form of Preaching
- Storytelling: The question we then face is what form ofhomily is best in
con\ e\ing the meaning of the text. Storytelling is the best form to convey God's
message to his people.
- Plot: Each segment or episodes of the narrative always has an intemal
relationship to the other segments or episode of that narrative account. Therefore,
the author selects the events that have the stronger effects and that relate not just
to what happened but also to the meaning ofwhat took place. In doing so, the
authors of the biblical material have created theplot of the narrative that serves
their intended purpose of communication. The dynamic of structure and
selectivity does not validate the historicity of the account. Thus the concept of
structure and selecti\ ity becomes ofutmost importance for understanding the
inherited meaning in the text. Plot is an element that a narrative must have. It
consists of the arrangement and interrelationship of the events of the narrative.
Can we see any plot in the Bible that coveys a specific message?
- Exodus: The plot was given a strong sense of forward thrust by scenes of
sending Moses, confronting Pharaoh, pursuit of Pharaoh, and crossing of the sea.
The separation from Egypt was for the purpose of clinging to Yahweh. The
overall faction of the plot, particularly in the pattem on interaction, is the
revelation of the identity ofGod. Through the joining of e\ ent and meaning, the
identity w as established.
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IVhat about the Gospel ofMatthew?
- Character: The plot is void if it does not serve to render the character of God.
Plot is indispensable as long as it provides the basic line on which the character
and the incidents are fashioned. Christian community is interested in the story
because God/Jesus is at its center.
Description or Prescription: The central character of the biblical narrative
should be rendered in the biblical sermon. For, the biblical historical narrative,
that is the entire Bible, is told to make known the theocentric purpose. Moralizing
not only misses the point of the text by transferring mere elements but also by
transforming the description of the past into prescription for people today.
Moreover, moralizing tends to transform the theocentric focus of the Bible into
anthropocentric sermons. Thus, true biblical preaching focuses on the person of
God, on who he is, and on what he does. The "being" of God inherited in his
"doing"; therefore, his narrative as wrote down in the Bible is the foundation of
the preaching of the church.
3:4 Narrative Inductive Preaching
Induction: The method ofpreaching in the church should be inductive, where
particulars of the texts are the foundations of the sermon. Due to the fact that the
world of the Bible is a real one, the movement of preaching should be inductive.
Inductive preaching does not start with the human experience as its world; rather,
it starts with the cultural-linguistic world of Scripture, which the individuals
accepts as their world as they join the community of faith.
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Into world of the Bible: Preaching should not start with the human experiences
and move to the world of the Bible. This wrong start brings the narrative of the
Bible into our own world. On the contrary, preaching starts in with the world of
the Bible and takes the hearers into that world, as they become part in, and of the
Scripture 's world. The truth of the text is transformed into the heart of the hearers.
We should reject that the staring point of preaching, as beginning with the
experience of human problems then moving into the biblical world, using it as an
example to support the problems that occur to human and trom where the solution
(good new s) comes. That is, the preacher finds a problem and makes the Bible a
ser\ ant in supporting his or her claim to provide the solution for the problem.
- Objectiveness: The inductive approach keeps the preacher more on the side of
objecti\ ity. Given the objective nature of the Scripmre, one should approach it
objecti\ ely. Induction impartial, for it demands that one first examine the
particulars of the Scripture and that one's conclusion be based on those
particulars. Such an approach is sound because, being objective, it corresponds to
the objective nature of the Scripture. Of course "pure objecti\ ity" does not exist;
objectivity is relative. However, an approach that stresses induction insofar as is
possible is more likely to produce impartial and accurate interpreters than any
other approach. The interpreter is bound by his and her histories and worldx iew s
by which the identity of the interpreter is formed.
- Critical Engagement: The interpreter needs to engage critically w ith the text.
When the interpreter seeks to engage critically in reading of the Scripture, he
would:
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� Account for the text as a whole;
� Welcome the "other-ness";
� Account for the canonical address of the text; and
� Account for the witness of Scripture as seen in its effects within and
along the community ofGod's people.
3:5 Principles for narrative preaching
- Shaped by the Text: Having obtained the intended message of the text, the
preacher forms his or her sermon corresponding to the nature of the Bible.
Narrative preaching can retain the movement of the text and its impact on the
hearer as it was intended by the original author, and also help the congregation to
follow the text closely and to test and remember the sermon.
- One of Community: The preacher enters the world of the story and recites it
not as a third party who happened to be a spectator but as one of the people of the
community of the story. He or she unfolds the story while gives hinted meaning to
the events that took place because in narrative the idea is embodied in a structure
of events and persons.
- In and Out of the Story: The preacher needs to move in and out of the story
enough not to give away the entire meaning of the text; rather, he or she alludes to
the challenges the story brings.
- Explicit Ending: As for the conclusion of the narrative sermon, the preacher
should not conclude without an explicit end and leave the congregation
wondering to draw individual suitable conclusions. The great danger indirectness
Samara 169
is missing the truth of the sermon; therefore, the hearers need additional help from
the preacher (Bearden 12).
- Nature of the "help": The "additional help" guards the listeners from drawing
their own conclusions to suits their personal ambitions and not those ofGod.
Concrete not Specific: In closing, the preacher should be concrete but not
specific. The preacher should help the hearers grasping the meaning of the
sermon. The lives and situations of the members of the congregafion of the
church \'ary. The sermon ending should be flexible enough to carry the
same biblical truth to each member in his or her own situation and life.
The "help" of the preacher should not be so explicit.
Sign of Respect: helping the hearers grasp the intended meaning of the
text while holding the primacy of the Scripture indicates that the preacher
respects the intellecmal capacity of the hearers to make the conclusion that
works transformation in their own lives.
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